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Introduction

Let neighboring nations, having heard tell of your
excellence, either hasten to submit themselves to
you or waste away trembling. Let the Slav groan,
the Hungarian shriek, and the Greek be awed and
dumbstruck. May the Saracen be unsettled and flee.
May the African offer you tribute, the Spaniard seek
your help, the Burgundian venerate and cherish you,
and the joyful Aquitanian run to you.

—Odilo of Cluny to Emperor Henry III, 1046

Not long after the death of Charlemagne in
814, Einhard recalled in his Life of Charlemagne the arrival at court of an
elephant sent from the caliph Harun al Rachid.! The biographer describes
the extravagant gift in a chapter devoted to the friendly relations that the
Frankish king had enjoyed with foreign nations once he became emperor,
even with the rival Greeks, who sought a friendly alliance with him out of
fear. Of the various memorable chapters in the life of Charlemagne, his dip-
lomatic relations with the East proved to be one of the most persistent. Hun-
dreds of years later, for instance, near the turn of the fourteenth century, the
Flemish poet and chronicler Jean d’Outremeuse provided a new account of
the arrival of the elephant from the East. Drawing on a variety of Latin and
vernacular sources, Jean tells of how a hideous and vengeful dwarf from the
court of Harun, a man fluent in Persian, Greek, Saracen, French, and Flemish,
had ridden the elephant all the way to the Carolingian court. Incensed over
a previous slight by the queen, whom he had once coveted, the dwarf exacts
his revenge by gaining entry into the intimate sleeping quarters of the royal
couple and slipping between the sheets after Charlemagne’s departure for
Mass. When the king returns to discover the seemingly adulterous scene, he

1. Einhard, VK, 16.
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threatens the execution of his Byzantine queen, the daughter of the emperor
of Constantinople. Ultimately the queen and her unborn baby are saved
from the wrath of her unjust husband, and political order is restored by the
hero of Jean’s chronicle, the warrior of vernacular epic named Ogier the
Dane.? This book, I almost hesitate to say now, has nearly nothing to with
elephants, dwarfs, or the goings-on in Charlemagne’s bedroom. Emperor of
the World promises instead to be an exploration of the role of “Charlemagne
and the East” as an episode in the imagined life of the Frankish king, one of
the most influential narratives of the European Middle Ages.?

Although Charlemagne never traveled east of the Italian peninsula, a story
based on a single passage in Einhard began to be told in the tenth century of
how he had traveled to Jerusalem and Constantinople to meet with the lead-
ership in the East. In a document known as the Descriptio, the most widely
known version of the story, the narrator tells of how the emperor of Byzantium
had received a divine vision instructing him to call on Charlemagne to help
him with the deteriorating situation in the Holy Land.* Charlemagne answers
the call by bringing a large army to Jerusalem, an expedition that involves no
battles, since the occupying pagans flee the Holy City upon his arrival. Both
emperors understand that God has shown his preference for the new emperor
in the West over the Greeks in the East as his vicar on earth and protector
of Christendom. The Greek emperor offers the Frank lavish rewards for his
deeds, which he piously refuses. At the insistence of his host that he accept
some evidence of the favor of God that he had enjoyed in Jerusalem, Char-
lemagne asks for and receives relics of the Passion to bring back to the West.

The tale of Charlemagne’s encounters in the East gained wide currency
throughout the Middle Ages in various guises and in an array of narrative con-
texts, including royal biography, res gestae, chronicles, universal histories, royal
histories, relic authentication texts, imperial decrees, hagiographies, stained-
glass windows, and vernacular verse and prose. Any exploration of the various
facets of the legendary Charlemagne must therefore take into account the
striking diversity of cultural productions in which the story appeared. As a
motif, the story was portable, mutable, and enduring, yet neither the nature
of the episode nor the reasons behind its persistence over time have ever been
properly accounted for. The account of his journey to the East serves, more

2. Jean d’Outremeuse, Ly myreur des histors: Fragment du second livre (années 794—826), ed. André
Goosse (Brussels, 1965), 42.

3. Matthias Tischler, Einharts Vita Karoli. Studien zur Entstehung, Ubetlieferung und Rezeption
(Hanover, 2001). Tischler has shown in this monumental study that Einhard’s biography was one of
the most often copied and well diffused texts in the medieval West.

4. Desc.
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often than not, as the backdrop for a relic authentication narrative.> What
is extraordinary about this particular exchange of relics, however, is the fact
that the transfer occurs between the emperors of the newly divided Christian
empire and generally involves relics of the Passion, the most symbolically
potent of all sacred objects. Given the implications of the encounter that it
stages between the two sides of Christendom, Charlemagne’s journey to the
East, an episode born of Einhard’s spare discussion of the emperor’s dealings
with Eastern nations after his coronation, proves to be far more engaged in
the politics of empire than has been previously recognized.

This is not the book that I imagined I would write about Charlemagne’s
apocryphal encounters with Byzantium and the Holy Land. As a French medi-
evalist, I had long been wrestling with the enigmatic Anglo-Norman poem
The Voyage of Charlemagne to Jerusalem and Constantinople, trying to establish a
place for it within both vernacular and Latin textual traditions.® Following the
conventional theory that Charlemagne had functioned as a sort of idealized
royal proto-crusader in the culture of medieval France, a Charlemagne croisé, 1
plotted a path that began with Einhard and progressed through the centuries
toward the late twelfth century in France.” The First Crusade had been a
largely Frankish and Francophone endeavor, so it was not surprising that the
association between France and Charlemagne as a Holy Land crusader avant
la lettre became so engrained. In my explorations of the origins and ramifica-
tions of the legend of Charlemagne and the East, I found, however, to my
surprise, that the elements of the prevailing theory of Charlemagne as Holy
Land crusader in French cultural memory simply did not cohere.®

5. For narratives accompanying relics, see Patrick J. Geary. Furta Sacra: Thefts of Relics in the
Central Middle Ages (Princeton, NJ, 1978).

6. The Journey of Charlemagne to Jerusalem and Constantinople, ed. and trans. Jean-Louis G.
Picherit (Birmingham, AL, 1984).

7. Important examples of this approach to the legend include Robert Folz, Le souvenir et la
légende de Charlemagne dans I”’Empire germanique médiéval (Geneva, 1973), 138; Paul Rousset, Les origines
et les caractéres de la premiére croisade (Neuchatel, 1945), 133; Jean Flori, La guerre sainte: La formation
de Pidée de croisade dans I’Occident chrétien (Paris, 2001), 31; Carl Erdmann, The Origin of the Idea of
Crusade, trans. Marshall W. Baldwin and Walter Goffart (Princeton, NJ, 1977), 298; Robert Mor-
rissey, L'empereur a la barbe fleurie: Charlemagne dans la mythologie et I’histoire de France (Paris, 1997), 92;
Gabrielle M. Spiegel, The Past as ‘Text: The Theory and Practice of Medieval Historiography (Baltimore,
1997), 124; Werner Goez, Translatio Imperii: Ein Beitrag zur Geschichte des Geschichtsdenkens und der
politischen Theorien im Mittelalter und in der friihen Neuzeit (Ttibingen, 1958), 42; Federica Monteleone,
11 viaggio di Carlo Magno in Terra Santa (Fasano di Brindisi, 2003), 36.

8. The Charlemagne who battles enemies of the faith in Spain in the Pseudo-Tirpin Chronicle and
the Song of Roland raises a set of questions far too complex to treat sufficiently as a side issue to the
matter of his encounters in the East. Although the two episodes began to appear in tandem in the
saintly Vita of Charlemagne sometime after 1170, the traditions need to be considered separately. For
the Spain tradition and crusading, see William J. Purkis, Crusading Spirituality in the Holy Land and
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The fortunes of “Charlemagne and the East” in the French-speaking
world after the First Crusade prove, in fact, to have been relatively meager.
Instead, I was able to show that this invented chapter in the Carolingian past
was fundamentally concerned with the continuity of the Roman Empire
and the establishment of Frankish authority after the coronation of 800. To
respond to the questions of how and why the episode had evolved as it did,
I needed to look not to the literature of the kingdom of France, but to the
promotion of the German inheritance of the Roman Empire beginning in
the tenth century. Charlemagne’s peaceful envelopment of the East into the
fold of his theoretical Christian empire began in Einhard as the product of
medieval biographical practice, and never really ceased to be an example of
the rhetorically governed practice of commemorating royal deeds and vir-
tues, but it flourished in the propagandistic literature of the German empire,
far more so than in France. The episode did eventually play a role in the
construction of France’s Carolingian past, but, as I demonstrate in my final
chapter, that phenomenon occurred both later and differently than has previ-
ously been argued. The majority of the pages that follow are therefore con-
cerned with Charlemagne’s invented encounters with Byzantium and the
Holy Land in the literature and propaganda of the Carolingian Empire and
its Teutonic successors between the ninth and the early thirteenth centuries.

While the historical Charlemagne hasrarely suftered fromscholarly neglect,
the Charlemagne of legend, especially outside of the vernacular Romance
epic, has yet to be satistactorily understood. Robert Folz’s 1950 Le souvenir et
la légende de Charlemagne dans I’ Empire germanique médiéval, reissued in 1973, 1s
an undeniable monument to the study of the memory of Charlemagne, for
which I am consistently grateful. Stephen G. Nichols, Amy Remensnyder,
Gabrielle Spiegel, and Robert Morrissey have all shed invaluable light on the
various functions of the Charlemagne of legend within the historiographical
and artistic traditions of medieval France. Most recently, Matthew Gabriele,
in his 2011 An Empire of Memory: The Legend of Charlemagne, the Franks, and
Jerusalem before the First Crusade, offers a lucid testament to the formation of
a concept of Frankish identity based on the recapturing of a version of the
Carolingian past that emerged after the real emperor’s death in 814. Another
recent work, Courtney Booker’s Past Convictions: The Penance of Louis the

Iberia, c. 1095—c. 1187 (Woodbridge, UK, 2008), 164 —165; Jace Stuckey, “Charlemagne as Crusader?
Memory, Propaganda, and the Many Uses of Charlemagne’s Legendary Expedition to Spain,” in The
Legend of Charlemagne in the Middle Ages: Power, Faith, and Crusade, ed. Matthew Gabriele and Jace
Stuckey (New York, 2008), 139; Barton Sholod, “Charlemagne—Symbolic Link between the Eighth
and Eleventh Century Crusades,”in Studies in Honor of M. J. Benardete (Essays in Hispanic and Sephardic
Culture), ed. Izaak A. Langnas and Barton Sholod (New York, 1965), 33—46.
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Pious and the Decline of the Carolingians, skillfully dismantles the long-standing
historical narrative of Carolingian decline by offering a fresh evaluation of
the complex formation and varying receptions of the competing sources
for the penance of Louis the Pious in 833.° Emperor of the World joins these
recent efforts to offer new approaches to the written sources on which we
depend, so that we may better understand the rhetorically complex figure of
Charlemagne as it traversed the historical, political, ecclesiastical, and literary
discourses of the medieval Latin West.'

Charlemagne’s diplomatic exchanges with the East have long been of
interest to scholars concerned with the role of pseudo-historical material
in the promotion of Capetian kingship, in the construction of the memory
of the early crusading movement, and in the development of the Romance
epic tradition. The Charlemagne who traveled to the Holy Land has been
viewed as a church builder, relic donor, and proto-crusading figure, but that
image has been aptly described as “veiled in imprecision.”"" The Char-
lemagne who goes to the East has also persisted in modern scholarly memory
(especially French) as a French cultural phenomenon that was appropriated
by the Germans who sought to wrest the memory of the emperor from its
overly successful Capetian cultivators.'? This book argues that the journey
to Jerusalem and Constantinople served as an assertion of symbolic victory
for the West, and that this fantasy of Frankish protective custody of all of
Christendom was the product of an imperial rather than a royal mindset.
The evidence for this distinction becomes more pronounced in the late elev-
enth century when the Charlemagne who was chosen by God to protect all
Christians began to function as an imperialist retort to reformist narratives
of the papal origins of Carolingian imperial authority. Rather than affirming
Constantine the Great’s relinquishing of imperial authority to the Holy See,
“Charlemagne and the East” offered an antidote to memories of eighth- and

9. Courtney M. Booker, Past Convictions: The Penance of Louis the Pious and the Decline of the
Carolingians (Philadelphia, 2009); see also Mayke De Jong, The Penitential State: Authority and Atone-
ment in the Age of Louis the Pious, 8 14— 840 (Cambridge, UK, 2009).

10. Stephen G. Nichols describes the evolving mythos of the Carolingian king as a phenom-
enon that moved beyond simple historical narrative to become a symbolic system and meaning-
producing source that paralleled that of Christ himself; see Nichols, Romanesque Signs: Early Medieval
Narrative and Iconography (New Haven, CT, 1983), 94. Eugene Vance evokes the idea of “an ideo-
logical discourse named ‘Charlemagne,” in “Semiotics and Power: Relics, Icons, and the Voyage de
Charlemagne a Jérusalem et a Constantinople,” Romanic Review 79 (1988): 170—71.

11. Elizabeth A. R. Brown and Michael W. Cothren, “The Twelfth-Century Crusading Win-
dow of the Abbey of Saint-Denis: Practeritorum enim Recordatio Futurorum est Exhibito” Journal of the
Warburg and Courtauld Institutes 49 (1968): 15.

12. Folz, Le souvenir, 207; Peter Munz, Frederick Barbarossa: A Study in Medieval Politics (Ithaca,
NY, 1969), 243.
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FIGURE 1. Procession of surrendering foreign nations before an enthroned Otto Ill, Gospels of
Otto Ill, c. 1000, Bayerische Staatsbibliothek, Munich

ninth-century popes legitimating the temporal authority of the Franks.
Instead, the Charlemagne who symbolically conquered the East offered a
model of divinely elected lay protection of the Christian imperium.
Beginning with Einhard’s Life of Charlemagne, the Frankish king’s diplo-
matic exchanges with the East occur as if in reaction to his coronation by Pope
Leo III. This implied sequence gives the episode special value as the moment
of reckoning between the two sides of the newly divided empire after the
imperial investiture. The invented story takes on further significance, however,
when considered in light of the fact that the Carolingian biographer con-
structed the episode based on a commonplace of classical imperial biography
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that connoted Roman universal dominion. The classical motif of surren-
dering foreign nations, to which I will refer using variations on the term
“foreign embassy topos,” is exemplified by a scene in Aeneid 8, where Vergil
describes the shield given to Aeneas on which are depicted vanquished for-
eign nations parading before the emperor of a triumphant Rome."* Versions
of that motif became a commonplace in the discourse of empire and Roman
renewal throughout the Middle Ages.'* In an example from a tenth-century

13. Vergil, Aeneid 8.720—23. The emperor Augustus adopted the topos for his own self-
celebratory inscription in his Res Gestae Divi Augusti, 31—=32. See also the fourth-century biographer
Sextus Aurelius Victor on Augustus, De Caesaribus 1.

14. See Robert Holtzmann, Der Weltherrschaftsgedanke des mittelalterlichen Kaisertums und die Sou-
verdnitit des europdischen Staaten (Darmstadt, 1953), 8; Karl ]. Leyser, “Frederick Barbarossa, Henry 11
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chronicle of the deeds of the Saxons, Widukind of Corvey celebrates the
transfer of empire to Otto I, to whom the Romans, Greeks, and Saracens all
signal their surrender with exotic gifts and never-before-seen animals.’> A
splendid version of the motif appears in the dedication of the Gospel Book of
Otto III from Reichenau, in which the emperor sits in majesty as representa-
tives of various surrendering peoples, with heads bowed, process before him
bearing gifts and tribute.'® The passage from Odilo of Cluny in the epigraph
that heads this introduction also provides a vivid example of the topos as it
appeared within a stylized letter praising the Salian emperor Henry III, who
had been crowned emperor in 1046 immediately following the elevation of
Pope Clement IL."7

When the foreign embassy motif appeared in classical and late antique
biographies, such as Suetonius’s Life of Augustus, or Eusebius’s Life of Constan-
tine, the allusion to foreign peoples surrendering to the emperor occurred
within the enumeration of the victories that the emperor had achieved
without battle as part of his attainment of universal dominion. In adopt-
ing this classical ideal of bloodless victory, Einhard and his successors faced
an obstacle to the creation of an idealized picture of imperial unity not
encountered by their classical predecessors, since the Byzantines, their fel-
low Christians, were the actual, titular Roman emperors. Those who articu-
lated the theme of Roman imperial unity in the literature of the Latin West
after 800 thus had to contend, in some way or other, with the contested
inheritance of the leadership of the empire. For his part, Einhard invented
an episode in Charlemagne’s life that functioned as the next step after his
investiture with the imperial title. As such, it provided a logical site for the
discussion of the meaning of his coronation at Rome. And, like the corona-
tion itself, the theoretical establishment of Charlemagne’s authority in the
divided empire offered a locus of memory ripe for multiple interpretations.'®

and the Hand of Saint James,” in Medieval Germany and Its Neighbours (900—1250) (London, 1983),
215,218,

15. Widukind, Rer. Gest., 135.

16. Henry Mayr-Harting, Ottonian Book Illumination: An Historical Study (London, 1999).

17. “Vicinae nationes aut se subdere vobis festinent aut preconiis vestrae virtutis auditis treme-
factae tabescant. Slavus grunniat, Ungarus strideat, Grecus miretur et stupeat. Sarracenus turbetur
et fugiat. Punicus persolvat tributum, Hispanus requirat auxilium, Burgundio veneratur et diligat,
Aquitanus letabundus accurrat.” In “Ein Schreiben Odilos von Cluni an Heinrich III. Vom October
1046,” ed. Ernst Sackur, Neues Archiv 24 (1899): 732—35. The date and authorship are not certain.
See Giles Constable, Crusaders and Crusading in the Tivelfth Century (Aldershot, 2009), 188. For the
politically contentious situation surrounding the papal election of 1046, see Stefan Weinfurter, The
Salian Century: Main Currents in an Age of Tiansition (Philadelphia, 1999), 90—-91.

18. For the notion of realms of memory, see Pierre Nora’s prologue to Realms of Memory:
Rethinking the French Past (New York, 1996), 1:1-20.
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Over the centuries, as authors and scribes borrowed from and elaborated on
the biographer’s description of the symbolic surrender of the East to Char-
lemagne, the act of reproducing those diplomatic encounters allowed them to
confront the implications of the shared custody of the Christian imperium.

The Christianization of the concept of eternal Rome that occurred dur-
ing late antiquity had left as a legacy to the Middle Ages a vision of the
Roman Empire as an instrument of divine providence, with the emperor as
vicar of Christ on earth.'” The imperial coronation of 800 was the first time
a pope had claimed a role in selecting an emperor, and debates persisted for
centuries over what the ceremony had implied about the competing roles
of the papacy and lay leadership in the election and coronation of emperors
in the Christian West. In an example of the contested nature of imperial
coronations in the eleventh century, an image of the coronation of Henry III
in 1046 depicts an enthroned Christ, not Clement II, crowning the kneeling
German king and his wife as emperor and empress, while announcing that
they will rule through him.?® Just as medieval authors created conflicting
versions of the events of Christmas 800, they also re-created Charlemagne’s
post-coronation diplomatic encounters with the imperial East and the Holy
Land as part of the larger discussion of the Frankish inheritance of Rome.
Since Einhard had established those exchanges as having occurred just after
the coronation, they came to represent an essential step in the process of
defining Christian imperial authority in a newly divided realm. This was
particularly the case during the Investiture Contest of the late eleventh cen-
tury, when the question of Pope Leo’s role in the coronation of Char-
lemagne and the nature of the accompanying transfer of imperial authority
became matters of intense partisan debate.

