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Scarcely anything, indeed, is more curious or puzzling, than the attempt to trace the
causes why particular doctrines or religious parties should find one soil favourable and
another adverse to their propagation and success. But, at all events, as far as facts are
concerned, England furnishes a striking picture of sects and creeds almost supreme in one
part and absolutely unknown in another.

HORACE MANN, ‘On the statistical position of religious bodies in England

and Wales’, Journal of the Statistical Society, 18 (1855), p. 155.

Even people whose lives have been made various by learning, sometimes find it hard to
keep a fast hold on their habitual views of life, on their faith in the Invisible . . . when they
are suddenly transported to a new land, where the beings around them know nothing of
their history, and share none of their ideas . . . in which the past becomes dreamy because
its symbols have all vanished, and the present too is dreamy because it is linked with no
memories. But even their experience may hardly enable them thoroughly to imagine
what was the effect on a simple weaver like Silas Marner, when he left his own country
and people and came to settle in Raveloe. Nothing could be more unlike his native town,
set within sight of the widespread hillsides, than this low, wooded region, where he felt
hidden even from the heavens by the screening trees and hedgerows. There was nothing
here, when he rose in the deep morning quiet and looked out on the dewy brambles and
rank tufted grass, that seemed to have any relation with that life centring in Lantern
Yard, which had once been to him the altar-place of high dispensations. The white-
washed walls; the little pews where well-known figures entered with a subdued
rustling, and where first one well-known voice and then another, pitched in a peculiar
key of petition, uttered phrases at once occult and familiar, like the amulet worn on the
heart; the pulpit where the minister delivered unquestioned doctrine, and swayed to and
fro, and handled the book in a long-accustomed manner; the very pauses between the
couplets of the hymn, as it was given out, and the recurrent swell of voices in song: these
things had been the channel of divine influences to Marner — they were the fostering
home of his religious emotions — they were Christianity and God’s kingdom upon
earth...

And what could be more unlike that Lantern Yard world than the world in Raveloe? —
orchards looking lazy with neglected plenty; the large church in the wide churchyard,
which men gazed at lounging at their own doors in service-time . . . There were no lips in
Raveloe from which a word could fall that would stir Silas Marner’s benumbed faith to a
sense of pain. In the early ages of the world, we know, it was believed that each territory
was inhabited and ruled by its own divinities, so that a man could cross the bordering
heights and be out of the reach of his native gods, whose presence was confined to the
streams and the groves and the hills among which he had lived from his birth. And poor
Silas was vaguely conscious of something not unlike the feeling of primitive men, when
they fled thus, in fear or in sullenness, from the face of an unpropitious deity. It seemed to
him that the Power he had vainly trusted in among the streets and at the prayer-meetings,
was very far away from this land in which he had taken refuge, where men lived in
careless abundance, knowing and needing nothing of that trust, which, for him, had been
turned to bitterness. The little light he possessed spread its beams so narrowly, that
frustrated belief was a curtain broad enough to create for him the blackness of night.

GEORGE ELIOT, Silas Marner (1861, Harmondsworth, 1969 edn),
ch. 2, pp. 62-4.
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Introduction

The state of the historiography

When George Eliot wrote Silas Marner, she was acutely aware of the
regional differences in religious cultures through which Silas moved.
Even people ‘whose lives have been made various by learning’, she
wrote, find it hard to maintain their beliefs when they are transported
into a new region, ‘where the beings around them know nothing of
their history, and share none of their ideas . . . in which the past
becomes dreamy because its symbols have all vanished’. In Silas’
move from a northern, strongly Nonconformist chapel setting — its
familiar phrases like an ‘amulet worn on the heart . . . the fostering
home of his religious emotions’ — to the large Anglican church of
Raveloe and its associated culture, Eliot captured one of the funda-
mental regional contrasts of her time. Silas, she wrote, was vaguely
conscious that ‘each territory was inhabited and ruled by its own
divinities’: by its own ‘native gods’, whose influence was locally con-
tained and not transferable. In the consequent disassociation of Silas
from religious belief, a response to this regional transition and
confrontation with people of differing views, she defined a funda-
mental cause of religious disillusionment.!