The versions of Charlemagne’s encounters with the East that occur in
works written prior to the Investiture Contest all affirm the Frankish king’s
indebtedness to the Holy See for his status as emperor. They also emphasize
a spirit of cooperation between Charlemagne and Leo in their mission to
protect Christendom. Beginning in the late eleventh century, a new scenario
supplanted this vision of cooperation, and Charlemagne’s status as imperial
protector began to be portrayed as having been ordained by God and granted
by the Roman people, without mediation by the papacy. This vision was in
line with the claims of imperialist theorists at the time, who were working
against assertions by the Holy See of its own brand of universal authority in

19. Francois Paschoud, Roma Aeterna: Etude sur le patriotisme romain dans I’ Occident latin & I'époque
des grandes invasions (Rome, 1967), 330.
20. Weinfurter, Salian Century, 92—93.
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the empire. As Brett Whalen ably demonstrates in his recent book, the estab-
lishment of the papacy as the center of Christendom defined as the Roman
Empire became an ongoing project for the church.?! Evidence from the
period of most-intense conflict in the late eleventh century, especially Benzo
of Albo’s panegyric to Henry 1V, the Ad Heinricum, reveals that in an atmo-
sphere of competing expressions of imperial universalism, the Charlemagne
who providentially united East and West ran counter to reformist visions of
the pope at the helm of the Christian imperium.

In the mid-twelfth century, this new Charlemagne, whose imperial
authority was God-ordained and unmediated by Rome, appealed to the
promoters of Frederick Barbarossa during his conflict with the Holy See.
Barbarossa’s unsanctioned canonization of the Carolingian emperor in 1165
with the creation of a liturgical cult in honor of the new saint centered at
Aachen marked the high point of his celebration of Charlemagne as a model
Christian emperor and ideal forerunner of the German emperors. Scholars
have often argued that the audacious act was intended as a means of reclaim-
ing the Frankish emperor from the French.?* This theory conforms to a
more general historical narrative of rivalry between the German empire and
the kingdom of France, but it does not account for the fact that the Capetian
monarchy and its spokesmen at the royal abbey of Saint-Denis actually did
relatively little to cultivate the memory of Charlemagne as emperor during
the twelfth century. Frederick’s actions are better understood when viewed
within the context of generations of creative appropriation of episodes in
Charlemagne’s biography, especially those that could be altered to nourish a
vision of the primacy of lay authority in the empire.

Reading Biographically

In the written life of an emperor, scenes such as the imperial investiture
or the surrender of foreign nations were understood to be linked to other
typologically similar episodes in other imperial Lives. As an episode from
Charlemagne’s legendary life, the reckoning with the imperial East offers
an example of the practice of medieval biographical composition that Ruth
Morse has elucidated.” Morse describes how written lives were constructed

21. Brett Edward Whalen, Dominion of God: Christendom and Apocalypse in the Middle Ages (Cam-
bridge, MA, 2009), 41.

22. Folz, Le souvenir, 207.

23. Ruth Morse, Truth and Convention in the Middle Ages: Rhetoric, Representation and Reality (Cam-
bridge, UK, 1991).
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according to episodes, and argues that, more often than not, the value of a
particular episode lay in its rhetorical pertinence. The importance of histori-
cal truth was therefore often secondary to rhetorical styling and intertextual
play. Medieval biographical writing, whether secular or hagiographical, was
built not on a series of facts, but on rhetorical topoi, the recognizable com-
monplaces that functioned as building blocks of the genre. Biographers wrote
by compiling scenes and stories with the expectation that readers would rec-
ognize the commonplaces that were employed and then compare them to
other instances of their usage. The units of composition were often altered,
transformed, and amplified, while still claiming to represent the essential nar-
rative of the life of the subject. Moreover, the events in the life of a subject
regularly pointed outward to similar episodes in other biographies rather than
inward to the personality and actual life of the subject.? The invention and
reproduction of Charlemagne’s post-coronation encounters with the East
richly exemplity these literary processes.

Einhard’s biography, where the encounters with the East originated, was
both a popular work in itself and a source text for frequent copying and elab-
oration.” Richard Landes, in his work on Ademar of Chabannes’s treatment
of the life of Charlemagne, usefully describes these processes as the “embroi-
dering of a mythical past.””® Over time, a body of related fictions about the
Frankish king emerged, which included new versions of key moments in his
life, including his coronation and the subsequent reckoning with the rival
Greeks. The story of his alliances with foreign leaders in the East is usually
recounted as a series of ambassadorial exchanges. These elaborated passages
constitute not just topoi but type-scenes, a conventional feature of medieval
historiographical narrative that Joaquin Martinez Pizarro has shown to have
allowed authors to address unresolved ideological conflicts with increased
dramatic emphasis.”’” The depiction of Charlemagne’s encounters with the
East in the form of embassies allowed for the presentation of both written and
verbal communication, and therefore a variety of narrative devices, including
invented letters. Within these sometimes tense exchanges between foreign

24. Ibid., 127-28.

25. See generally Tischler, Einharts Vita Karoli; Matthew S. Kempshall, Rhetoric and the Writing of
History, 400—1500 (Manchester, 2011), 159.

26. Richard Landes, Relics, Apocalypse, and the Deceits of History: Ademar of Chabannes, 989—1034
(Cambridge, MA, 1995), 141. Cf. Amy Remensnyder, “Topographies of Memory: Center and
Periphery in High Medieval France,” in Medieval Concepts of the Past: Ritual, Memory, Historiography,
ed. Gerd Althoff, Johannes Fried, and Patrick J. Geary (Cambridge, UK, 2002), 208 -14.

27. Joaquin Martinez Pizarro, “The King Says No: On the Logic of Type-Scenes in Late-
Antique and Early-Medieval Narrative,” in The Long Morning of Medieval Europe: New Directions in
Early Medieval Studies, ed. Jennifer R. Davis and Michael McCormick (Aldershot, 2008),182,191-92.
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envoys and the leaders to whom they bring messages, theoretical problems
related to the meaning of the Frankish inheritance of Rome come to the fore.
Authors were thus able to dramatize the issue of the divided empire within
an imagined world of East—West diplomacy that is essentially the foreign
embassy motif brought to life through dialogue and narrative intervention.

After the crumbling of the Carolingian Empire in the late ninth century,
Charlemagne increasingly appeared as a protector of Christendom, ecclesi-
astical benefactor, and transporter of relics, an evolution that culminated in
his canonization in 1165 and in the production of his saintly vita around
1180. His return from the East with relics is a wholly invented moment in
his life, a circumstance that has often inspired historians to treat the episode
too narrowly as a matter of naive hagiographical invention and falsehood.
But a more nuanced approach to the interpretation of hagiographical dis-
courses can enrich our understanding of the function of Charlemagne as
a procurer of relics and peaceful subjugator of nations in the East. Felice
Lifshitz has argued, for instance, that when reading medieval hagiography,
we must avoid seeing the genre as somehow false, and resist the secularizing
instinct to divide fact from fiction so that we may then dismiss the fiction.
“First we have to recognize re-visions and re-writings as historiographical,”
she argues, since medieval historians revised their pictures of the past to bring
them in line with contemporary concerns.? Similarly, Jean Claude Schmitt
writes in his presentation of the debates surrounding the unknown author-
ship of the autobiography of Herman the Jew, “One can hardly overstate
the extent to which the insoluble contradiction of ‘truth against fiction’ is
devoid of meaning.”** My own approach to the alleged falseness of episodes
in the evolving biography of Charlemagne also refuses this dichotomy, look-
ing instead toward an improved understanding of the rhetorical function of
tabricated memories in the various contexts in which they appear.

At the end of his summary of Philippe Buc’s contribution to the valuable
collection of essays entitled Medieval Concepts of the Past: Ritual, Memory, Histo-
riography, editor Gerd Althoff writes, “The medievalist is imprisoned in texts,
and must not forget that attempts to read rituals as texts amounts to reading

230

texts as rituals.” It goes without saying, however, that the fact that written

28. Felice Lifshitz, “Beyond Positivism and Genre: ‘Hagiographical’ Texts as Historical Nar-
rative,” Viator 25 (1994): 99, 104. See also Thomas J. Heffernan, Sacred Biography: Saints and Their
Biographers in the Middle Ages (Oxford, 1988).

29. Jean Claude Schmitt, The Conversion of Herman the Jew: Autobiography, History, and Fiction in
the Tivelfth Century (Philadelphia, 2010), 32.

30. Althoff, Fried, and Geary, Medieval Concepts of the Past, 12. See also Geoffrey Koziol, Beg-
ging Pardon and Favor: Ritual and Political Order in Early Medieval France (Ithaca, NY, 1992), and cf.
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sources do not allow for unmediated access to past events need not keep us
from pursuing a better understanding of their composition, especially when
these sources depict ritualized events such as diplomatic encounters.’' Book-
er’s approach is helpful in this regard, as he seeks to move beyond the simple
evaluation of competing narratives of the past, to the recognition of the rhe-
torical elements of those narratives, and ultimately to an “understanding of
the historical beliefs and value systems that justified and informed them.”??
This current study does not confront the coronation of Charlemagne itself,
nor is it interested in the real diplomatic exchanges with Byzantium that fol-
lowed it. The possibility of accessing the truth and meaning behind ritual in
the early medieval world is a matter for others to continue to debate.”® For
my purposes, I insist on the idea that the writing and rewriting of ritualized
events such as the coronation, or the fabrication of politically significant
diplomatic encounters, constituted its own sort of historical act. The recon-
ceptualization of an event or the invention of a new one, such as the symbolic
surrender of Byzantium, represent actions designed to change the perception
of the past for present and future audiences. In this sense, by its very occur-
rence, an ideologically motivated act of writing or rewriting sheds light on
the context of its own creation. My interest, therefore, is in the invention of
events within biographical literature broadly defined, and more specifically
encomiastic literature, which then allows me to consider the ways in which
Charlemagne’s symbolic conquest of the East after his coronation functioned
over time and across multiple written and visual genres.

Prophecy as Praise: The Franks and the
Fourth Kingdom

While Charlemagne’s Carolingian encomiasts had looked to the classical and
late antique past for imperial models, the revisers of the “Charlemagne and
the East” episode, starting in the tenth century, chose to link the Frankish
king typologically to another model of Roman universalism, the last Roman
emperor of the sibylline tradition. Since late antiquity, the attainment of

Philippe Buc, The Dangers of Ritual: Between Early Medieval Texts and Social Scientific Theory (Princeton,
NJ, 2001).

31. Martinez Pizarro deems type-scenes and other narrative formulae “priceless documents of
the political and historical imagination, and thus a crucial chapter in the history of mentalities.” In
“King Says No,” 191.

32. Booker, Past Convictions, 10.

33. See Geoffrey Koziol, “The Dangers of Polemic: Is Ritual Still an Interesting Topic of His-
torical Study?” Early Medieval Europe 11 (2002): 367—88.
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Roman dominium mundi and world unity had been part of the teleological
narrative of Christian history, and certain prophetic traditions demanded
the eventual reunification of the divided empire before the end of time.*
By the age of Charlemagne, anticipation of the “end time” and the fortunes
of the Roman Empire had long been tied to exegesis on the Pauline state-
ment in 2 Thessalonians 2, in which the apostle predicted the discessio or the
“falling away” that would precede the appearance of the Son of Perdition
who would capture the sanctuary of the Lord. Interpreters of the cryptic
passage, most famously Jerome, linked Paul’s discessio to the inevitable disso-
lution of Roman power, and announced that the decline of Roman imperial
unity would herald the arrival of Antichrist.® As a result, the maintenance
of unified Roman power came to be seen as necessary for the prevention of
the coming of Antichrist. The vision of Rome as the force pushing back
against the end of time contravened Augustine’s warnings against viewing
the empire as a transcendent entity, rather than as the mere political order
that he believed it to be. The eschatological view of Rome exemplified by
Jerome, with the empire as the restraining power working against the com-
ing of Antichrist, was nonetheless quite popular in the Middle Ages.*® At
the time of Charlemagne’s coronation, certain signs, such as the assumption
of the imperial title in the East by a woman, Irene, had been taken as pre-
monitions of the final dissolution of the Roman Empire.”” For some, then,
Charlemagne’s coronation had been a God-ordained transfer of authority
away from the Greeks to the Franks that had allowed for a postponement of
the dissolution that Paul had predicted. The survival of the empire under the
Franks thus served as the barrier against the end of time.*

Beginning with Notker the Stammerer, the ninth-century monk of Saint
Gall, Charlemagne’s rise to the status of emperor became more explicitly
eschatological. Notker was the first author to dramatize Einhard’s brief sug-
gestion of world unity under Charlemagne that had been achieved through

34. See Ernst H. Kantorowicz, “The Problem of Medieval World Unity,” American Historical
Association, Annual Report 3 (1944): 31-37.

35. Benjamin Arnold, “Eschatological Imagination and the Program of Roman Imperial and
Ecclesiastical Renewal at the End of the Tenth Century,” in The Apocalyptic Year 1000: Religious
Expectation and Social Change, 950—1050, ed. Richard Landes, Andrew Gow, and David C. Van
Meter (Oxford, 2003); Richard Landes, “Lest the Millennium Be Fulfilled: Apocalyptic Expectations
and the Pattern of Western Chronography, 100—800 C.E..” in The Use and Abuse of Eschatology in
the Middle Ages, ed. Werner Verbeke, Daniél Verhelst, and Andries Welkenhuysen (Louvain, 1988);
Marie Tanner, The Last Descendants of Aeneas: The Hapsburgs and the Mythic Image of the Emperor (New
Haven, CT, 1993), 120.

36. Paschoud, Roma Aeterna, 332—34.

37. Landes, “Lest the Millennium Be Fulfilled,” 201 -3.

38. Arnold, “Eschatological Imagination,” 273.
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the bloodless alliances with the Greeks and the Persians. In the opening to his
Deeds of Charlemagne, the monk ties the Frankish assumption of the imperial
title to the persistence of Rome defined as the Fourth Kingdom, the last of
the four world monarchies moving from East to West according to Jerome’s
reading of the dream of Nebuchadnezzar in Daniel 2. Interpretations such as
Notker’s were not a matter of real political or territorial boundaries, to be sure,
but of the continuing redefinition of eternal Rome in the literature of empire.
The matter of who was to be at the helm as its unifier was therefore much
more than a question of simple rivalry between Byzantium and the Franks for
supremacy. The encounters with the East, when placed within an eschatologi-
cal schema, become the defining moment after the coronation that establishes
the authority of Charlemagne as the leader of Rome defined as the fourth and
therefore last kingdom before the end of time. According to this theory, the
duration of human history is governed by the survival of that final kingdom.
Not long after the Saxon assumption of the imperial title in 962, Char-
lemagne’s encounters with the East began to incorporate elements of the
sibylline prophecy of the Last Emperor.*” In making the journey to the East
himself, Charlemagne rehearses certain major aspects of the projected final
journey of the prophetic leader, who was predicted to defeat all enemies of
the faith, compel the conversion of the infidel, reunite East and West, and
then lay down his regalia at Jerusalem before the coming of Antichrist. In the
Chronicon of Benedict of Mount Soracte, the first known work to describe
Charlemagne’s own voyage to Jerusalem and Constantinople, the author states
openly that the emperor returned home having subjugated many foreign
nations. Charlemagne thus unites East and West through symbolic defeat,
bringing Jerusalem under his jurisdiction, and he even decorates the Holy
Sepulcher with gifts. He does not give up his title, however, nor does he relin-
quish his regalia. Instead, he returns to the West in triumph bearing relics and
enjoys the acclamation of the Roman people. The journey thus marks a politi-
cal beginning, not an end, to the Frankish leadership of the Roman Empire.
Rather than mimicking the pursuit of the millennium, the Charlemagne
who recalls the Last Emperor embodies the glory of imperial unification

39. Jerome interprets the dream by stating that the head of gold is Babylon, the silver represents
the Medo-Persians, the bronze the Macedonian empire of Alexander and his successors, and the
iron, which breaks into many pieces, is Rome, which overcomes all previous empires. Hieronymus:
Commentariorum in Danielem libri III, ed. E Glorie, CC 75A (Turnhout, 1964). Orosius, on the other
hand, lists them as the Babylonian, Carthaginian, Macedonian, and Roman. See David Rohrbacher,
The Historians of Late Antiquity (London, 2002), 145—46.

40. Bernard McGinn, Visions of the End: Apocalyptic Traditions in the Middle Ages (New York,
1998), 44—-50.
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described in the prophecy, but as a celebration of imperial renewal, not end
time speculation. There were competing attitudes toward the coming end
time in the Middle Ages, some characterized by the desire to hasten the Last
Judgment, others by feelings of dread and a desire for its delay.*! The creation
of a Charlemagne who reflected elements of imperial apocalyptic tradition
did not fit into either of these categories. Over a century ago, Franz Kampers
argued that the competition for the symbolic leadership of the Christian
Roman Empire truly took hold in the eleventh century with the prolifera-
tion of Greek, Frankish, and German-friendly sibyls predicting the arrival
of the Last Emperor.*> As early as the mid-tenth century, however, evidence
reveals that the elision of the Frankish emperor with the apocalyptic Last
Emperor had already begun to function as a tool in the political discourse
on the leadership of the empire. Charlemagne’s quasi-apocalyptic journey
to the East served to praise the preservation and prolonging of the empire,
an encomiastic function of the episode that persisted for centuries to come.

Beginning with Benedict’s imagined journey, Charlemagne’s symbolic
subjugation of the East came to reflect a combination of two conflicting
medieval conceptions of apocalyptic Roman universalism. One was based
on an ideal of peace that had evolved from the prediction of the Cumaean
Sibyl that a peaceful end to all wars would be followed by a golden age, a
prophecy made famous in Vergil’s fourth eclogue.* That ideal was often seen
to have been fulfilled by the peace of Augustus, to whom biographers and
historians applied the foreign embassy motif as an expression of the blood-
less and willing surrender of all nations to his universal and peaceful rule.
The other prevalent model of dominium mundi derived from the sibylline Last
Emperor prophecy, as told in the text of the Tiburtine Sibyl and later in the
Revelations of Pseudo-Methodius. In its various guises, the prophecy fore-
told the violent conquest of all enemies of the faith to bring imperial unity
before the end of time.** The late Roman sibyls had been preoccupied with
the emperor’s annihilation of barbarians, and so, too, the medieval sibyl cele-
brates the emperor’s crushing and forced conversion of all enemies before the

41. Adriaan Hendrik Bredero, Christendom and Christianity in the Middle Ages: The Relations
between Religion, Church, and Society (Grand Rapids, MI, 1994), 66.

42. Franz Kampers, Die Deutsche Kaiseridee in Prophetie und Sage (Munich, 1896),49—53; Bredero,
Christendom, 68.

43. Jan M. Ziolkowski and Michael C. J. Putnam, eds., The Virgilian Tiadition: The First Fifteen
Hundred Years (New Haven, CT, 2008), 487—-503.

44. Jay Rubenstein, Armies of Heaven: The First Crusade and the Quest for Apocalypse (New York,
2011),51-52.
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consummation of his reign at Jerusalem.® It is my contention that the Char-
lemagne of legend was defined at a basic level by the intersection of these
two competing ideals. Was he a conquering emperor or a humble pilgrim?
He was both and neither. The two models are seemingly incommensurate,
but authors managed to preserve certain more favorable elements of the Last
Emperor tradition, such as his unification of East and West, while eschewing
its violence. Although Charlemagne is famously a warrior and conqueror
of non-Christian peoples, he is almost never depicted as a conqueror in the
East. Instead, those who sought to cast him as a universalizing imperial fig-
ure chose to adhere to the classical ideal by avoiding references to battles in
the Holy Land and by describing his peaceful pilgrimages. Authors were able
to pacity the violence implied by the prophecy by rewriting his victories as
symbolic, and by placing in his hands the relics that symbolized those blood-
less victories, and therefore his new spiritual authority in the empire.
Charlemagne, when presented as a unifier of East and West, functions as
the embodiment of imperial continuity under the Franks after the translatio
imperii away from the Greeks. In this way, he appears as a sort of forerunner of
the predicted Last Emperor, but he is clearly a figure of the past whose mem-
ory is invoked as a tool of political commentary. Roman universalism had
been tied to Christian eschatology since late antiquity, but the emergence of
a Charlemagne whose actions mimicked those of the projected Last Emperor
only began after the Ottonian assumption of the imperial title. Although the
“Charlemagne and the East” narrative became increasingly imbued with end
time themes, these shades of eschatological discourse were related to dynastic
politics in the empire rather than end time speculation.* At the end of the
ninth century, Notker had praised Charlemagne by portraying his impe-
rial reign as the inauguration of the Frankish hold over the Roman Empire
according to the schema of the Four Kingdoms. The authors who depicted
Charlemagne as an avatar of the last Roman emperor also did so as a means of
commenting, sometimes positively and sometimes negatively, on the imperial
pretentions of the regimes under which they wrote. As one scholar notes, the
apocalyptic myth was broad enough to “provide symbolic resources for both

the legitimation and the critique of religious and secular power.”*’

45. David S. Potter, Prophets and Emperors: Human and Divine Authority from Augustus to Theodo-
sius (Cambridge, MA, 1994), 140.

46. For the importance of prophecy in secular politics and the relative lack of importance of it
in ecclesiastical politics, see Robert E. Lerner, “Medieval Prophecy and Politics,” Annali dell’Istituto
storico italo-germanico in Trento 15 (1999): 423.

47. Stephen D. O’Leary, Arguing the Apocalypse: A Theory of Millennial Rhetoric (New York,
1994),57-58.
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Despite the prominence of apocalyptic themes in nearly all iterations of
“Charlemagne and the East,” the function of the episode was primarily enco-
miastic. The episode spoke to elite political concerns rather than popular apoca-
lyptic speculation by atfirming the continuation of the Roman Empire under
the aegis of the West as it passed from one dynasty to the next, beginning, not
ending, with Charlemagne. The projection onto the past of an idealized vision
of Charlemagne as an emperor of all Christians elected by God to unite and
protect the Christian imperium was intended to nourish the rhetoric of Roman
renewal rather than to fuel crusading fervor or to herald the end of days. For
whatever similarities he bore to the prophesied Last Emperor, the Charlemagne
who returned from the East with relics was not a messianic figure. His trium-
phal journey does not signal the end of history, but offers, through the invoca-
tion of its memory, a locus of commentary on the state of the empire.

This book begins with Einhard’s early ninth-century invention of the
friendly transfer of custody of holy sites in Jerusalem to Charlemagne after
his coronation. It ends with a letter written by the Hohenstaufen emperor
Frederick II to the king of England in 1229, in which the controversial Ger-
man leader vaunts his recent recuperation of the Holy Land for the Christian
West through peaceful negotiation with the sultan of Egypt. For a variety of
reasons, I have limited my inquiry to Latin texts, but not out of any disregard
for the rich vernacular tradition of Charlemagne’s legendary expeditions to
the Holy Land and Spain. On the contrary, this book has turned out to be, in
many ways, the prologue I had been seeking to my work on the Charlemagne
of the Old French tradition. As medievalists, we still wrestle with what to do
with obvious fictions when they seem to invade an otherwise “historical”
document. In the not-so-distant past, authors such as Notker the Stammerer
and Benzo of Alba were condemned for their indulgence in creative inven-
tion, often by the very people who mined their works for nuggets of historical
information. Notker and Benzo have been, for me, some of the richest sources
of insight into the meanings of Charlemagne. Scholars of medieval historio-
graphical writing have certainly moved beyond such simplistic approaches to
their sources, but questions still remain about how we should best interpret
the fictions and fabrications that inform our understanding of the medieval
past. In this journey over several centuries, I hope to have offered a new
understanding of one of the medieval West’s most enigmatic political fictions.



L CHAPTER 1

Carolingian Origins

Einhard

The apocryphal travels of Charlemagne to Jerusalem and Constantinople
have their roots in the Carolingian sources of the eighth and ninth centu-
ries. The story begins with chapter 16 of Einhard’s Life of Charlemagne, in
which the biographer elaborates the ways in which foreign leaders sought
the friendship of the Frankish king after his imperial coronation and will-
ingly offered themselves as his subjects.! Charlemagne increased the glory of
his kingdom, Einhard explains, by winning over kings and peoples through
friendly means. One of the surrendering kings was Alfonso, the king of
Galicia and Asturias, who sent envoys charged with delivering letters and the
message that the Spanish leader wished to be referred to as Charles’s subject.
The Irish kings, moved by the Frankish king’s generosity, also declared him to
be their lord, and were eager to serve as his willing subjects. The biographer
even claims that some of the letters that were sent to Charles still survive as
evidence of the esteem in which he was held.

1. The biography circulated anonymously from the 820s to the 840s until Walafrid Strabo added
an introduction and divided the work into chapters. See Matthew Innes and Rosamond McKitterick,
“The Writing of History,” in Carolingian Culture: Emulation and Innovation, ed. Rosamond McKit-
terick (Cambridge, UK, 1994), 213.
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Einhard then describes the emperor’s exchanges with Harun al Rachid,
the king of the Persians, who held almost the entire East, except for India.
Harun was so eager to count Charlemagne among his friends, the reader
learns, that when Frankish envoys came to the East, the Persian king sent
them home with many gifts from the Holy Sepulcher. Harun also allowed
the envoys to complete their mission at the site of the Resurrection. The
biographer then makes the oblique suggestion that Harun had allotted to
Charlemagne authority over certain sites in the Holy Land, stating that he
“even handed over the sacred and salvific place, so that it might be consid-
ered as under Charles’s control.” Harun then sends his own representatives
back with the Frankish envoys, laden with magnificent gifts including robes,
spices, and other riches of the East. A few years earlier, Einhard adds, Harun
had honored Charles’s request that he send him an elephant.” The biographer
completes his portrait of diplomatic encounters with the East by relating that
the Greek emperors had previously sought a treaty to allay their fears that
the Frankish leader wished to annex their empire in the wake of his corona-
tion. He lists three emperors of Constantinople—Nicephorus, Michael, and
Leo—all of whom, he insists, had voluntarily sought Charles’s friendship,
as well as an alliance, by sending multiple embassies to the Frankish leader.
The passage closes with Einhard’s comment that the Romans and Greeks are
always suspicious of Frankish power, which explains the continued popu-
larity of the Greek proverb that says, “Have a Frank as a friend, never as a
neighbor.”?

The harmonious relationship between Charlemagne and Harun al Rachid
has long been a prized piece of Carolingian historical memory, one made
more fascinating, no doubt, by the story of Harun’s gift of an elephant. For
centuries, the tale of his concession of jurisdiction over holy sites in Jerusa-
lem was borne along by the popularity of the Frankish sources and Einhard’s
biography, as well as by the more explicit articulations of the story found in
such works as the versified deeds of Charlemagne by the Saxon Poet and

2. Lawrence Nees, “Charlemagne’s Elephant,” Quintana: Revista do Departamento de Historia da
Arte, Universidade de Santiago de Compostela 5 (2006): 13—49.

3. Einhard, VK, 16. See also Paul Edward Dutton, Charlemagne’s Courtier: The Complete Einhard
(Peterborough, ON, 1998), 25—-26, and Charlemagne and Louis the Pious: Lives by Einhard, Notker,
Ermoldus, Thegan, and the Astronomer, trans. Thomas E X. Noble (University Park, PA, 2009), 35.
Michael McCormick translates the proverb as “If you have a Frank who is a friend, you don’t have
him for a neighbor,” and proposes that it was a saying coined by Byzantines in Rome; see “Diplo-
macy and the Carolingian Encounter with Byzantium Down to the Accession of Charles the Bald,”
in Eriugena: East and West, ed. Bernard McGinn and Willemin Otten (Notre Dame, IN, 1994), 22.
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Notker the Stammerer’s Deeds of Charles the Great.* The Royal Frankish Annals
(Annales regni francorum) made no mention of this specific concession, but
furnished instead the well-known account of how the patriarch of Jerusa-
lem had sent keys to the Holy Sepulcher and a banner to the newly invested
Frankish emperor.®

‘While Charlemagne does indeed seem to have received an elephant from
Harun, the claims of a transfer of custody of sites in Jerusalem have failed to
pass historical muster. Some noted scholars, such as Louis Bréhier, mounted
valiant efforts in the early twentieth century to verify the protectorate story.®
In an assessment of Einhard’s biography as a source for the historical life of
Charlemagne, Louis Halphen, in contrast with Bréhier, puzzled over the ten-
dentious nature of chapter 16 and wondered whether Einhard was not guilty
of mixing up a collection of rather vague memories.” Halphen questioned
the existence of the letters from the Spanish and Irish kings and raised grave
doubts about the presentation of relations with Harun.® The 1930s witnessed
a flurry of scholarly debate over the concession of territory in Palestine,
and scholars tended to concur, with some exceptions, that the protectorate
story was a legend.” In an article from 1981, Aryeh Grabois summarized
the debate, concluding that scholars had yet to reach much agreement about
the “goals and meanings” of the information in the Frankish sources con-
cerning the Frankish relationship to Baghdad." Grabois cited Steven Runci-

man extensively in his notes, including the latter’s forceful proclamation on

4. Poeta Saxo, verses 88—91. “Nam gemmas, aurum, vestes et aromata crebro / Ac reliquas
orientas opes direxerat illi / Ascribique locum sanctum Hierosolimorum / Concessit propriae Caroli
semper dicioni.”

5. ARE sub annis 799, 800.

6. Louis Bréhier, “Les origines des rapports entre les Francs et la Syrie: Le protectorat de
Charlemagne,” in Congres frangais de la Syrie, vol. 2 (Marseille, 1919). Another major proponent was
E W. Buckler, in Harunu’l-Rashid and Charles the Great (Cambridge, UK, 1931).

7. Louis Halphen, Etudes critiques sur I'histoire de Charlemagne: Les sources de Phistoire de Char-
lemagne, la conquéte de la Saxe, le couronnement impérial, I'agriculture et la propriété rurale, I'industrie et la
commerce (Paris, 1921), 97. “Mais il est difficile d’expliquer les dires étranges d’Einhard autrement
que par toute une série de confusions.”

8. Ibid., 96—-98.

9. Einar Joranson, “The Alleged Frankish Protectorate in Palestine,” American Historical Review
32 (1927): 241-61; Arthur Kleinclausz, “La légende du protectorat de Charlemagne sur la Terre
Sainte,” Syria 7 (1926): 211-33; Steven Runciman, “Charlemagne and Palestine,” English Historical
Review 50 (1935): 606—19. Buckler, Harunu’l-Rashid, is an exception.

10. Aryeh Grabois, “Charlemagne, Rome and Jerusalem,” Revue belge de philologie et d’histoire
59 (1981): 792-95. For other modern discussions of the debate, see Michael Borgolte, Der
Gesandtenaustausch der Karolinger mit den Abbasiden und mit den Patriarchen von Jerusalem (Munich,
1976); Karl Schmid, “Aachen und Jerusalem: Ein Beitrag zur historischen Personenforschung der
Karolingerzeit,” in Das Einhardkreuz :Vortrige und Studien der Miinsteraner Diskussion zum arcus Einhardi,
ed. Karl Hauck (Gottingen, 1974), 140—42.
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the protectorate controversy: “It is time that its ghost were laid.”"" While
Runciman’s call to have the protectorate story put to rest has been largely
answered, some have continued to breathe life into the tale by depicting it as
a moment of symbolic exchange of territory or cementing of friendship.'?
None, however, has brought any new historical evidence to bear.

The origins of this episode lie outside of history, I contend, and are to
be found instead in the literary construction of the aftermath of Char-
lemagne’s imperial coronation. That investigation leads back to the skeptical
Halphen and his charge that chapter 16 of the Life of Charlemagne constituted
a confused jumble of unverifiable facts.'* The French scholar was right to
be skeptical about the veracity of the events that Einhard described, but he
was mistaken in charging the biographer with “une série de confusions.”
The spare and somewhat cryptic chapter, while indeed not based on histori-
cal fact, proves to be a meticulously constructed piece of imperial biogra-
phy." Far from throwing together mixed-up facts of questionable value,
Einhard presented a series of events that he had deliberately assembled. His
depiction of the emperor’s diplomatic exchanges with rulers from the four
corners of the world offers a careful refashioning of Frankish historiographi-
cal materials to conform to a classical and late antique encomiastic topos

11. Grabois, “Charlemagne, Rome and Jerusalem,” 795; Runciman, “Charlemagne and Pales-
tine,” 619.

12. Matthias Becher states that Harun transferred administrative control of the Holy Sepulcher
to Charlemagne (“Verfiigungsgewalt tiber das Grab Christi”) in 802; see Becher, Karl der Grosse
(Munich, 1999), 88. Alessandro Barbero’s 2002 biography also depicts the transfer as a symbolic gift,
although he clarifies that the passage referred to the land on which the Holy Sepulcher stood; see
Barbero, Charlemagne: Father of a Continent, trans. Allan Cameron (Berkeley, CA, 2004), 100-101.
Tomaz Mastnak presents the exchanges uncritically, echoing Buckler’s idea that had the Carolingian
Empire lasted longer, Christian and Islamic cultures “might have been on better terms”;see Mastnak,
Crusading Peace: Christendom, the Muslim World, and Western Political Order (Berkeley, CA, 2002), 68.
Roger Collins makes no mention of the protectorate story in his Charlemagne (Toronto, 1998), 152;
nor does Rosamond McKitterick, Charlemagne: The Formation of a European Identity (Cambridge, UK,
2008). See Borgolte, Der Gesandtenaustausch der Karolinger, 82—83. Dieter Higermann refers to the
“angeblichen Ubergabe” in Karl der Grosse: Herrscher des Abendlandes (Berlin, 2000), 409 and 518.

13. Louis Halphen, Egiﬂhard: Vie de Charlemagne (Paris, 1947), 49.

14. For studies of the painstaking art of Einhard the biographer, see Walter Berschin, Biographie
und Epochenstil im lateinischen Mittelalter II1: Karolingische Biographie 750—920 n. Chr. (Stuttgart, 1991),
199-219; David Ganz, “Einhard’s Charlemagne: The Characterization of Greatness,” in Char-
lemagne: Empire and Society, ed. Joanna Story (Manchester, 2005), 38—51; David Ganz, “The Preface
to Einhard’s “Vita Karoli,” in Einhard: Studien zu Leben und Werk dem Gedenken an Helmut Beumann
gewidmet, ed. Hermann Schefers (Darmstadt, 1997),299—-310; Matthew S. Kempshall, “Some Cice-
ronian Models for Einhard’s Life of Charlemagne,” Viator 26 (1995): 11-37; Heinz Wolter, “Intention
und Herrscherbild in Einhards ‘Vita Karoli Magni,”” Archiv_fiir Kulturgeschichte 68 (1986): 317; Law-
rence Nees, A Tainted Mantle: Hercules and the Classical Tradition at the Carolingian Court (Philadelphia,
1991), 114; Jason Glenn, “Between Two Empires: Einhard and His Charles the Great,” in The Middle
Ages in Texts and Texture: Reflections on Medieval Sources (Toronto, 2011), 105—18.
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that symbolized the achievement of Roman universal dominion. Einhard’s
use of this biographical motif then became the framework on which the
literature surrounding ““Charlemagne and the East” would be built for cen-
turies to come. '

In the classical tradition, the foreign embassy topos, which often fea-
tures envoys arriving from far-oft lands with sumptuous offerings and exotic
beasts, functions as a celebration of a unified empire at peace. By listing
the embassies sent from places such as India, Britain, or Scythia, the author
signals that the emperor’s dominion now stretches as far to the east, west or
north as possible. The commonplace also functions as a celebration of impe-
rial victories gained without war, and serves as a rhetorical device designed
to praise the emperor for his ability to elicit the willing submission of dis-
tant nations through the power of his worldwide reputation. The motif is
famously illustrated at the end of Aeneid 8 where Vergil describes the shield
given to Aeneas that is resplendent with images of the future triumphs of
imperial Rome. The poet presents a parade of vanquished nations, as diverse
in their languages as they are in their dress, processing before an enthroned
emperor.'® Numerous other instances of the topos occur in works by authors
who either were known or could have been known to Einhard, including
Suetonius, Florus, Eutropius, and Orosius. Versions of it also exist in praise
of Constantine in Eusebius’s Life of Constantine and in the fourth-century
XII Panegyrici Latini, both of whose influence on Einhard cannot be con-
cretely attested, but which are nonetheless crucial for the understanding of
the Christianization of this classical rhetorical construction. And finally, the
biography of the emperor Aurelian in the so-called Historia Augusta, written
around 400, offers an extravagant example of the rhetoric of Roman univer-

salism in imperial biography in a work that parodies the Suetonian model.

Augustus

Einhard provides no dates for Charlemagne’s diplomatic relations with for-
eign princes, but instead arranges the material from the Frankish sources to
convey that the events had occurred in reaction to the recent coronation
at Rome. In doing so, he highlights the new emperor’s ability to elicit the
willing surrender of foreign nations, a well-known form of praise for a new
Caesar in the Roman tradition. Other Roman emperors, such as Augustus

15. An earlier version of this argument appeared under the title “Foreign Embassies and Roman
Universality in Einhard’s Life of Charlemagne,” Florilegium 22 (2005): 25—57.
16. Vergil, Aeneid 8.720—23.
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and Constantine, whose reigns held providential meaning for the history
of the Christian Roman Empire, had received similar praise. Suetonius is
certainly one source for Einhard’s adaptation of the foreign embassy motif,
but he was likely not the only one.'” The relationship between The Life of
Charlemagne and The Lives of the Caesars is well established, but the passages
in chapter 16 attest to the biographer’s ample independence from the Roman
model. Suetonius’s version of the Roman universality topos is found, not sur-
prisingly, in the Life of Augustus: “The reputation for prowess and moderation
which he thus gained led even the Indians and Scythians, peoples known to
us only by hearsay, to send, on their own accord, envoys to seek his friend-
ship and that of the Roman people.”!® Just prior to this passage Suetonius
offers an enumeration of conquests, but then tempers the triumphal mood
with discussion of the far-off nations that peacefully sought the friendship
of the emperor. This sequence, which places a catalog of “deeds in war” just
prior to a list of “deeds in peace,” corresponds to a conventional sequence of
biographical themes in a panegyrical work, and is designed to illustrate the
vastness of the emperor’s domain."

Suetonius’s catalog of deeds in peace emphasizes that Augustus did not
aim to expand the empire or increase his glory strictly through war, an ideal
that Einhard echoes on behalf of Charlemagne. With his construction of
chapter 16, the Carolingian biographer adheres to the convention of “deeds
in peace” in a section that he clearly demarcates as distinct from the previ-
ous section containing a lengthy enumeration of Charlemagne’s conquests.
At the end of chapter 15, Einhard closes the catalog of military victories
with the assertion that, despite Charles’s many conquests, “other peoples
[living there], who far outnumbered them, simply surrendered.” Chapter 16
then begins with his statement that the king had increased the glory of

17. For Einhard’s use of Suetonius, see Helmut Beumann, “Topos und Gedankengefiige bei
Einhard,” Archiv fiir Kulturgeschichte 33 (1951): 337-50; Sigmund Hellman, “Einhards literarische
stellung,” Historische Vierteljahrschrift 27 (1932): 81—-82; Matthew Innes, “The Classical Tradition in
the Carolingian Renaissance: Ninth-Century Encounters with Suetonius,” International Journal of
the Classical Tradition 3 (1997); E L. Ganshof, The Carolingians and the Frankish Monarchy: Studies in
Carolingian History, trans. Janet Sondheimer (Ithaca, NY, 1971), 19; Berschin, Biographie und Epoch-
enstil, 212—19.