This was a subtle and sensitive lesson from a novelist of great intui-
tion. We shall need to keep it in mind. For in her preoccupation with
these themes, and in her awareness of regional contrasts and their
effects, George Eliot was articulating thoughts which are now remote
from the minds of many historians. It is often customary to begin aca-
demic books by stating the scholarly gaps that one’s work tries to fill,
and it is appropriate to do that here, albeit in a more austere style than
that penned by George Eliot. This academic problem is easily stated.
By comparison with many other countries, particularly with France

1 George Eliot, Silas Marner (1861, Harmondsworth 1969 edn), ch. 2, pp. 62-4. The
quotation is given more fully on p. v of this book.
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and America, the understanding of English and Welsh religious
regions is often crude and limited.> The major religious denomina-
tions in England have been described at a basic county level, but they
have not been analysed in a more detailed way for the whole of
England and Wales.? There have been many regional historical
studies; but in these a well-judged national picture of religion has
been forgone in the usual closeness of local focus. The major religious
sources that lend themselves to such analysis have not been studied
in any nationally comprehensive way.

Inadequate understanding of spatial patterns of religion has con-
strained many areas of knowledge, and has lost us many of the
insights which were visible to George Eliot. Some of these should
be mentioned. Assessments of the role of religion in politics, for
example, have not paid much attention to region, despite the
acknowledged primacy of religious influences upon political parties

2 For examples of the many French and American studies on this subject, see G. le Bras,
Etudes de Sociologie Religieuse (Paris, 1956), 2 vols.; F. Boulard and G. le Bras, Carte
Religieuse de la Rurale (Paris, 1952); F. Boulard, An Introduction to Religious
Sociology (1960); X. de Planhol and P. Claval, An Historical Geography of France
(Cambridge, 1994); P. Deffontaines, Géographie et Religions (Paris, 1948); R. D. Gastil,
Cultural Regions of the United States (Washington, 1975); E. S. Gaustad, Historical
Atlas of Religion in America (New York, 1976); J. R. Shortridge, ‘Religion’, inJ. F.
Rooney, W. Zelinsky and D. R. Louder (eds.), This Remarkable Continent: an Atlas of
United States and Canadian Society and Cultures (Texas, 1982). A sense of the scope
of this subject in other countries can be gleaned from the huge bibliography in C. R.
Park, Sacred Worlds: an Introduction to Geography and Religion (1994), pp. 288-312;
G.J. Levine, ‘On the geography of religion’, Transactions of the Institute of British
Geographers, 11 (1986), 428-40.

The most notable discussion has been J. D. Gay, The Geography of Religion in
England (1971). Our national work differs from his in a number of ways.
Computerised methods were not available to him, and this limited what he could
achieve. He did not include Wales. With a few exceptions (e.g. Lancashire), his data
were described at county level, and therefore his maps were much less detailed than
our own. Nevertheless, there is much of enduring value in his work, notably on
broadly drawn geographical patterns. He also used more modern data, like the
Newman Demographic Survey (which collected Mass attendance figures for
1958-62), or denominational marriage data for the early 1960s. Ibid., pp. 95, 284,
maps 19-20. He covered groups like the Jews, and ‘quasi-Christian groups and
eastern religions’. Ibid., chs. 10-11. In our opening chapters, the aim is to
complement his findings with much greater resolution, rather than re-tread ground
that he covered; while in later chapters this book’s approach becomes very different.
There are also some maps of 1851 data in H. McLeod, Religion and Society in
England, 1850-1914 (1996), pp. 29, 33, 63; and his ‘Religion’, in J. Langton and R. J.
Morris (eds.), Atlas of Industrializing Britain, 1780-1914 (1986), pp. 213-15. See also
Park, Sacred Worlds, pp. 70-5, as based on Gay. For a more regional study, the
approach of which prefigures this book, see K. D. M. Snell, Church and Chapel in
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and elections prior to the early twentieth century.* Compared with
many other European countries, the cartography of electoral sociol-
ogy in the nineteenth century has almost never been related to that of
the religious denominations.

There have been renowned debates about the effects of Methodism
on political behaviour, from Halévy to Eric Hobsbawm, E. P.
Thompson and others,® or the roles of religion in fostering innovation,
entrepreneurship and industrialisation.® These ought to have had an
analytically regional focus, relating political action or entrepreneur-
ship closely to patterns of religious affiliation. Yet such debates
proceeded with little spatial or geographical sense of where the
denominations were sited, or of how strong they were in applicable
areas.