18. Suetonius, Aug. 21.6. “Qua virtutis moderationisque fama Indos etiam ac Scythas auditu
modo cognitos pellexit ad amicitiam suam populique Romani ultro per legatos petendam.”

19. For conventions of panegyric, see In Praise of Later Roman Emperors: The “Panegyrici Latini,”
ed. C. E. V. Nixon and Barbara Saylor Rodgers (Berkeley, CA, 1994), 11-12; Eusebius, 1'C, 191.
See also Tomas Higg and Philip Rousseau, Greek Biography and Panegyric in Late Antiquity (Berkeley,
CA, 2000), 1-5.
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his kingdom through his alliances with other kings and peoples.?” Einhard
also imitated Suetonius by emphasizing the importance of the emperor’s
reputation in his achievement of peace in the empire. Suetonius invites the
reader to infer that Augustus’s worldwide renown intimidated rulers of dis-
tant nations so much that they eagerly sent friendly legations from across
the globe to seek his clement friendship. Building on Suetonius, the fourth-
century historian Eutropius later claimed that until the reign of Augustus,
the name of “Romans” had been unknown to the Scythians and the Indians,
who then sent envoys and gifts.?' Einhard likewise emphasizes the power of
the emperor’s reputation by boasting that the leaders who sent letters and
declarations of loyalty had never seen Charles, but that once he was crowned
emperor, his reputation spread quickly, leading foreign nations, in particular
the Greeks, to seek his friendship out of fear.

Orosius, whose work was well known to the Carolingians, viewed the
creation of a Christian Roman Empire everywhere at peace as the culmina-
tion of God’s plan. For him, the coincidence of the peace under Augustus
during the lifetime of Jesus had been established by God for the benefit of
Christians.”? Building from Eutropius, Orosius created an elaborate version
of the topos of surrendering nations in his highly influential Seven Books of
History against the Pagans. After describing the conquests of Augustus, he
announces the arrival of envoys representing peoples from all corners of the
earth and makes a comparison to Alexander the Great that implicitly conveys
that the current Roman emperor has surpassed the famous Greek. Envoys of
the Indians and the Scythians traverse the entire world to find the emperor
in Tarragona in Nearer Spain. They regale him with stories of the glory of
Alexander the Great, who had once, while in Babylon, received an embassy
of Spaniards and Gauls seeking peace. Demonstrating that history has since
progressed westward, as the eschatological movement of world monarchies
dictated it would, Orosius explains how now, the supplicant easterner, the
Indian, and the northern Scythian, each bearing gifts from his native land,

come seeking peace from the emperor.”> The Roman emperor then greets

20. Einhard, VK, 16. “Auxit etiam gloriam regni sui quibusdam regibus ac gentibus per amici-
tiam sibi conciliatis.”

21. Eutropius, Brer,, 7.10.1. “Scythae et Indi, quibus antea Romanorum nomen incognitum
fuerat, munera et legatos ad eum miserunt.” See also Victor, De Caesaribus, 1.7. “Felix adeo (absque
liberis tamen simulque coniugio), ut Indi, Scythae, Garamantes ac Bactri legatos mitterent orando
foederi.”

22. Glenn E Chesnut, “Eusebius, Augustine, Orosius, and the Later Patristic and Medieval
Christian Historians,” in Eusebius, Christianity, and Judaism, ed. Harold W. Attridge and Gohei Hata
(Detroit, 1992), 698.

23. Orosius, Hist., 6.21.
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the weary travelers from his post in Spain, which is the symbol of the far
reaches of the West in the language of praise for a ruler’s universal dominion.

Orosius closes 6.21 and the discussion of conquest and then opens 6.22
with the announcement of the universal peace under Augustus: “Therefore
in the 752nd year after the founding of the City, Caesar Augustus, with all
the nations, from the East to the West, from the North to the South, and over
the whole circuit of the Ocean, arranged in a single peace, then closed the
doors of Janus for a third time.”* Then, unlike his non-Christian predeces-
sors, Orosius ties the universal peace under Augustus to the birth of Christ,
stating that God had ordained his birth and arranged that God in human
form would be counted in the first census of Rome, marking Augustus as the
first of all men and the Romans as the rulers of the world.?® The fact that God
allowed himself to be counted as a man in the census taken under Augustus,
for Orosius, distinguished him from all previous rulers in human history, for
not even the Babylonians or the Macedonians had enjoyed such an honor.?

In his presentation of Charles’s “deeds in peace,” Einhard creates his own
version of the foreign embassy motif. He reports the submission of Alfonso,
king of Asturias and Galicia, and the Irish kings (Scottorum) who sought his
friendship by means of letters. As with the exchanges with Harun, here, too,
historians have been unable to substantiate Einhard’s claims. Alfonso domi-
nates the entry for 798 in the Royal Frankish Annals, but does not appear
again. In a valiant but fruitless effort to account for the lack of evidence
for these offers of surrender, Ganshof advanced the “likely hypothesis” that
information about Charlemagne’s relationships with Alfonso and the Irish
“could” have been gleaned from the archives with access granted under Louis
the Pious.” If, instead, we read Alfonso of Asturias and the Irish kings met-
onymically, as symbols of Spain and Britain, both shorthand for the extremes
of the far West in the language of Roman universalism, then the content as
well as the rhetorical intention of the passage come into much sharper focus.
Einhard is not inventing history out of whole cloth, but is rearranging the
material from the annals to fit a predetermined pattern for writing imperial
praise. After this creative establishment of the western extreme of his geog-
raphy, the biographer does the same for the East by introducing Harun, king
of the Persians, who sends gifts from his native land, followed by the Greeks.

24. Orosius, Hist., 6.22. “Itaque anno ab Vrbe condita DCCLII Caesar Augustus ab oriente in
occidentem, a septentrione in meridiem ac per totum Oceani circulum cunctis gentibus una pace
conpositis, Jani portas tertio ipse tunc clausit.”

25. Orosius, Hist., 6.22.

26. Orosius, Hist., 6.22.

27. Ganshof, Carolingians and the Frankish Monarchy, 3.
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The second-century historian Florus, whose abbreviated history of Rome
has been identified as a source for the Royal Frankish Annals,®® provides an
expanded version of the foreign embassy topos in the finale to his history.
Florus writes that now that the peoples of the West and South had been
subjugated, as were the peoples of the North, the ones between the Rhine
and the Danube, and the peoples of the East between the Cyrus and Euphra-
tes, the other nations, too, who were not under the rule of the empire, felt
the greatness of Rome as the conqueror of the world. The Scythians and the
Sarmatians sent ambassadors seeking friendship, as did the Chinese and the
Indians, who lived immediately beneath the sun. They brought elephants
among their gifts, as well as precious stones and pearls, but regarded their long
four-year journey to Rome as the greatest tribute that they rendered.?” Florus
may also shed some light on Einhard’s choice of Alfonso of Asturias as the
symbol of Spanish surrender, since he names the Astures in his account of
Augustus’s conquest of Spain. Orosius had likewise singled out the Astures,
as well as the Cantabri, as the bravest peoples in Spain in his own list of
conquests by Augustus just prior to the announcement of the parade of sur-
rendering nations.*” Einhard updated the story to conform to contemporary
circumstances, but with allusions to his classical models.

Biographies of emperors were not always occasions for unbridled praise,
and the celebration of universal dominion under a Roman emperor was ripe
for subversion and even parody. This is the case in the outlandish rendition of
the foreign embassy motif composed by the author of the late fourth-century
series of imperial vitae known as the Historia Augusta. This fraudulent and
satirical compilation of imperial biographies is a late-antique Latin work
whose availability in Carolingian circles in the ninth century and potential
influence on Carolingian biography have both been demonstrated.’’ The
great procession of vanquished peoples bearing gifts to a universal emperor

28. Rogers Collins, “The ‘Reviser’ Revisited: Another Look at the Alternative Version of the
Annales Regni Francorum,” in After Rome’s Fall: Narrators and Sources of Early Medieval History; Essays
Presented to Walter Goffart, ed. Alexander Callander Murray (Toronto, 1998), 206.

29. Florus, Epitome of Roman History 2.34, trans. Edward Seymour Forster (Cambridge, MA,
2005 [1929]), 348—51.

30. Orosius, Hist., 6.21.

31. See André Chastagnol’s introduction to Histoire Auguste: Les empereurs romains des Ile et Ille
siecles (Paris, 1994). He notes that two ninth-century manuscripts are extant, of which the Palatinus
Latinus 899 now in the Vatican Library is thought to have been written at Lorsch. See also Leighton
D. Reynolds, Texts and Transmission: A Survey of the Latin Classics (Oxford, 1983), 354—55. Berschin
points to evidence of knowledge of the Historia Augusta in Thegan’s biography of Louis the Pious;
see Berschin, Biographie und Epochenstil, 386. See also Javier Velaza, “Le Collectaneum de Sedulius
Scotus et I"Histoire Auguste,” in Histoire Augustae Colloquium Argentoratense, ed. Giorgio Bonamente
et al. (Bari, 1998): 339—47.
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appears in the life of Aurelian, by whom, in this fictionalized realm, the
whole world was restored to Roman jurisdiction.*® The author satirizes the
motif by describing an exaggerated profusion of envoys from foreign nations,
with their gifts and exotic animals, and then offers an obvious send-up of
praise for the emperor. The scene requires some exposition. In a letter to his
archenemy, Zenobia, queen of the East, Aurelian identifies himself as receptor
orientis, emperor of Rome and “recoverer of the East.”* In an upside-down
version of the Suetonian model, Aurelian scolds Zenobia for failing to sur-
render willingly and enjoins her to hand over to the Romans her jewels,
gold, silver, horses, camels, and silks.** Zenobia refuses on the grounds that
reinforcements are on their way from Persia, so the angered Roman emperor
conquers her, thereby reclaiming the entire East.”> Among the spoils, Aure-
lian receives a purple cloak (pallium) from the king of the Persians, who hails
from the farthest Indies.™

When Aurelian returns to Rome in triumph, the parade of vanquished
Eastern nations commences in an exaggerated parody of the use of such
processions as symbols of Roman universal dominion. The author describes
how the new ruler of the entire world, having subdued both the East and the
Gauls, marches to Rome, where he intends to present before the Romans a
triumph over both Zenobia and Tetricus, which means, the narrator explains,
victory over both the East and the West. The triumph proves to be a brilliant
spectacle with multiple chariots, twenty elephants, and two hundred various
tamed beasts from Libya and Palestine. The parade features tigers, giraffes,
elks, and other animals, along with eight hundred pairs of gladiators, and cap-
tives from barbarian tribes. The list of surrendering nations, all bearing gifts,
includes the Blemmyes, Axomitae, Arabs, Indians, Bactrians, Hiberians, Sara-
cens, Persians, Goths, Alans, Roxolani, Sarmatians, Franks, Suebians, Vandals,
and Germans. All are captive, their hands bound.?” These are foreign nations
surrendering to the emperor, but the rhetoric is turned on its head, and the
elements borrowed from the Suetonius are highly exaggerated. The list of
nations is humorously amplified, and the catalog of beasts that Aurelian is too
cheap to feed draws a laugh as well. The clement Augustus who achieved the
willing surrender of many nations is travestied here, through play of allusion,

as the inclement, stingy, and overly proud Aurelian, who is severus, truculentus,

32. Hist. Aug., Aurelian, 1.5.

33. Hist. Aug., Aurelian, 26.7.

34. Hist. Aug., Aurelian, 26.9.

35. Hist. Aug., Aurelian, 29.4. “Victor itaque Aurelianus totiusque iam orientis possessor.”
36. Hist. Aug., Aurelian,29.2. “Hoc munus rex Persarum ab Indis interioribus.”

37. Hist. Aug., Aurelian, 32—33.
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and sanguinarius.*® Finally, the vanquished peoples in the procession do not
arrive willingly, but in chains, and Aurelian, though he has spared Zenobia’s
life, has killed all her advisers in a clear display of lack of mercy.

The author of the Historia Augusta is at play with the recognizable ele-
ments with which biographers constructed the lives of Roman emperors.
Using encomiastic style, he tells of the rotten reputation of Aurelian as if in
the language of praise, and does so within a context associated with Augustan
clemency to playfully subvert the traditional function of the parade of for-
eign nations.” Chastagnol explains that this anonymous biographer worked
in the manner of a typical biographer or historian, but that the result was a
pastiche of allusions that constituted “un clin d’oeil au lecteur éclairé.”* The
life of Aurelian in the Historia Augusta illustrates the existence of conscious
interplay of recognizable episodes within the world of imperial biography, in
particular with regard to the expression of Roman universalism and the uni-
fication of East and West. Fruitful interpretation of Charlemagne’s symbolic

conquest of the East will require similarly “enlightened” readings.

In Praise of Constantine the Great

The enumeration of surrendering foreign nations assumes added significance
when articulated in praise of the emperor Constantine the Great. Suetonius
and his imitators demonstrate the panegyric structure and primary rhetori-
cal intent of the topos, but late antique versions composed for Constantine
help to explain other elements of Einhard’s account, such as the evocation
of Harun as rex Persarum, the concession of holy sites in Jerusalem, and the
implied reunification of East and West through the submission of the Greek
East. The concept of Roman universalism changed with the Christianization
of the empire, and Christian theories of kingship came to regard universal
peace under a single ruler as a manifestation of divine will rather than of
individual imperial glory. For Eusebius, the first biographer of a Christian
emperor, imperium and Pax Romana were closely connected, and Constan-
tine’s universal dominion was a crucial aspect of his teleological conception
of human history."! With its evocation of peaceful Roman universalism, the
foreign embassy topos in Christian imperial biography became a providential

38. Hist. Aug., Aurelian, 36.3.

39. For the inversion of type-scenes, see Martinez Pizarro, “The King Says No,” 186.

40. Chastagnol, Histoire Auguste, lvvix.

41. Johannes Van Oort, Jerusalem and Babylon: A Study in Augustine’s “City of God” and the Sources
of his Doctrine of the Tivo Cities (Leiden, 1991), 155—-58.
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symbol that placed the biographical subject within the progression of sacred
history. For ninth-century authors who were familiar with Eusebius and
Orosius, the portrayal of Charlemagne as the receiver of such embassies was
therefore much more than an imitation of Roman biographical form.

The foreign embassy motif as an expression of Roman universalism occurs
in Eusebius’s Life of Constantine and in the XII Panegyrici Latini,a collection of
panegyric speeches also known as the “Gallic corpus,” collected in the fourth
century for the study of rhetoric and as guidance for orators.** There is
no direct evidence that Einhard had access to either work, a circumstance
that limits, but need not rule out, discussion of the influence of Christian
imperial biography on his writing.* The biographer was well schooled in
both classical and Christian biographical and historiographical traditions,
which suggests that he would have been aware of key episodes in the life of
Constantine. The description of surrendering eastern nations appears three
times in Eusebius’s Life of Constantine. In 1.7, he writes, “as far as the out-
ermost inhabitants of India and those who live round the rim of the whole
inhabited earth, he held in subjection all the toparchs, ethnarchs, satraps and
kings of barbarian nations of every kind. All of these leaders spontaneously
saluted and greeted him, sending ambassadors with presents, and had high
hopes of obtaining his acquaintance and friendship.”* In 4.50, the biogra-
pher illustrates the universality of the Christian empire under Constantine
near the time of the emperor’s death by describing how Indians who lived
near the rising sun arrived with gifts. They brought sparkling jewels and
various breeds of animals, many not seen before, in recognition that his power
extended as far as the ocean and that he was their sovereign emperor. The
first people to subject themselves to him were the Britons, near where the sun
sets in the ocean, Eusebius explains, and now it was the Indians who come
from where the sun rises.*

Carolingian authors also employed this expression of peaceful Roman
universalism extending from the West to the East as an expression of God’s
will. We find it, for instance, in Sedulius Scottus’s On Christian Rulers, in
which he recalls the vast empire and peace under Constantine: “Thus Con-
stantine, because he had been a servant of divine will, extended a peaceful

42. Pan. Lat., 10.

43. Carolingian libraries included works of Eusebius in Rufinus’s translation, but the Life of
Constantine does not seem to have been known in Latin. See Rosamond McKitterick, History and
Memory in the Carolingian World (Cambridge, UK, 2004), 78.

44. Eusebius, V'C, 1.7.
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46 Sedulius reminds his

reign from the sea of Britain to the lands of the East.
reader that imperial victories were ultimately God’s, and that rulers served
as his vicars on earth. Writing not long after the breakup of Charlemagne’s
empire in 855, the poet recalls the peace under Constantine as a reflection
of the emperor’s submission to God. His recollection of Roman universal
dominion and Pax Romana serves, in the Carolingian context of division
and decline, as a reminder that the victories of Christian kings are part of
the larger divine plan.

Both Einhard and the authors of the Royal Frankish Annals refer to the
caliph Harun al Rachid as rex Persarum. The Franks used this title for him,
although they also knew his Arabic title of Amir al-Mu’minin, or “Com-
mander of the Faithful,” and Buckler points out that the Abbasid caliphs
would have seen themselves as the inheritors of the great Persian legacy.*
‘Whatever the actual diplomatic practices might have been in the ninth cen-
tury, in biographical practice the pairing of Harun, king of the Persians,
with Charlemagne, emperor of the Romans, usefully recalled the grand-scale
rivalry with the Persian Empire of the Roman imperial centuries. Eusebius
had described Persian envoys seeking the friendship of Constantine, a pas-
sage about which Cameron and Hall write, “Here Eusebius places Con-
stantine’s dealings with Persia within the panegyrical fopos of universal peace
and in an apologetic context of Christian universalism.”** Einhard’s Harun
is a Persian leader proffering gifts, and the Carolingian biographer would
not have needed to read Eusebius to be familiar with this commonplace of
imperial praise.

Suetonius and his elaborators do not make much, if anything, of the Per-
sians in their versions of the foreign embassy topos. The rex Persarum does
play a prominent role, however, in the biography of Aurelian in the Historia
Augusta, which includes the parade of elephants and the gift of a cloak pal-
lium, an offering that Einhard also attributes to Harun as vestes. The sur-
rendering Persian king is also central to praise for Constantine’s universal
dominion in the XII Panegyrici Latini. The panegyrist Nazarius writes: “The
barbarian lies prostrate at the side of Gaul or dispersed in the interior of his
territory; the Persians themselves, a powerful nation and second on earth

46. Sedulius Scottus, Liber de rectoribus christianis, in Sedulius Scottus: Quellen und Untersuchungen
zur lateinischen Philologie des Mittelalters 1, ed. Sigmund Hellmann (Munich, 1906), 23. “Hinc ipse,
quia minister supernae voluntatis fuerat, a Britannico mari usque ad loca Orientis regnum dilatavit
pacificum, et quoniam Omnipotenti semet ipsum subdiderat, cuncta hostilia bella, quae sub eodem
sunt gesta, potentialiter atque fideliter superavit.”

47. Collins, Chatlemagne, 152; Buckler, Harunu’l-Rashid, 32.

48. Eusebius, I'C, 312—-13.
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after Rome’s greatness, have with no less fear than affection sought your
friendship, greatest Constantine.” In their commentary, the editors liken this
passage to Aeneid 6.794-800, where Vergil uses India as the symbol of the
farthest extent of the universal empire before the land beyond the stars.*
Suetonius and Eutropius follow Vergil in using India to signify the farthest
point to the East, while Einhard does something unexpected in chapter 16
when he states that Harun held all of the Orient except for India. Although
this reference to India comes in the form of an exception, it provides an
enticing demonstration of a conscious manipulation of the Roman motif.
Einhard conveys to the reader his awareness of the allusion he is making, but
he diverges from tradition in a manner that challenges his audience to con-
sider his ambivalent relationship to the Roman model.

Another sequence from the Panegyrici Latini helps to elucidate Einhard’s
presentation of Harun in the role of the surrendering Persian. Here the pan-
egyrist writes to Diocletian about a certain king who had surrendered in a
manner reminiscent of a Persian king. The Persian mode of surrender proves
to have some familiar components. The king in question never deigned to
confess that he was a mere man, and gave over his whole kingdom, offering
marvelous things and wild beasts of extraordinary beauty. After yielding,
the man was content to be called “friend,” a status he earned by his submis-
sion.” This model of Persian surrender, with its gift-laden relinquishment
of eastern dominion culminating in friendship, finds undeniable echoes in
Einhard and his imitators in their presentation of Harun. The Carolingian
biographer’s Persian king seeks Charlemagne’s friendship and offers a con-
cession of territory in Jerusalem, an offer more limited in scope than the
entirety of Persia, but crucial to Christian geography. As with the mention
of India, Einhard demonstrates adherence to previous models, but creatively
stretches his material, although not beyond recognition. Since the underly-
ing panegyric model contains a clear articulation of Persian submission, even
without Einhard making explicit Harun’s submission to Charles, the allusion
to previous examples serves to convey the underlying message of the sur-
render of the East to the West.

With Constantine, the special relationship of the Roman emperor to Jeru-
salem became a central component of the vita of a Christian emperor. Euse-
bius famously celebrates Constantine’s construction of the Church of the
Holy Sepulcher and praises his generosity toward the church and other holy

49. Pan. Lat., 4.38.3.
50. Pan. Lat.,10.6-7.



CAROLINGIAN ORIGINS 33

sites.”! Scholars have noted that Constantine’s actual relations with the Per-
sians were not those described by Eusebius.”? The norms of biography, with
their generous allowance for invention, likewise explain why Charlemagne’s
encounters with the leadership in the East have remained unverifiable. The
assumption of the title of emperor by the Frankish king takes on its own
providential significance when Einhard engineers the concession of holy
sites in Jerusalem by Harun and the symbolic unification of East and West
through the pact with the Greeks. Einhard could hardly compete, however,
with Orosius’s description of Roman universal peace under Augustus or with
descriptions of Constantine’s building projects in Jerusalem. In an effort to
tie Charlemagne to Constantine, Einhard emphasizes Charlemagne’s gifts to
the Holy Sepulcher sent at the time of his coronation as emperor and then
combines them with his invention of Harun’s ceding of jurisdiction over the
sacred site. The solicitations of friendship by Harun and the Greek emper-
ors therefore constitute the biographer’s own version of a ninth-century
reunited Christian imperium in a sort of makeshift Pax Romana.

Einhard drew on the Royal Frankish Annals for his Life of Charlemagne,
but he took ample liberties with his source.” A discrepancy in the presenta-
tion of embassies to and from Jerusalem in the two works provides further
evidence of his efforts to conform to the norms of imperial biography. The
annalist tells of gifts sent from the patriarch of Jerusalem in 799, followed
by the king’s reciprocation with donations for the Holy Sepulcher in 800,
and finally of more gifts sent from Jerusalem to Charles later in 800, includ-
ing keys to sacred sites and a vexillum (either a banner or a piece of the true
cross).>* Einhard strikingly removes the patriarch from the story in favor of
listing only Harun’s gifts to Charlemagne: robes, spices, other gifts, and the
elephant. The biographer is clearly rearranging his material, since these gifts
do appear in the Royal Frankish Annals, but in different years: preparations for
the sending of the elephant appear in the 801 entry, while an envoy arrives
with other presents from Harun in 802. The arrival of silks, perfumes, oint-
ments, and balsam, an elaborate brass water clock, and “other things too
numerous to describe” appears under the entry for 807.% Einhard moved
and condensed material from the Royal Frankish Annals to equate eastern gifts

1. Eusebius, V'C, 3.25—40.

2. Pan. Lat., 384.

3. Collins, “‘Reviser’ Revisited,” 196—97.
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with the ceding of territory by the Persian leader. His deliberate presentation
of the rex Persarum rather than the patriarch of Jerusalem as the source of
the gifts thus classicizes the story by molding the material to conform more
closely to the late antique model of the surrendering Persian emperor.

Reuniting East and West

The task of claiming any sort of universal dominion for the first Carolin-
glan emperor was complicated by the vexing presence of the titular Roman
emperor in Constantinople. In the final passage of chapter 16, Einhard
diverges strikingly from both contemporary history and the Royal Frankish
Annals with his presentation of the Greek solicitation of a treaty of friend-
ship out of fear in the wake of Charles’s coronation. Halphen was stunned
by Einhard’s willingness to alter the truth to such an extent, especially given
the biographer’s knowledge of the correspondence that had led to the even-
tual Greek recognition of Charles’s imperial title.>® Halphen did not recog-
nize the extent to which the rhetoric of praise had determined Einhard’s
presentation of events. To conform to the foreign embassy topos, Einhard
needed to depict the Greeks as an eastern nation submissively seeking friend-
ship. Although the Byzantines did not take a subservient stance toward the
Frankish leader, the assertion that they had sought his alliance would not
have required any fabrication. Franco-Byzantine relations in that period
were rocky, and, indeed, there were plenty of attempts to settle the festering
disputes.”” Plans for treaties with the Greeks appear in the Royal Frankish
Anmnals for the years 802, 809, and 811, until finally a pact was signed in
813.%% Einhard created an amalgamation of these various events that seems to
reflect the spirit of the ratification of the peace treaty of 813, an agreement
concluded with Emperor Michael after years of war over territories in the
Adriatic. The pact gained the Frankish king a degree of abstract recognition
of his imperial status by Constantinople, although only as imperator Fran-
corum.” The Byzantines finally granted some recognition of an imperial title
at the end of his life, but certainly not one of coequal rule.

56. Halphen, Etudes critiques, 88.

57. McCormick, “Diplomacy and the Carolingian Encounter with Byzantium,” 25.
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Einhard presents the “submission” of the Greeks as a sequence. The two
powers enjoyed a relationship of friendly exchange at first, but the corona-
tion at Rome inspired fear in the Greeks, which led them to seek an alliance.
Not far below the surface lies the rhetoric of universal dominion implied
by the foreign embassy topos: the reputation of the new Roman emperor
inspires fear, which then inspires the supplicant behavior of distant leaders.
The degree to which the coronation in 800 actually upset relations with
Constantinople is a matter of continuing debate, but the Greeks certainly
did not submissively solicit a pact with Charlemagne.®® Moreover, Einhard
was not so audacious as to assert a true transfer of imperial dignity from the
Greeks to the Franks, in a translatio imperii a Grecis ad Francos. In fact, he has
relatively little to say about Charlemagne’s coronation at Rome or about his
imperial reign period. Writing after 817, he would have been well aware of
the political wrangling that occurred over the title. To simply declare that
Harun and the Greeks had offered submission to the new emperor would
have been too blatant a deformation of events in relatively recent memory.
Einhard’s manipulation of a classical commonplace that conveyed the subser-
vience of the East offered him a more subtle means of conveying Byzantine
symbolic surrender without actually asserting it. The model for imperial
praise lurks not far beneath the surface as a rich source of tacit evocations
based on previous usages, while the biographer avoids creating an overly
idealized portrait of his subject.

A sense of anxiety over the meaning of Charlemagne’s assumption of
the imperial title was not new. Sometime between 804 and 814, the poet
Moduin staged a dialogue in one of his eclogues between a boy and an
old man that addressed the question of how to properly praise the Frank-
ish Roman renovatio. The exuberant boy attempts to write panegyric verses
about new Rome under the Franks with Vergilian enthusiasm (24-27), to
which the old man responds with criticism of his youthful and exaggerated
vision.”! Ata time when the empire of Charlemagne was still a relatively new
concept, the elder’s hesitance to engage in hyperbolic praise bespeaks a feel-
ing of uncertainty about the appropriateness of employing the rhetoric of
Roman triumph for the Frankish king. As the ninth century wore on, how-
ever, and Charlemagne’s empire fell apart, nostalgia set in, and a poetics of
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unbridled praise gained prominence in Carolingian literature. In the after-
math of the division of the empire among the sons of Louis the Pious, the
evocation of an undivided realm under Charlemagne functioned instead as
an expression of regret.

The poet Florus of Lyons offers an example of the rhetoric of Roman
universalism deployed within the new context of Carolingian decline. Look-
ing back longingly to the time when there was one leader, princeps unus erat
(42), Florus remembers Charlemagne as the bringer of Pax Romana and
decries the squandering of the emperor’s great achievement.®® Filled with
nostalgia, Florus offers an unabashed deployment of the classical model of
foreign nations surrendering in his Lament on the Division of the Empire, writ-

ten during the discord of the 840s:

Hence they celebrated the Frankish people throughout the whole
world, and the reports of his might reached the furthest ends of the
Earth. Foreign kingdoms from far away, barbarians and Greeks alike,
sent envoys to the Latin tribunal. Even the race of Romulus yielded to
him, and glorious Rome, mother of kingdoms, yielded as well. There
the prince assumed the crown of the kingdom, a gift of the pope, trust-
ing in the protection of Christ.*

In this passage, the poet combines the foreign embassy motif with Char-
lemagne’s assumption of the imperial title, a connection that is mirrored
by Einhard. In a significant evolution of the topos for use in a Carolingian
context, the poet highlights the transfer of the imperial dignity from Rome
to the Franks. He also implies its transter away from Greeks by coupling
the Greeks with the other barbarians who bring tribute to the new Roman
emperor. There is no suggestion of any sharing of imperial power between
East and West.

Writing not long after the death of Charlemagne, Einhard was some-
where between Moduin and Florus, neither burdened with doubt nor over-
whelmed with regret over a lost golden age. His portrait of the king was in
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many ways unique, since it was a secular biography that drew inspiration from
classical and Christian models, not unlike the Life of Saint Martin of Sulpicius
Severus.® The dictates of both classical and Christian biography would have
given him reason to restrain himself from excessive praise, but he nonetheless
created his own brand of measured encomium by only tentatively evoking
universal dominion under Charlemagne.®® One wonders, however, why Ein-
hard selected such an openly triumphal motif only to veil its glorious mes-
sage. Perhaps he feared that the actual memory of Charlemagne might clash
uncomfortably with such lofty rhetoric. Moduin had aired the concern that
too much singing about a new universal Rome would invite criticism. The
same could be said, but in terms of politics rather than poetry, for Einhard.
Paul Dutton has argued that during the decades after his death, Charlemagne’s
reputation suffered, and that Einhard’s biography was more of an apology in
the face of criticism than a first and favorable portrait.®® When viewed in this
light, Einhard’s reluctance to overtly place his subject in shoes that he could
not fill is more comprehensible. The biographer adopts a commonplace of
high praise and then diffuses its rhetorical power. In placing Charlemagne
so cautiously within the lineage of the greatest of Roman emperors, Einhard
both glorifies and burdens his subject’s memory. Such a comparison to his
predecessors, whether implicit or explicit, necessarily brings to light both the
parallels and the discrepancies with previous models. The likening of Char-
lemagne to Augustus through literary imitation represents a form of tacit
praise, but, at the same time, the reader may also be reminded of the ways in
which the imperial reign of the Frankish leader was unlike that of those who
had ruled before him.

Any biographer who evoked Roman universalism in praise of Char-
lemagne would have confronted hurdles not faced by the biographers of
Augustus, Constantine, and Theodosius. Political reality in the ninth-century
Carolingian world would have cast dark shadows over any idealized picture
of Charlemagne as universal Roman emperor. The Christian Roman Empire
was sundered, the Greek East held the imperial title, and the Abbasid caliph-
ate controlled Jerusalem. All of these shortfalls are brought into relief by
Einhard’s fanciful picture of Charles’s peaceful alliances with foreign kings.
The foreign embassy topos as it appears in Einhard’s biography is certainly
intended as praise, but its unusual merging of panegyric structure and his-
toriographical substance makes for a uniquely Carolingian combination of
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proud imitatio imperii and humble Frankish insecurity. Einhard offers ample
celebration of his subject, while protecting the king’s memory from critics
who might scoff at unrestrained praise. He had also unknowingly created
what would become one of the primary episodes in the life of Charlemagne
as it was imagined in a wide variety of forms and contexts for centuries

to come.

Notker of Saint Gall

During the period prior to the dissolution of the Carolingian Empire in
888, Notker the Stammerer, a monk of the abbey of Saint Gall, adapted
Einhard’s spare passages concerning Harun and the Greeks into a lively nar-
rative. The first author to build creatively on Einhard’s biography, the monk
developed a portrait of the Frankish king that now stands as one of the
earliest extant manifestations of the Charlemagne of legend. A couple of
years before his death in 887, in a state of deep political distress, the Caro-
lingian king and emperor Charles the Fat asked Notker to write about the

deeds of his illustrious ancestors.®’

The monk responded with a collection
of vignettes known as the Deeds of Charles the Great (Gesta Karoli Magni).
In the Deeds, the reader encounters a handful of fictionalized ambassadorial
scenes between Charlemagne and his counterparts in the East, Harun al
Rachid and the Greek emperor Michael. The exchanges play out through
a mixture of direct discourse and reported speech, as well as the conveyance
of inner thoughts and memories.®® Based on chapter 16 of the Life of Char-
lemagne, Notker’s versions of Charlemagne’s diplomatic encounters with the
East reveal the monk’s awareness of the rhetoric of praise that Einhard had
adapted decades earlier. The monk takes the theme of Christian universalism
much further, however, portraying a Charlemagne who is at the helm of a
Christian Roman Empire that now represents the fourth and last kingdom
in the eschatological succession of empires. His East—West ambassadorial
exchanges thus create a forum for his meditation on matters such as the
meaning of the Frankish assumption of the leadership of the empire and the

67. Simon MacLean dates the composition to late 885 and 886, in Kingship and Politics in the
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difficult question of how one ought to praise the emperor. In Notker’s clever
hands, we find the first presentation of Charlemagne’s encounters in the East
to openly incorporate imperial apocalyptic discourse, a rhetorical strategy
that served to fashion the Frankish emperor as a symbol of unity and dynastic
continuity in the face of political dissolution in the late ninth century.
Until a generation ago, Notker was more often abused for his failings
than appreciated for his erudition and subtle humor. Halphen saw Notker’s
Charlemagne as a figure of fantasy, and accused other scholars of having
been duped by the monk, but modern scholars have been more generous.®’
Some have contrasted Einhard’s secular, classicizing biography to Notker’s
more Christianized work, citing evidence in the latter of the influence of
late antique hagiography and Benedictine exempla.”’ Joaquin Martinez
Pizarro, for instance, has argued that Notker’s depiction of Charlemagne
reflects his inversion of the narrative patterns of the Life of Saint Martin of
Sulpicius Severus to give Charlemagne the “ceremonial precedence” enjoyed
by clergy in his hagiographical models.”" Other scholars, as well as Martinez
Pizarro, have turned their focus toward the narrative construction of his
anecdotes and the psychological elements of the scenes.”” The Deeds never
reached the royal court, and almost nothing is known about the work’s recep-
tion in the decades after its composition. In fact, no extant versions survive
from before the twelfth century.”® There is little doubt, however, that the
collection of stories was intended to be appreciated by readers of Einhard.”
The vignettes likely circulated with Einhard’s biography from the start, and
were meant to be read, as David Ganz has shown, as intertextual companion
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pieces to the accompanying biography”® The presentation of the extant
twelfth-century versions supports this theory, since they appear side by side
in histories of the Franks that feature compendia of Charlemagne material.”

In structuring his anecdotes, Notker conforms, on the surface, to certain
standards of Christian imperial biography, with sections ostensibly devoted
to ecclesiastical matters, wars, building projects, and daily life. What falls
beneath those familiar rubrics is not what one would expect, though, for
often he elects to tell humorous stories about subjects other than the Frankish
king. This decision in itself signals to the reader that he was both aware of
the norms of biography and prepared to flout them. To appreciate Notker’s
meditation on Charlemagne as Christian emperor, the reader needed to be
able to recognize Einhard’s adaptation of the rhetoric of Roman universal-
ism in the passages featuring Harun and the Greeks. In building on Einhard
to create his own ambassadorial exchanges with the East, Notker does not
“borrow” or “copy” any more than had his predecessor, however. Instead, he
uses a familiar framework on which to build a new version of the episode
with the same basic set of rhetorical implications. In interpreting this locus
of imperial praise, Notker departs from Einhard, however, in that he reveals
his awareness of the competing secular and Christian elements that had
informed the Carolingian encomiastic tradition. He achieves this through
play of allusion to previous models, imposing on his audience the task of rec-
ognizing the reference and then considering his innovative portrait in light
of the juxtapositions he has created.

Notker was no doubt concerned with the entertainment value of his sto-
ries, but he also likely hoped that his work would be appreciated as a political
document.”” He opted for a combination of praise and humor, which was,
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needless to say, an original approach to remembering the Frankish leader,
and which contrasted with the solemnity of Florus of Lyons or of his closer
contemporary, the Saxon Poet, who lamented that there were no more like
Charlemagne.” Paul Dutton has observed that while Einhard had faced
skepticism about Charlemagne’s accomplishments in the 820s, by the late
ninth century “Notker had no one left to convince. He simply began with
God’s golden boy.””” Ganz sums up: “Notker’s greatest achievement, in my
view, is precisely what he is blamed for doing. He misrepresents the historical
Charlemagne. But he no longer lived in the age of Charlemagne. To recap-
ture a vision of that age, Notker and his contemporaries could read Einhard.
To measure their distance from that age they needed to read Notker.”® The
nostalgia noted by Dutton and the distance noted by Ganz both contributed
to a sense of freedom on the part of the monk to use the memory of Char-
lemagne as a foundation upon which to build something previously unseen
in royal biography.

Notker’s approach to celebrating the deeds of Charlemagne reflects an
encomiast caught between the competing ideals of classical and Christian
biography.®! The monk was well-read, and his work shows the influence of
classical sources, scripture, and the Lives of saints such as Benedict and Mar-
tin. Notker also shows keen awareness of the anonymous Paderborn epic.*
In an early model of secular panegyric praise for Charlemagne’s kingdom
as the new Rome, the poem, otherwise known as the Karolus Magnus et Leo
Papa, builds toward the climactic meeting of the Frankish king and Pope
Leo at Paderborn in 799.% For Notker, the unbridled praise inspired by the
classical tradition would have gone against the monastic ideal of humility.
Moreover, as Simon MacLean notes, by 887, fears about Charles the Fat’s
waning power had been realized, and therefore flattering rhetoric would have
been “embarrassingly out of date.”® As Moduin’s dialogue between the boy
and the old man demonstrates, there was open concern during the early years
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of Charlemagne’s imperial reign about the limits of acceptable praise. In his
own quest for the proper celebratory tone, Notker reflects the incommen-
surability of secular and Christian praise, offering his subject something that
talls between classical encomium and monastic humility. Eschewing lofty
hyperbole, he still celebrates his subject’s virtues, although he is also willing
to put the king in compromising, even humiliating situations.

Notker showed far more interest in the theoretical problem of the Caro-
lingian Empire as Roman renovatio than had Einhard, who had little to say on
the matter. The material from chapter 16 and the discussion of the Byzantine
reaction to the imperial coronation in chapter 28 represent the full extent
of Einhard’s attention to Charlemagne’s assumption of the imperial title.
By contrast, Notker opens the Deeds with a description of Charlemagne as
leader of Rome, in a passage fraught with portentous references to the dream
of Nebuchadnezzar, likely suffused with his readings of Jerome’s interpreta-
tion of Daniel 2:31-33. God has destroyed the great image of the Romans,
Notker announces, which had feet of clay and iron, but has raised up among
the Franks “the golden head of a second image, equally remarkable, in the
person of the illustrious Charles.”® This is a striking assertion, since, accord-
ing to Jerome, the golden head was the first of the Four Kingdoms, but
Notker’s statement was probably not intended to mean that Charlemagne’s
empire was the new Babylon.*® Babylon was a kingdom that Orosius had
likened to Rome, as a father to a son, but which had come to an end, while
Rome, providentially protected by God, would not disintegrate as Baby-
lon had.¥”

Benjamin Arnold has proposed that, for Notker, Charlemagne as the
golden head was meant to symbolize postponement of the end time.*®
MacLean, noting the monk’s deliberate “elision” of the two emperors named
Charles, sees the golden head statement as a warning about what would
happen if the empire were to fall away from the Franks, leaving three more
empires to follow. Such a warning would have been seen as encouragement
of the struggling emperor, who had been crowned emperor in 881, to attend

to the looming crisis of succession and preserve Carolingian domination in
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the realm.® In either scenario, the opening passage conveys the desire for
the Carolingians to hold on. Notker’s Charlemagne, we should then con-
clude, was the leader of a Frankish Rome now represented by gold, a more
durable and unified material than the inherently vulnerable mixture of iron
and clay that could not adhere and had already broken. The opening lines of
his celebration of Charles the Great as predecessor of Charles the Fat, written
before the situation became dire, thus celebrate a vision of Frankish Rome
based on a metaphor of unity and stability, a realm not soon to be sundered.
He then explores the theme of Christian universalism by incorporating into
his presentation of the emperor’s diplomatic encounters with the East the
idea of symbolic defeat of the Persians and the Greeks based on the theory
of the succession of world monarchies.

Charlemagne and the Persians

In the rhetoric of Roman universalism, the dispatching of foreign envoys
bearing gifts in surrender occurs in reaction to the unparalleled reputation
of the emperor. Notker describes how ambassadors from Harun arrive at
the court of Charlemagne bearing gifts so numerous that the envoys seemed
to have emptied the East to fill up the West.”” As Hans-Werner Goetz notes,
the scene, in representing the transfer of wealth, also implies the transfer of
authority.”" In his presentation of the embassies sent between Harun and
Charlemagne, Notker addresses this central element of the foreign embassy
topos by pondering what it means for an emperor to enjoy the esteem of
peoples who have only heard of him. For the exchanges with the Persian
leader, he constructs a pair of ambassadorial visits that revolve around hunt-
ing expeditions, the second of which culminates in Harun’s concession of
jurisdiction over the Holy Land.”” In the Carolingian age, descriptions of
the royal hunt served as a recognized locus of praise for the royal hunter.”
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By having the Persians arrive at court just as Charlemagne is leaving on a
hunt, Notker combines two recognizable sites of praise: the royal hunt and
the arrival of foreign envoys.

The Paderborn epic, for instance, contains a scene that celebrates Char-
lemagne’s love of hunting wild beasts with dogs.”* The passage is enriched
by the fact that, as Peter Godman has shown, the Vergil-inspired Paderborn
poet frequently secularized and classicized scenes from Christian biography
such as Venantius Fortunatus’s Life of Saint Martin. The depiction of Char-
lemagne’s killing of a boar in the Paderborn poem is,in fact,a “refashioning”
of a scene in which Saint Martin spares the life of a hare in a demonstration
of kindness toward animals.” Such play of allusion between secular and
classical praise goes back even a step further though, since Venantius himself
had been working against Vergilian praise of hunting in his praise of Martin.
The Paderborn poet then returned to the classical model. Notker joins the
Carolingian discourse on the hunt as locus of praise, but avoids having to
choose between secular glory and monastic condemnation. Aware of his
conflicting poetic models, the monk instead uses the hunt as an opportunity
to take a stance somewhere in between. The result is a subtle meditation on
the challenge of praising a Charlemagne who is part Roman emperor and
part ideal Christian king.

In a scene designed to recall the implied surrender conveyed by the foreign
embassy motif, the Persian envoys arrive at court and are overwhelmed by
the sight of Charlemagne in his imperial garb. Notker conveys the bygone
nature of Persian domination by having the emperor describe the envoys to
those in attendance at court as representatives of a people who “once inspired
fear in the whole world.” Notker’s reader / listener is meant to catch this
reference and to thus see the encounter with the Persian envoys within the
context of the succession of kingdoms.”® This is also not the only instance
within the encounters with the East of an allusion to the succession of world
empires.”” Unlike the tense situation with the Byzantines over the shared
imperial title, however, there is no question that the age of Persian domina-
tion is over. The narrative voice reinforces this point by explaining that the
envoys’ reaction to meeting Charlemagne is characteristic of a people who

94. KMLP, verses 267—313.

95. Godman, Poets and Emperors, 88—89; Godman, “Poetic Hunt,” 568, 570, 575.

96. Siegrist also sees the presentation of Harun as king of the Persians as part of the eschatologi-
cal theme of the succession of world empires, and argues that this passage with the envoys affirms
the lost quality of the Persian empire; see Herrscherbild und Weltsicht, 118, and cf. Goetz, Strukturen
der Spitkarolingischen Epoche, 77.

97. Goetz, Strukturen der Spatkarolingischen Epoche, 80—81.



CAROLINGIAN ORIGINS 45

had never seen an emperor before.”® The Persians had once been the subject
of universal awe, but Charlemagne now enjoys that esteem.

In a variation on the celebration of the emperor’s worldwide reputation, as
seen in Suetonius, the visit of ambassadors from Persia invites reflection on
how Charlemagne is perceived in foreign lands. He offers a warm welcome to
the envoys,and they are content to gaze at him and enjoy his hospitality. As the
narrator explains, they value the very experience of beholding him more
than they would all the wealth of the Orient, a statement that is no simple
piece of hyperbole.” If Harun was known for one thing in the Carolingian
sources, it was his lavish gifts. Notker is referring to the Persian leader’s
famous generosity, not yet mentioned in the Deeds, but well known to readers
of the Royal Frankish Annals and Einhard’s biography. Rather than reinforcing
the Persians’ gratitude, however, the statement devalues Eastern generosity by
having the entire wealth of the East pale by comparison to the mere chance
to glimpse the sight of Charlemagne in his imperial garb. The awestruck
visitors ultimately declare as they bow before the emperor, in language that
recalls the earlier references to the dream of Nebuchadnezzar, that before
then they had only seen men of clay, but now they see gold.'"™ The scene
thus forces the reader to consider whether Notker is praising Charlemagne’s
inherent imperial qualities or whether he is implying that the king’s fancy
imperial garb has caused the hapless Persian envoys to swoon. As is often
the case with Notker, the answer lies somewhere in between, but further
examples of his disdain for the immodesties and excesses of imperial praise
will show that the latter scenario is the more likely.

Not long after Harun’s envoys arrive at court, Charlemagne invites them
to accompany him on a hunt. They accept the offer at first, but are quickly
terrified by the strange large animals of the northern forest (a deliberate
contrast to the lavish royal hunting park described in the Paderborn epic)
and run away. It soon becomes apparent that Notker intends to do some-
thing unexpected with this particular hunting scene, which would typically
be reserved for the celebration of the king’s mastery of his domain. The
encounter is no triumph of king over beast, but leads instead to embarrass-
ment for Charlemagne. His sangfroid is tested when he fails to kill a wild
animal, loses his boot, and must be saved by a sworn enemy as members of
his retinue look on, offering their assistance. He refuses the aid of his men,
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limping back to his wife for counsel on how he should repay his erstwhile
foe."”! While the Carolingian leader had enjoyed lofty Vergilian praise in
the Paderborn poem for his killing of a boar, Notker denies him that honor,
though his Charlemagne is no Martin, either, since he shows no Christian
pity for animals. Notker refuses to be purely classical or purely Christian,
creating his own version of the royal hunt by depicting it as a failure, but still
guaranteeing the lack of Persian witnesses to the event,a detail that will prove
crucial to the reading of the second hunting expedition in the land of Harun.

During their sojourn at the court of Charlemagne, the Persian envoys are
eager to discuss the matter of his reputation. The visitors gradually become
too comfortable with their royal host and, one day after too much beer, they
lose their inhibitions and announce to the king that although his power is
great, it is less than it is reputed to be in the East. Pretending to be unfazed,
Charlemagne asks them to explain their claim. Their response offers further
evidence of Notker’s preoccupation with placing Charlemagne within the
eschatological succession of world monarchies: “We, the Persians, or Medes,
if you wish, and the Armenians, and Indians, and Elamites, and all eastern
peoples fear you much more than our leader Harun. As for the Macedonians
or rather the Greeks, what shall we say? Now more than before, they fear that
your greatness will overwhelm them more than waves of the Ionian Sea.”!"?
The envoys list a number of peoples of the East, some of which are related
to Jerome’s interpretation of the dream of Nebuchadnezzar. For Jerome, the
Medo-Persians are the second world empire, the Macedonians are the third,
and the Romans the fourth.

By having the Persians describe the fear of Charlemagne among the
peoples of the East, Notker implies their recognition of his place at the helm
of the current universal empire. There is a distinction to be drawn, however,
between the awestruck Persians of the non-Christian East and the Greeks
of the eastern half of the Roman Empire, whose fear is more current. Char-
lemagne has symbolically conquered, by means of his awesome reputation,
the Persians and other far-off lands represented by the Indians. The Greeks,
although not wholly convinced, are growing more and more fearful. Einhard

had intimated something similar by contrasting Harun’s unequivocal offer of
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friendship with the Greeks’ fearful quest for an alliance. The more expansive
Notker uses the exchanges with the Greeks, as we shall see, to defame the
Byzantine leadership by dramatizing Charlemagne’s superior merit as leader
of Christendom.

Although the Persian envoys bow before Charlemagne and confirm the
strength of his reputation in the East, Notker has not lapsed into a trium-
phal mode. Instead, he undermines the encomiastic function of the scene
by bringing to light Charles’s troubled domestic reputation. The Persian
ambassadors explain that those whom they encountered between the East
and his own kingdom were keen to obey him, while his own nobles seem to
have little respect for him, except when in his immediate presence. Deeply
troubled by this news, Charlemagne then deprives the accused nobles and
bishops of their lands and levels heavy fines against them. Notker has set up
a dichotomy between local and universal reputation, since, despite his robust
reputation in India, where no one knows him, Charlemagne lacks respect
in his own circles. As with the failed hunt, here again Notker transforms
a known site of imperial encomium into a scene of royal dishonor. Char-
lemagne’s reputation is intact in the East, but this is of little consequence if
he cannot gain respect at home. Heinz Lowe argues that the envoys’ report
reflects Notker’s attempt to imply that the contemporary Carolingian kings
were weak in the face of the nobility in the Frankish west, and MacLean
would likely agree.'” The passage can indeed be read as advice for a king
on good governance, and it ought to be read that way, but Notker wrote
on multiple levels. His allusive deconstruction of panegyric practice within
the anecdotes dealing with the former empires of the East betrays a more
theoretical interrogation of the meaning of the Frankish empire in a time of
dynastic crisis.

An Embassy to Harun

After the Persian embassy, the Frankish king in turn sends envoys to Harun.
In a scene that again confronts the matter of imperial reputation in far-off
lands, the Frankish envoys are successful on a Persian lion hunt. In prepara-
tion for the embassy, the Frankish king had put together a gift package that
included some hunting dogs that the Persian leader had requested for ward-
ing off lions and tigers. Upon the Franks’ arrival, Harun immediately invites

103. Lowe, “Das Karlsbuch Notkers,” 138. The scene also recalls Reischmann’s observations on
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them on a lion hunt, an invitation that they eagerly accept. In a moment
laden with what could seem like overly obvious symbolism, the German
dogs easily capture the Persian lion, and the envoys kill the beast with their
swords.!” The symbolic victory of the Franks is not unqualified, however,
since, at least for Notker’s reader, the memory of the previous hunting failure
looms as a necessary precursor to the parallel hunt in the realm of Harun.
The Persian envoys, although they had missed Charles’s embarrassing inci-
dent, had nonetheless claimed to witness evidence of his political weakness
at home. The embassy to the East thus occurs with the understanding that
Charlemagne’s reputation is vulnerable, especially in the East. Needless to
say, the event proves to be far more than a simple case of Frankish superiority
manifested in a hunting scene.

By this point in the Deeds, it would be naive to expect a straightforward
approach to a familiar triumphal Roman motif such as the lion hunt. Con-
stantine had appeared on a triumphal arch from the fourth century on a lion
hunt in Egypt.'™ Charlemagne’s own lion hunt happens by proxy, however,
leaving the reader to wonder whether the victory in his absence represents a
moment of imperial triumph or another instance of Notker’s ambivalence
expressed within a familiar locus of praise. In the case of Venantius’s Saint
Martin, the hunting dogs prove ineffectual, as Godman points out, while
the Vergil-inspired Paderborn poet grants Charlemagne glorious hunting
success.'” Notker once again concocts a new brand of encomium that falls
somewhere between the classical and the Christian. His Charlemagne is
victorious, but only because Harun construes the performance of the envoys
and the dogs as proof of the Frankish king’s superiority:

Having seen this, Harun (the most powerful of those who had held that
name), understood based on this minimal information that Charles was
the stronger one, and burst out with these words in his favor: “Now
indeed I know those things to be true, which I have heard about my
brother Charles, because clearly by hunting so assiduously and by exer-

cising his body and mind with so much tireless zeal, he has the habit of

conquering everything under the sun.”'"’
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Harun attributes Charlemagne’s successful conquests of the whole world to
the strength he has gained from so much hunting and other sorts of exercise,
but, of course, he has never actually seen the Frankish leader. The reputa-
tion of the Frankish king remains robust in the East thanks to the successful
embassy, but opinions about him in that part of the world are, as the narrator
explains, “ex rebus minimis,” based only on a small bit of evidence. Moreover,
the Persian leader does not know about the earlier debacle in the northern
forest. The reader does, though, and that knowledge alters the reception of
this second hunting sequence, perhaps enough to have elicited a laugh, espe-
cially from a communal listening audience. This is an ambassadorial motif,
so it stands to reason that Charlemagne is not present, but Notker uses his
absence as an opportunity to show that imperial reputation, the very quality
that supposedly inspires foreign leaders to surrender to the emperor, is noth-
ing but a simulacrum.

Notker assumes the existence of two types of witnesses to the deeds of
Charlemagne: the internal ones from within the narrative, and the external
ones who make up his audience. This division allows for multilayered read-
ings of his rhetorically intricate scenes. The state of the emperor’s reputation
is a matter of explicit concern during both embassies. In the case of the
symbolic besting of Harun, the fact that the envoys do not witness Charles’s
failure preserves the Frankish king’s reputation within the story, while the
all-knowing reader can appreciate the interplay between the two embassies.
Notker thus achieves a nuanced approach to praising his subject in which the
symbolic victory in the East remains intact on one level, but its attainment
is undermined in the eyes of those who recognize his reinterpretations of
the topoi of imperial praise within which he is writing. For that audience,
Harun’s glowing praise for Charlemagne’s bodily and spiritual strength, the
result of much successtul hunting, rings hollow and ironically humorous.

After the lion hunt, Harun decides to recognize Charlemagne’s newly
demonstrated superiority by granting him the Land of Abraham. The trans-
fer of jurisdiction that is implied in Einhard thus emerges in explicit form.'®
Harun’s decision follows a period of contemplation to which the reader is
privy. At first, he fears that Charles will be too far away to defend the terri-
tory, but he is also concerned that if the king were to attend to it excessively,
then provinces bordering on the kingdom of the Franks might secede. After
wavering a bit, the Persian king decides to hand over the territory, but to
rule over it as Charles’s faithful steward and to welcome Frankish envoys

108. Kleinclausz argues for Notker’s responsibility for propagating the Holy Land protectorate
myth, in “La légende du protectorat,” 227.
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at any time.'” Charlemagne thus regains Jerusalem after a competition-
without-battle that duly establishes the supremacy of the Frankish king over
his eastern counterpart.''” Lurking behind that victory, however, is the fact
that Harun came to his decision concerning Charlemagne’s merit based on
very little evidence.

Notker and the Greeks

To fashion Charlemagne as a new kind of Christian emperor, Notker had
to contend with the existence of the titular Roman emperors in Byzantium.
In his creation of diplomatic encounters with the Greek East, Notker takes
on the delicate issue of the divided empire in the wake of the coronation of
800. The Greek emperor Michael, unlike Harun, is not eager to recognize
his new counterpart in the West. While Einhard merely intimates Greek
surrender by saying that they sought an alliance out of fear, Notker delves
openly into the anxieties surrounding the Frankish assumption of the impe-
rial title. The resulting portrait of the Greeks is not a flattering one. The first
inkling of tension occurs in 1.10, when Pope Stephen sends monks from
Rome to help the Franks unify their liturgical chant. The embassy includes
some devious Greek monks who plot to foil the king’s efforts by singing
as badly as possible. Notker takes the opportunity to explain the behavior
as the product of the unending Greek envy of the glory of the Franks.'"
This early scene inaugurates a tone of hostility that persists throughout the
presentation of Franco-Byzantine diplomatic relations, an attitude that has
attracted the attention of historians seeking to understand anti-Byzantine
sentiment in the Frankish West. Chris Wickham, for example, reads too
much into Notker’s negative portrayal of Greeks, considering it an unprec-
edented and trend-setting example of Frankish Hellenophobia, which he
sees as the product of southern German provincialism. He charges the monk
with placing his account of the Greek embassies “into the equally folkloric
account of embassies to and from the ‘Persians’ (i.e. the caliphate).” For the
reader who recognizes Notker’s imaginative magnification of the tension

109. Notker, GK, 2.9. “Si terram promissam Abrahae et exhibitam Iosuae, dedero illi, propter
longinquitatem locorum non potest eam defensare a barbaris; vel si juxta magnanimitatem suam
defendere coeperit, timeo, ne finitimae regno Francorum provintiae discedant ab eius imperio. Sed
tamen hoc modo liberalitati eius gratificari temptabo. Dabo quidem illam in eius potestatem, et ego
advocatus eius ero super eam, ipse vero, quandocumque voluerit, vel sibi oportunissimum videtur,
dirigat ad me legatos suos et fidelissimum me procuratorem eiusdem provintiae redituum inveniet.”

110. Morrissey signals this as the “lutte symbolique” with the East; see L'empereur, 60.

111. Notker, GK, 1.10.
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with the Greeks in chapter 16 of Einhard, this is an obvious pairing of two
thematically linked, highly fictionalized accounts. The historian concedes at
least some literary strategy to Notker by stating that he places the Franks in
an “orientalising mirror” that highlights the laudable traits of the Franks
and reveals the negative traits of the Greeks.!"? By leaning on the charge of
orientalism, however, he misses the point of Notker’s engagement with the
discourse of Roman universalism, which involved placing Charlemagne at
the helm of the divided empire, to the detriment of the Greeks.'"?

One of Notker’s more curious anti-Byzantine moments occurs within his
presentation of Charlemagne’s journey to Rome for his coronation, which
Notker portrays as having been the result of Michael’s refusal to answer Pope
Leo’s calls for assistance against his enemies in Rome. There are very few
ninth-century discussions of Charlemagne’s imperial coronation,so Notker’s
heavily fictionalized interpretation of the circumstances leading up to the
ceremony is particularly noteworthy.'"* In 1.26, which is otherwise devoted
to the administration of ecclesiastical affairs, Notker enlivens his depiction of
the Byzantine failure to help Leo through reported dialogue. After the pope
secretly makes his predicament known to the Greek emperor through his
envoys, Michael tersely tells him to deal with his own problems: “The pope
has his own power and it is superior to ours. Let him take revenge on his
enemies himself.” Leo then turns to the leadership in the West, inviting the
“unconquered Charles” to Rome. By divine providence, the narrator offers,
the Frankish king was destined to obtain the title of emperor and Augustus
by apostolic authority.'!®

In this imagined vignette, Notker reveals the Greeks to be unwilling to
stand up for the larger Christian community and thus unworthy of the title
of Christian emperors. His presentation of Charlemagne’s rescue of Leo is
also symptomatic of a larger tendency in the Deeds to approach the discourse
of universal empire in terms of personal encounters between the leaders of
East and West.'"® Hans-Joachim Reischmann identifies Notker’s inflation of

112, Chris Wickham, “Ninth-Century Byzantium through Western Eyes,” in Byzantium in the
Ninth Century: Dead or Alive? ed. Leslie Brubaker (Aldershot, 1998), 255—56.

113. MacLean also recognizes the characterization of Greeks as lazy and decadent as part of
Notker’s development of the theme of universalism; see Kingship and Politics, 223.

114. Muldoon, Empire and Order, 66—67; Folz, Le souvenir, 40—41.

115. Notker, GK, 1.26. “Quod cum clanculo per familiares suos Michahelo imperatori Con-
stantinopoleos indicari fecissest, et ille omne auxilium ab eo retraheret dicens: Ille papa regnum habet
per se et nostro praestantius: ipse se per se ipsum vindicet de adversariis suis.”

116. Notker often relies on exploration of psychological issues and on discussion of personal-
ity traits in his vignettes, a narrative practice that Reischmann describes as “gap-filling”; see Die
Trivialisierung, 37.
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the binary oppositions between Michael’s flaws and Charlemagne’s virtues,
and rightly argues that the monk’s depiction of the Greek emperor’s deca-
dent apathy and unwillingness to help is meant to demonstrate Michael’s
unworthiness as a leader.'” Notker’s depiction of Leo’s fruitless call for help
to Constantinople appears to be a transposition of events from 752, when
Pope Stephen II sent envoys to Constantinople to ask the emperor to liber-
ate the city of Rome. The pontiff had asked the Byzantines for help several
times in the first half of that year, but more out of desperation than loyalty,
as Thomas E X. Noble argues. Stephen soon realized that help would not
be forthcoming and turned his attention to Pippin and the Franks, thereby
initiating the so-called Franco-papal alliance.'"® Pope Stephen displayed his
gratitude by consecrating and anointing Pippin, his wife, and his sons at
Saint-Denis in July of 754, a ceremony that represented a key moment in the
definition of the role of Frankish kingship and its relationship to Rome.'"’
The Carolingian kings, from that point on, could be seen as protectors of the
papacy whose assumption of the kingdom of the Franks was owed to the
Holy See.'™ Pope Leo’s coronation of Charles offered further symbolic
solidification of this new alliance based on the Frankish mission of protec-
tion."?! By merging elements of these two central moments in the establish-
ment of the Carolingian relationship to the papacy, Notker reaffirms the
providential nature of the franslatio ad Francos and lays the groundwork for
his own version of Charlemagne’s symbolic defeat of the Greeks.

Notker situates the events leading up to the journey to Rome in 800 within
his treatment of the theme of universal empire by describing Charlemagne
as the caput orbis. Echoing Einhard’s claim that the king had not known why
Leo had called for him, the monk states, “He [Charles] had always been ready
for expeditions and dressed for war; and right away, with his attendants and
royal guard, unaware of the reason for the summons, the head of the world
set out without delay to the former head of the world.”'** Notker thus

117. Reischmann, Die Trivialisierung, 42—43. Cf. Goetz, Strukturen der Spitkarolingischen, 77.

118. Thomas E X. Noble, The Republic of Saint Peter: The Birth of the Papal State, 680—825
(Philadelphia, 1984), 74.

119. Ibid., 87.

120. Joanna Story, “Cathwulf, Kingship, and the Royal Abbey of Saint-Denis,” Speculum 74
(1999): 11. Noble argues that the papacy had been emancipated from the Byzantines by the 730s,
in Republic, 94.

121. Robert Folz, The Concept of Empire in Western Europe from the Fifth to the Fourteenth Century,
trans. Sheila Ann Oglivie (New York, 1969), 25.

122. Notker, GK, 1.26. “Qui, ut semper in expeditione et praecinctu bellico positus erat, statim
cum apparitoribus et scola tyronum, causae vocationibus suae penitus ignarus, caput orbis ad caput
quondam orbis absque mora perrexit.”
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refers to Charlemagne the man, who is about to go to Rome, as caput orbis,
while at the same time referring to his destination, using the same qualifier,
“caput orbis ad caput quondam orbis absque mora perrexit.”'** Well aware
that caput orbis as a metonym for Rome could have a variety of competing
referents, Notker leaves his reader to puzzle over which conception of Rome
as caput orbis he intends to suggest. The passage is intended to be allusive, and
he surely meant to evoke the Paderborn poem, which contains the epithet
“Rex Karolus, caput orbis” in its celebration of the flowering of a new Rome
under Charlemagne.' Notker is also celebrating Roman renewal, with his
new golden head, but his version demands some redefinition of existing
terms. His use of the term caput orbis for Charles occurs just after his denun-
ciation of the Greeks and his affirmation of the Franks as the protectors of
the papacy. His clever phrasing thus announces the coming ceremony as the
moment of transition from a broken and dysfunctional Christian imperium,
in which the pope is at the mercy of Greek apathy, to a new and providential
conception of empire based on mutual recognition between the Franks and
the papacy. Notker’s allusions to the Vergilian Paderborn epic, both here and
in the hunting scenes, fulfill a specific rhetorical function by tempering the
pretensions of the panegyric poem. Charlemagne’s status as current caput
orbis in the Deeds becomes tied to his protection of the church.'®

Notker breathes life into the diplomatic encounters between Charlemagne
and the Greeks by revealing the Frankish emperor’s concerns after his corona-
tion. He fears, for instance, that as the result of his investiture, the Greeks will
be even more full of envy than before, and will therefore try to plot against
his kingdom. He also worries that they will be all the more ready to defend
against any plans he might have to annex their kingdom. These preoccupa-
tions recall Einhard’s depiction of the Greek reaction to Charlemagne’s new
title, as well as the biographer’s claim concerning their fear-driven quest for
a peace agreement. Notker then builds on Einhard by creating an imagined
scenario in which Michael had sought Charles’s friendship before the coro-
nation. The encounter seems, at first, to be a sympathetic portrayal of the
Greeks, but the scene does not jibe with the larger portrait of Franco-Greek

123. Even before Charlemagne was crowned emperor, Alcuin had referred to Rome as Caput
orbis in poem 25, written around 796. Poet. Lat. 1, verses 1-3. “Salve, Roma potens, mundi decus, inc-
lyta mater, / Atque tui tecum valeant in secula nati; / Et caput orbis, honor magnus, Leo papa valeto.”

124. KMLP, verses 90—96.

125. Cf. Ganz, “Humour as History”: “It is God who intervenes in history, making Charles
emperor,” 178. For Goetz, caput orbis signifies that Charlemagne is a new leader of a Weltreich; see
Strukturen der Spitkarolingischen, 74; Siegrist reads Leo’s role as secondary, in part because he describes
him as “caput orbis” even before Charlemagne gets to Rome. Siegrist, Herrscherbild und Weltsicht, 115.
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relations, and indeed, the mention of past quests for alliance proves to be part
of Notker’s diminishment of the leadership in Constantinople. Still in a pen-
sive mood concerning the Greeks, Charlemagne looks back to an embassy
he received from Constantinople bringing word that the emperor promised
loyal friendship. If they were to become closer neighbors, the Greeks explain,
their leader intended to treat Charlemagne as a son and relieve him of his
poverty. Upon hearing this, Charlemagne had exclaimed: “O would that
there were not this little pond between us, for then perhaps we could share
the wealth of the East, or else hold it equally in common.”'* Charles seems
grateful for the condescending offer, but we are meant to understand that
the time of Frankish inferiority and any need for the sharing of Eastern
wealth has since passed. Michael’s empty offer of an unequal relationship and
Charles’s eager desire to share the wealth of the East hark back to the time
when he was a mere Frankish king and not yet the caput orbis.

In another dramatized exchange with the Greek East, which also involves
Michael’s use of the term filius for Charlemagne, the embassy once again
provides a fruitful context for the vilification of the Byzantine leadership.
Since the visit takes place during Charlemagne’s war with the Saxons, it too
is understood to have occurred before the imperial investiture. Notker tells
of how Charlemagne sent messengers to Constantinople from the scene of
the Saxon war, which, in Frankish historiographical tradition, is one of Char-
lemagne’s more glorious military conquests, detailed in Einhard, chapter 15.
When the envoys arrive, Michael asks them whether the kingdom of his son
Charles is at peace on all fronts. The envoys reply that indeed it is, except for
the problem of the Saxons. Michael then wonders aloud why his son both-
ers with such a petty enemy as the Saxons, when he (Michael) would have
gladly just handed them over to the Frankish king.'”” Here Notker depicts
the Greeks trying, but failing, to belittle Charlemagne. The Greek offer of
the Saxons is empty, and Charles sees it for the taunt that it is. The narrator
describes how the extremely warlike Charlemagne (bellicosissimo), upon
learning of Michael’s statement, tells his envoy that the Greek king would
have been more helpful if he had offered him a leg wrap for his journey. The
back-and-forth between the emperors is petty, even snippy, and all the more

humorous given that the retorts in diplomatic time would have taken many

126. Notker, GK, 1.26. “O utinam non esset ille gurgitulus inter nos, forsitan divitias orientales
aut partiremur, aut pariter participando communiter haberemus.” Reischmann notes the snub implied
by filius, in Die Trivialisierung, 49. Goetz calls this an outdated term and an empty Byzantine claim of
authority, in Strukturen der Spatkarolingischen, 77—=78.

127. Notker, GK, 2.5.
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months to reach the ears of their intended victims. Notker’s audience, on the
other hand, could enjoy the immediacy of these mini-dramas.

Since the Greek emperor’s insulting offer occurs during the Saxon war,
it shares the same rhetorical context as the catalog of conquests that Einhard
had created for the Frankish king, largely in chapter 15. Notker’s Char-
lemagne is “bellicosissimo,” while Michael, through narrative interjection, is
deemed useless, slothful, and worthless in battle, a contrast that Notker delib-
erately draws with one of Charlemagne’s most glorious “deeds in war” as
a backdrop. Notker does not lavish praise on Charlemagne for his valor,
however. Instead, he embeds an unpleasant diplomatic exchange with Byz-
antium within an anecdote that should have been about the glorious defeat
of the Saxons, once again disrupting an expected locus of praise. The con-
flict is psychological rather than physical, however, playing out as a war
of words between the two leaders that implicitly becomes another one of
Charlemagne’s victories. Michael’s repetition of “my son” is an element of
his verbal attack, but Charlemagne is not moved by the Eastern emperor’s
attempts at debasement. It is the Greeks who are unready to protect, useless
in battle, and full of empty promises and worthless offers.

Book 2.6 contains a final embassy from Constantinople that contains
Notker’s most intricate and allusive meditation on the meaning of Char-
lemagne’s status as Christian emperor. The Frankish leader sends two of
his ambassadors, Bishop Heito and Count Hugo, to Greece, where the
wicked Greek emperor delays their audience, forcing them to spend their
own money while they wait for a meeting.'?® After their return, the East-
ern emperor sends some of his own envoys to Charlemagne. As revenge
for the inhospitable treatment of his men, the Frankish bishop sets up the
usual pomp of a royal audience, but then orders a stable hand to sit on the
emperor’s throne. When the envoys arrive, they mistake the stable hand for
the emperor and prostrate themselves before him. The scene replays itself
several times with other members of the court, staff, and servants. Each
time, the envoys fall to the ground to worship the person on the throne, and
in each instance, they are met with the same refrain: “Non hic est impera-
tor.” After the series of false emperors, Charlemagne himself finally appears

before the envoys, gleaming in front of a sunlight-tilled window, clad in gold

128. The actual embassy of Heito in 811 coincided with the ratification of the peace between
Charlemagne and the Byzantines that ultimately yielded recognition of the Frankish imperial title
in exchange for jurisdiction over Venice. See Michael McCormick, “Byzantium and the West,
700-900,” in The New Cambridge Medieval History c. 700—c. 900, vol. 2, ed. Rosamond McKitterick
(Cambridge, UK, 1995), 374.
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and precious stones and leaning against Heito, the bishop who had returned
from Constantinople.'” When presented with the real Charlemagne in his
gleaming finery, the stunned envoys crumble to the ground, almost lifeless,
but unlike the arbitrary and malicious Greek emperor, the king takes pity on
his visitors, helping them to their feet.

The description of the emperor’s appearance in the sunlight in front of
the window offers another example of Notker’s allusive relationship to the
Paderborn epic. Attending Charlemagne are bishops and abbots, but also his
daughters, who are “dressed no less in wisdom and beauty than in necklaces,”
as well as his young sons, who are already partners in the kingdom."" The
early verses of the Paderborn poem contain an initial reference to Charles as
the pharus Europae (12): “Beacon of Europe from whom great light shines, /
King Charles casts his splendid name to the stars; / the sun shines here with
its beams: / indeed as David illuminated his lands with the great light of
piety””®! The passage to which Notker alludes more directly occurs later,
however, when the poet describes Charlemagne in the presence of his family:
“The beacon of Europe, deserving of veneration, vaunts himself to the sky. /
He gleams and shines forth with an extraordinary visage and countenance; /
his noble head is circled with precious gold, / towering over all with his tall

27132

shoulders.”>* The poet then describes an image of Charlemagne with his

daughters in a passage that stretches from verses 212 to 263, a scene that
derives from Venantius’s panegyric verse description of the Virgin Mary
and her court.'” The poet’s vivid descriptions of the king’s pious daughters
contain frequent references to gold, gems, and the play of light upon them,
all of which leads up to another site of inspiration for Notker, Charlemagne’s

129. “Stabat autem gloriosissimus regum Karolus iuxta fenestram lucidissimam, radians sicut sol
in orto suo, gemmis et auro conspicuus, innixus super Heittonem; hoc quippe nomen erat episcopi
ad Constantinopolim quondam destinati.”

130. Notker, GK, 2.6. “In cuius undique circuitu consistebat instar militiae coelestis, tres vide-
licet iuvenes filii eius, jam regni participes effecti, fillaque cum matre non minus sapientia vel pul-
chritudine quam monilibus ornatae.”

131. KMLP, verses 10—15. “Europae quo celsa pharus cum luce coruscat. / Spargit ad astra
suum Karolus rex nomen opimum / Sol nitet ecce suis radiis: sic denique David / Inlustrat magno
pietatis lumine terras.”

132. KMLP, verses 169—172. “Europae veneranda pharus se prodit ad auram. / Enitet eximio
vultu facieque coruscat; / Nobile namque caput pretioso amplectitur auro / Rex Karolus; cunctos
humeris supereminet altis.” Godman, “Poetic Hunt,” 578.

133. Godman, “Poets and Emperors,” 88; Godman, “Poetic Hunt,” 581. See also Theodore
M. Andersson, Early Epic Scenery: Homer, Virgil, and the Medieval Legacy (Ithaca, NY, 1976), 105—20.
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departure on the royal hunt. The poem also describes the king as a meta-
phorical source of light, like King David, shining forth upon his people.'**

With his gleaming vision of Charlemagne and his family inspired by
the Paderborn poem, Notker continues his reinterpretation of panegyric
themes by humbling the emperor at a moment where a reader of encomium
would expect full-blown praise. The subtle diminishment of Charlemagne
can be identified, for instance, by the fact that Notker emphasizes that
the illuminated emperor is standing in front of a sunlight-filled window.'*
Morrissey argues that Charlemagne is a celestial king standing before the
window and that he triumphs just by allowing himself to be seen, but Not-
ker’s emperor does not enjoy such an unquestioning brand of praise.'*® His
Charlemagne as pharus Europae is more equivocal, since, instead of shin-
ing forth himself, as a beacon or in the manner of David, he receives his
light from the sun as it shines through the window. Moreover, the king is
physically leaning on Bishop Heito, the same one who has just come back
from Constantinople. Both details reveal Notker’s deliberate depiction of
Charlemagne’s imperial glory as dependent on other sources, namely God’s
light and the prelates of the realm. His imperial authority, we may deduce,
derives from God and is defined by his mandate to protect the church.
For the reader who knew the Paderborn epic, Notker’s revisions of scenes
of imperial glory neutralize the memory of the poem’s panegyric praise
and redefine imperial encomium in new terms based on his own vision of
Charlemagne’s authority as Roman emperor.

Conclusion

In his Life of Charlemagne, Einhard presented the emperor’s post-coronation
encounters with the East according to a classical topos of praise for a Roman
emperor based the ideal of peaceful surrender of foreign nations. Instead of
offering pure encomium, however, he found a style and tone that allowed him
to recognize the divided state of the empire within the components of the
commonplace that he was employing. With Einhard as his template, Notker
created an intricate elaboration of Einhard’s suggestions of Persian and Greek
symbolic surrender, often interweaving references to other instances of praise
for the Carolingian renewal of empire. Despite his playfulness, Notker was

134. Godman notes the fusion of Christian and secular traditions in the Paderborn poem, since
the term pharus Europae comes from Venantius, and the image of him “towering” is drawn from
Vergil; see *“Poetic Hunt,” 581.

135. For another example, see Martinez Pizarro, Rhetoric of the Scene, 192—94.

136. Morrissey, L'empereur, 61.
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a theorist of the meaning of the Carolingian inheritance of Rome who
confronted the conflicting dictates of Christian and classical imperial praise.
In the spirit of dynastic continuity, the monk set out to create a new set of
memories of Charlemagne that would affirm the God-ordained status of the
Carolingians as the emperors of Christian Rome using his own particular
brand of encomium.

Notker’s versions of Charlemagne’s exchanges with the East demonstrate
how the elaboration of Einhard’s material could simultaneously preserve,
amplify, and meaningfully alter the underlying rhetoric of praise on which
the episodes were based. His rewriting of these exchanges through a prism
of previous panegyric models reveals a biographical practice that allowed
for meditation on the meaning of Christian imperial authority. As a sort of
pseudo-imperial Life that is itself a commentary on the practice of biographi-
cal writing, Notker’s work is unique. The monk built his narrative using
multiple layers of discourse, participating as an omniscient narrator who
sometimes interjects his opinions, while depending mostly on use of direct
speech in the scenes between leaders and envoys. His approach succeeds in
highlighting the ways in which diplomatic communications are always sub-
ject to multiple interpreters and interpretations. The perils of ambassadorial
exchanges can then serve as a metaphor for the project of remembering
Charlemagne, since everything that was being remembered about the Frank-
ish king was itself the product of multiple voices and subject to various pos-
sible interpretations. Notker was himself a sort of ambassador on behalf of
Charlemagne, and he wrestles within the pages of his work with how best

to deliver his message.



L CHAPTER 2

Relics from the East

By the mid-tenth century, Charlemagne had
taken on a more ecclesiastical role in the “imaginative memories” of monas-
tic authors, who depicted him as a pilgrim, founder of monasteries, and
donator of relics.! Part of this evolution in the recollection of his imperial
reign involved the transformation of his alliances with Eastern nations into
an actual journey from which he returned with relics. The concept of impe-
rial travel involving the transport of saintly remains was not new at the time,
of course, for it had been a motit signifying Christian triumph since late
antiquity.? The story of Charlemagne’s travels in the East, as it evolved in relic
translatio narratives, preserved this cast of Christian triumph, but the Frankish
king also began to embody an even more pronounced eschatological qual-
ity than Notker had conveyed in the Deeds. By gaining symbolic triumph
in Byzantium and then in Jerusalem, the Frankish emperor seemed to be
mimicking the predicted final journey of the prophetic Last Emperor of the
sibylline tradition, but only in part. Not long after the imperial coronation

1. See generally Amy G. Remensnyder, Remembering Kings Past: Monastic Foundation Legends in
Medieval Southern France (Ithaca, NY, 1995).

2. Sabine MacCormack, Art and Ceremony in Late Antiquity (Berkeley, CA, 1981), 64—65;
Kenneth G. Holum and Gary Vikan, “The Trier Ivory Adventus Ceremonial, and the Relics of
St. Stephen,” Dumbarton Oaks Papers 33 (1979): 119.
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of the Saxon emperor Otto II in 967, a chronicle from Italy described how
Charlemagne had peacefully journeyed to meet Harun in Jerusalem and
then the Greek emperors at Constantinople, a voyage from which, as the
chronicler allows, he returned to Francia with relics, having subjugated for-
eign nations.> Charlemagne’s first voyage to the East therefore retained the
rhetoric of bloodless victory that had defined his relationship with foreign
nations in the Carolingian sources, but he was now a Holy Land pilgrim who
seemed to be carrying out activities tied to imperial apocalyptic prophecy.
This chapter considers the emergence of “Charlemagne and the East” within
relic translatio narratives, and reveals how this evolving episode in the biog-
raphy of Charlemagne continued in the tenth and eleventh centuries to be
primarily concerned with the definition of Frankish authority in the newly
divided Christian imperium.

An early example of how monastic authors built on the Carolingian ver-
sions of Charlemagne’s encounters with the East occurs in the Tianslatio San-
guinis Domini from the Benedictine abbey of Reichenau.* Dated to about 925,
the document describes the Frankish king’s acquisition of relics of the Passion,
including drops of the blood of Christ. In a curious variation on Einhard’s
depiction of Charlemagne’s relations with the East after his imperial inves-
titure, the document states that a man named Azan, the prefect of Jerusa-
lem, had longed to make an alliance with the emperor.’ The author works
within the foreign embassy motif, but he makes meaningful changes. For
instance, the story retains the notion that the emperor’s reputation is powerful
enough to draw embassies from the East in search of peaceful alliance, but
his name does not inspire awe so much as the desire to behold his imperial
countenance. Azan has heard about the many virtues, miracles, and incom-
parable battles of Charlemagne, and, moved by great longing to gaze upon
him, decides to come to the West to enact a treaty of friendship.® Azan first
approaches Pope Leo to arrange the meeting, promising incomparable trea-
sure from Jerusalem, gifts greater than anything ever before brought to the
West. This is code, we will learn, for relics of the Passion.

Charlemagne is not interested in Azan’s proposal, but his initial refusal is
merely a step toward the eventual discussion between Pope Leo and Char-
lemagne that will lead to the transfer of holy relics from Jerusalem to the

3. Benedict, Chron., 116.

4. Folz, Le souvenir, 24=25; Nichols, Romanesque Signs, 72.

5. In the ARE sub anno 799, the real Azan sends legates to Charles with gifts and keys to the
Spanish city of Huesca. The passage comes just after the patriarch of Jerusalem’s gifts from Calvary
sent to Charlemagne on behalf of Harun after the coronation.

6. Tians. Sang. Dom., 447.
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Franks. Upset by Charlemagne’s negative response, Pope Leo sends word of
his dismay. The message appears in direct discourse, which creates a sense of
drama and immediacy that recalls Notker’s lively representations of Char-
lemagne’s diplomatic exchanges. The messenger speaks to the king, convey-
ing the pontift’s cryptic yet powertul rebuke:

[Leo responds,] saying, “if you are indeed the one whom the whole
world judges you to be, and you are proclaimed as the most famous
in the whole universe, you ought to give your life over to danger, if
the situation demands it, and walk on foot after him to procure so
magnificent a treasure.” At length, moved by these words, the heavenly
scepter-bearing one, having been moved in his heart, quickly got down
from his steed and set out for Rome.”

The relationship between Charlemagne and Leo had long inspired the imag-
inations of Carolingian poets and chroniclers. The above passage offers a
vivid example of how authors could impute motives and feelings to accom-
pany the imagined events surrounding the coronation of 800. The initial
refusal to meet Azan opens the door for the pope’s admonition to Char-
lemagne to live up to his worldwide reputation. The emphasis on the power
of the emperor’s renown that characterizes the foreign embassy topos remains
a factor here, but the stakes have changed now that the emperor in question
is being scolded by the pope who crowned him. Moved by the envoy’s mes-
sage, Charlemagne heeds the papal call and decides to humbly receive the
gifts from Jerusalem.

The Paderborn epic had established the relationship between Char-
lemagne and Leo as an occasion for lofty secular praise. With Pope Leo as
the chastising voice, the author of the Translatio Sanguinis deflates the sort of
Vergilian fama celebrated by the Paderborn poet and reframes it in terms of
the need for humility. To live up to his reputation, Charlemagne will have to
travel, feet on the ground, in spite of the danger, so that he may receive the
promised gift. Notker’s portrait of Charlemagne represented an early depar-
ture from the more secular celebrations of the Carolingian imperial renovatio,
but Leo’s insistence here that the new emperor get down from his horse rep-
resents a more explicit call for an imperial model defined by obedience to the

7. Tians. Sang. Dom., 447. “Si tu, inquiens, ipse esses, quem te esse totus arbitratur mundus, et
universum per orbem celeberrimus diffamaris, vitam tuam, si ita res exigeret, periculo dare et pedum
tuorum incessu post ipsum pro adeptione tam magnifici thesauri ambulare debueras. His tandem
sermonibus sceptriger caelitus animo commotus, cornipedem celeriter conscendens, Romam pro-
fectus est.”
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Holy See. When Charlemagne initially refuses the offer, he does not know
what he is turning down. The transfer of relics of the Passion to the West is
thus predicated on the intervention of the pope, whose role in the exchange
affirms his place as the necessary mediator in the relationship between the
emperor and God.

The author further elaborates the story by having Azan fall ill in Cor-
sica. The envoy sends messages imploring the emperor to meet him on the
island, again promising the unnamed treasure of incomparable worth. Char-
lemagne refuses, citing his fear of sea travel, which greatly disappoints Azan.
The emperor sends envoys in his place, with whom he reunites in Sicily,
where he finally arrives, having traveled barefoot from Ravenna with a large
traveling company. In his new guise as humble pilgrim working in the ser-
vice of God and the papacy, Charlemagne receives as his reward a collection
of relics of the Passion beyond description, most of which go to Aachen,
except for the holy blood, destined for the imperial abbey of Reichenau.®
Stored in an onyx vessel, the relics include, in addition to the drops of blood,
a gold, jewel-encrusted reliquary cross with a fragment of wood from the
cross, a thorn from the crown of thorns, one of the nails, a bit of the true
cross, and a fragment from the Holy Sepulcher.” The priceless collection thus
appears as the Frankish king’s reward for having obeyed the pope by preserv-
ing his reputation as emperor and protector of Christendom.'

Charlemagne’s First Journey to Jerusalem
and Constantinople

The oldest extant narrative of Charlemagne making the journey to Jerusa-
lem and Constantinople appeared around 968 in the Chronicon of Benedict,
an Italian monk from the monastery of Saint Andrew on Mount Soracte,
north of Rome. Although often maligned for his Latin skills, there is no
question that Benedict marks a crucial juncture in the development of the
tradition of Charlemagne’s encounters with Harun and the Greeks.! We do
not know when Charlemagne first began to actually travel to Jerusalem and

8. Trans. Sang. Dom., 447.
9. Tians. Sang. Dom., 447; cf. Kleinclausz, “La légende du protectorat,” 228.

10. Charlemagne also goes to Jerusalem as a penitent, whence he returns with the Holy Foreskin
for the abbey of Charroux. See Matthew Gabriele, An Empire of Memory: The Legend of Charlemagne,
the Franks, and Jerusalem before the First Crusade (Oxford, 2011), 44—45.

11. Folz recognized that despite Benedict’s crude style and confused thinking, his version of the
journey to the East was of considerable importance; see Le souvenir, 135-36. Gaston Paris, Histoire
poétique de Charlemagne (Geneva, 1974), 55; cf. Beryl Smalley, Historians in the Middle Ages (London,
1974), 84. Paul Aebischer offers a summary of those disgusted by Benedict’s “copying” of Einhard,
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Constantinople in the minds of chroniclers, but the Translatio Sanguinis shows
how such an evolution could rather easily occur. Like the tale of Azan, the
story that Benedict tells bears witness to a growing practice among monastic
authors that involved the manipulation of the story of Charlemagne’s post-
coronation encounters with the East to a variety of ideological ends. After
Charlemagne returns to Italy, the narrator announces that the triumphant
king then returned to Francia, “having greatly extended his kingdom and
having subjugated foreign nations, and focused assiduously on occupations
of this sort.”'* The monk thus makes explicit what others had implied, that
the journey to the East was intended to symbolize Charlemagne’s symbolic
conquest of the Persians and the Greeks.

Like Notker, although with far less literary effort and talent, Benedict also
rewrote Charlemagne’s alliances with Harun and the Greeks as a meditation
on Frankish imperial authority. Notker had done so at a time of uncertainty
for the waning Carolingian dynasty, while Benedict remembered the theo-
retical Frankish conquest of the East in a work that openly lamented the
transfer of empire to the Saxons. At the end of his chronicle, Benedict emo-
tionally conveys his unhappiness at the Saxon rise to power, apostrophizing
his beloved Rome: “Look, leonine city! A short time ago you were captured
by, indeed relinquished to a king of the Saxons.”'* We may presume that he
is referring to the recent coronation in 967 of Otto II, who had just been
crowned co-emperor with his father Otto I by the pope. His writing of the
Chronicon would also have coincided with the period not long after Otto I's
coronation in 962, the result of a deal struck with the controversial Pope
John XII. The pope had agreed to crown Otto emperor at Rome in exchange
for protection and return of conquered papal territories in Italy. The Saxon
concessions to the papacy were then codified in the Ottonianum, a document
that would later figure in the polemics between church and state of the late
eleventh century.'

Charlemagne’s journey to the East is based on an established motif of
Roman imperial victory without battle that had been adapted to celebrate

in Les versions norroises du “Voyage de Charlemagne en Orient”: Leurs sources (Paris, 1956), 114, 120-21.
See also Monteleone, Il viaggio, 153—54.

12. Benedict, Chron., 116. “Victor et coronator triumphator rex in Francia est reversus. Qui
cum tantus in ampliando regno et subiciens esteris nationibus sisteret, et in eiusmodi occupationibus
assidue versaretur.”

13. Benedict, Chron., 186. “Ve civitas Leoniana! dudum capta fuistis, modo vero a Saxonicum
rege relicta.”

14. Walter Ullmann, A Short History of the Papacy (London, 2002), 119-20; Gerd Althoff, Die
Ottonen: Konigsherrschaft ohne Staat (Stuttgart, 2000), 115; Pierre Riché, The Carolingians: A Family
Who Forged Europe, trans. Michael Idomir Allen (Philadelphia, 1993), 271-72.
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the Frankish monarchy under the Carolingians as the legitimate holders
of the Roman imperial title. In Benedict’s case, the narrative appears in a
chronicle marked by its author’s strongly articulated feelings of antipathy
toward the new dynasty in power after the transfer of empire away from the
Franks. Benedict’s dismay over the Saxon usurpation dictates that we read the
monk’s description of Charlemagne’s establishment of his relationship with
the papacy and the Christian East in light of his attitude toward the forces
of lay authority in the empire at the time. Benedict’s Roman Empire is the
empire of the church, governed by the papacy in the tradition of the Dona-
tion of Constantine. The chronicle opens with a presentation of how
the monasteries on Mount Soracte, Saint Sylvester and Saint Andrew, had
fared under the various emperors. He condemns Julian, for instance, for his
despoiling of Saint Sylvester, an act committed, he insists, out of hatred for
what Constantine had built. Benedict also communicates his anti-Saxon
stance by linking the two monasteries to Pippin and Charlemagne, exalting
the Franks who ruled in Italy as faithful protectors of the papacy. He even
rewrites the foundation story of his monastery to make Charlemagne its
founder, a process that Remensnyder calls “retrospective dating.”'®

Benedict constructs his narrative of Charlemagne’s journey using material
from Einhard and the Royal Frankish Annals, but there are no envoys. Instead,
the emperor travels with a great mass of followers in a manner similar to the
voyage described in the Tianslatio Sanguinis. The traveling company will be
familiar to readers of Einhard, however, since the ethnic components reflect
the list of territories that Charles had conquered in war in chapter 15 of his
biography. Having stopped in Rome to receive the blessing of the pope, the
king orders boats on the Italian coast to create a bridge across the Adriatic,
at which point Benedict hyperbolically announces that the gathering is too
large to even be quantified. He then proclaims that the Greeks were not able
to offer a comparable show of strength: “All of the nations of the land of
the Greeks, having reckoned that their strength amounted to nothing, are
praising and blessing God, who directs Charles, servant of Peter, prince of
the apostles, on the proper path.”'® The statement recalls Notker’s slanderous
charges, but it also represents a broader impulse to promote a vision of the
Franks working with the Holy See to defend Christendom in response to
the Byzantines’ inability to do so.

15. Benedict, Chron., 168; Remensnyder, Remembering, 150.

16. Benedict, Chron., 113. “Molieruntque cuncte nationes terre Grecorum, ut robor eorum pro
nichilo computatus, collaudantes et benedicentes Deum, qui via recto dirigit Karulo, servus Petri
principis apostolorum.”
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Benedict’s presentation of Harun al Rachid is based closely on Einhard,
but he makes significant changes to the story, most strikingly by having the
two men meet on Harun’s territory.!” Charlemagne makes a tour of major
centers of Christendom, going first to Rome, and then to Jerusalem to meet
Harun, who accompanies him to Alexandria before returning by way of
Constantinople. In Jerusalem, Harun offers him peace, friendship, and safe
passage to visit the Holy Sepulcher, to which he brings many gifts:

Then he had arrived at the most sacred sepulcher and place of the
resurrection of our Lord Jesus Christ, and having decorated the sacred
place with gold and gems, he set up a golden standard of astonishing
size. Not only did he decorate all of the Holy Places, but also King
Harun agreed to assign his power over the Sepulcher of the Lord and
the surrounding structure, which they had sought.'

Benedict offers a vivid scene of the Frankish king’s in-person bestowal of
gifts at the sacred site. After completing the decoration, Harun showers
Charlemagne with Eastern gifts and finery. When the Franks and the Sara-
cens part ways at Alexandria, it is “as if they were blood brothers.”" The
phrase from Einhard that led to the protectorate myth is present in the pas-
sage, but Benedict makes more explicit the idea that the transfer of custody
had been one of the objectives of their mission, a detail that could only be
inferred from Einhard.

In this new telling, Charlemagne is present, and therefore able to deco-
rate the holy sites himself, placing gifts and an enormous standard at the
Holy Sepulcher. The act recalls previous such gestures by Roman emperors
who wished to commemorate their imperial stewardship of the Holy City.
The practice of bestowing gifts on the Holy Sepulcher was a tradition of
Christian emperors beginning with Constantine. The decoration of Gol-
gotha with a standard implied affirmation of the alliance between emperor
and cross, and was an instrument of imperial rule that occurred throughout
late antiquity and the Middle Ages.** The ninth-century Greek chronicler
Theophanes described, for instance, how the empress Pulcheria under the

17. Benedict, Chron., 113.

18. Benedict, Chron., 114. “Ac deinde ad sacratissimum domini hac salvatoris nostri Jesu Christi
sepulchrum locumque resurrectionis advenisset, ornatoque sacrum locum auro gemmisque, etiam
vexillum aureum mire magnitudinis imposuit; non solum cuncta loca sancta decoravit, sed etiam
presepe Domini et sepulchrum, que petierant Aaron rex potestatis eius ascribere concessit.”

19. Benedict, Chron., 114.

20. Muldoon, Empire and Order, 69; H. E. J. Cowdrey, “Eleventh-Century Reformers’ Views
of Constantine,” Byzantinische Forschungen 24 (1997): 70; Eusebius, I'C, 4.46; MacCormack, Art and
Ceremony, 85-88.
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influence of Theodosius II had sent donations for the needy in Jerusalem and
a golden cross studded with precious stones to be erected during the Persian
war of the 420s. The act of decoration was meant to evoke Christ’s victory
and to announce imminent imperial victory over enemies of the faith.?' The
link between the emperor, the cross, and victory over the Persians was also
central to the story of the seventh-century Byzantine emperor Heraclius
and his recovery of the true cross, which he returned to Jerusalem in 631.%
The sending of the banner as a symbol of victory to Charlemagne by the
patriarch of Jerusalem described in the Royal Frankish Annals probably sig-
nified the patriarch’s recognition of the new Frankish emperor as protector
of the Holy City.” By rewriting the episode so that Charlemagne himself
brings a banner to the Holy Sepulcher, Benedict joins this tradition of com-
memorating imperial protection of Christian sites. With Harun presented as
the Persian rival of Charlemagne, the scene also symbolizes Charlemagne’s
peaceful victory over the Persians, which culminates in his “recovery” of the
Holy Sepulcher.

Relics from Constantinople

Benedict offers a simplified version of Einhards discussion of how the
Greeks sought an alliance to avoid any “occasio scandali””** He makes a signifi-
cant addition, however, when he allows that the Greek emperor gave a relic
of Saint Andrew to Charlemagne along with many other gifts.? The story is
no doubt intended to authenticate a relic for his monastery, just as the author
of the Translatio Sanguinis does for Reichenau, but both chose to weave their
translationes into adaptations of scenes from the Carolingian sources having
to do with Charlemagne’s relations with rivals for his authority as emperor,
namely the pope and the Greeks. Relics functioned as instruments of power,
guaranteed political authority, and displayed divine approval to those who

26

possessed them.?® The gift from the Greeks to a Charlemagne who sub-

jugates eastern nations should therefore be viewed as a demonstration of

21. Holum and Vikan, “Trier Ivory,” 127-28.

22. John Meyendorff, Imperial Unity and Christian Divisions: The Church, 450-680 A.D. (Crest-
wood, NY, 1989), 334.

23. Robert Folz, The Coronation of Charlemagne: 25 December 800, trans. J. E. Anderson (London,
1974), 142. Roger Collins suggests that the gifts may have been inspired by perceived instability in
Constantinople and the desire to switch allegiances; see Collins, Charlemagne, 149.

24. Benedict, Chron., 114-15.

25. Benedict, Chron., 115. See also Monteleone, Il viaggio, 157.

26. loli Kalavrezou, “Helping Hands for the Empire: Imperial Ceremonies and the Cult of
Relics at the Byzantine Court,” in Byzantine Court Culture from 829 to 1204, ed. Henry Maguire
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Byzantine recognition of a shift in imperial primacy to the West. Moreover,
the relic of Saint Andrew held particular significance, for it was Constantius I,
father of Constantine, who had brought the bodies of Andrew, Timothy, and
Luke to Constantinople to be placed in the church of the Holy Apostles in
357.% Paulinus of Nola wrote verses in which he linked the body of Andrew
to the establishment of Constantinople as the new imperial city, while the
Saxon Poet proclaimed that Charlemagne would be the apostle leading the
Saxons on Judgment Day and that Andrew would lead the Greeks.?® Bene-
dict’s presentation of Charlemagne’s triumphal return with the remains of
Saint Andrew is therefore a component of the chronicler’s establishment of
Charlemagne’s primacy over the East.

Charlemagne returns to the West by way of Rome with many gifts for
“Blessed Peter.” Heeding orders from the pope, he concedes to the pontiff
his power over the city of Rome, all of Pentapolis, Ravenna, and Tuscany.?’
The scene derives from the entry for 756 in the Royal Frankish Annals, when
Pippin captured Pentapolis and Ravenna from the Lombards and, as prom-
ised, returned the recaptured Byzantine territories to Pope Stephen IL.*
Benedict somewhat obsessively repeats this passage nearly word for word
for Popes Stephen, Hadrian, and Leo, insisting each time on the Frankish
donation to Saint Peter. His interest in the matter may have been related to
the contemporary situation between Otto I and John XII, since Otto I had
promised to return territory in Italy to the papacy, but had subsequently
tried to overthrow the pope to whom he had made the promise. By contrast,
Benedict’s repeated revisions of the circumstances of the establishment of
the Franco-papal alliance convey his appreciation for a Charlemagne whose
role as emperor had been defined by his helpful and subservient relationship
to the papacy. He even combines the material to give the impression that
the journey to the East has yielded a return of territories contes