There is in Britain poor spatial understanding of popular religion,
‘zones’ of religious practice, areas of ‘dechristianisation’, and of cul-
tural and political ‘frontiers’ defined via religion.” Nor has study of
regional or occupational cultures connected much with regional pat-
terns of religion, except at the most local of levels. Questions about

the North Midlands: Religious Observance in the Nineteenth Century (Leicester,
1991).

4 See for example K. D. Wald, Crosses on the Ballot: Patterns of British Voter Alignment

since 1885 (Princeton, 1983), pp. 10-18. Such a statement is most pertinent to

historiography on the period before about 1885, although some would apply it later too.

E. Halévy, A History of the English People in the Nineteenth Century: vol. 1: England

in 1815 (1913, 1970 edn); E. . Hobsbawm, ‘Methodism and the threat of revolution’,

History Today, 7 (1957), also in his Labouring Men (1964); E. P. Thompson, The

Making of the English Working Class (1963, Harmondsworth, 1975 edn), ch. 11.

Hobsbawm pointed in general terms to the regional coexistence of Methodism with

political radicalism, but this historiography did not much advance understanding of

how local geographies of Methodist denominations related to regional socio-economic
and political conditions. Compare D. Hempton, Methodism and Politics in British

Society, 1750-1850 (1984, 1987 edn), p. 236: ‘The most satisfactory way of analysing

the relationship between Methodism and politics in English society c. 1750-1850 is to

root Methodism as firmly as possible in its religious, social, geographical and
chronological context.’

6 One summary was M. W. Flinn, The Origins of the Industrial Revolution (1966, 1976
edn), pp. 81-90, a text that took up some of the ideas of Tawney, T. S. Ashton, Hagen,
McClelland or Kindleberger, to review possible links between certain Nonconformist
denominations and industrialisation. This remains among the best treatments of the
theme in economic historiography. Even so, Flinn’s discussion of possible educational
and attitudinal influences of dissenters upon economic growth lacked geographical
specificity. A similar point could be made about many works which discuss the
possible economic influences of Puritanism.

7 Compare M. Vovelle, Ideologies and Mentalities (Cambridge, 1990), pp. 113, 159-62,
on France.

o
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the longer-term continuity of such cultural regions and patterns are
not often raised.® The important issue of whether industrialisation
fragmented and diversified the range and cohesiveness of regional
cultures is poorly addressed in general,® and lacks connection with
religious history. This is despite the marked proliferation of
denominations during industrialisation, and the strongly regional
identities of Roman Catholicism, Wesleyan and Primitive Meth-
odism, Bible Christianity and many others. It is also despite the
obvious relevance of this issue, like that of occupational cultures, to
arguments about ‘the making of the English working class’.

Requisite economic histories of the Anglican and other churches
might have made much clearer the regional strengths and weaknesses
of the respective churches. Yet the modern economic history of relig-
ion remains almost non-existent as a subject: most economic histori-
ans studying the period after about 1660 have an avid propensity to
ignore anything religious, and the disciplinary allure of economics
rather than history has brought little profit in this quarter.1°

Such neglect is less apparent in demographic study - so dis-
tinguished in recent English historiography. This subject has had
to consider religious contexts. Nonconformity had a major effect
upon parish registration, especially after about 1780. Parochial Non-

8 One exception here (on a rather earlier period) has been M. Spufford (ed.), The World of

Rural Dissenters, 1520-1725 (Cambridge, 1995).

For discussion of this issue, see J. Langton, ‘“The Industrial Revolution and the regional

geography of England’, Transactions of the Institute of British Geographers, 9 (1984),

145-67; K. D. M. Snell (ed.), The Regional Novel in Britain and Ireland, 1800-1990

(Cambridge, 1998), ch. 1, and K. D. M. Snell, The Bibliography of Regional Fiction in

Britain and Ireland, 1800-2000 (forthcoming), introduction.

10 This neglect is remarkable when one considers the resourcefulness of historians on so
many other issues. Aspects of the economic history of the church in the eighteenth
and nineteenth centuries are covered in a few books like G. F. A. Best, Temporal
Pillars: Queen Anne’s Bounty, the Ecclesiastical Commissioners and the Church of
England (Cambridge, 1964); E.]. Evans, The Contentious Tithe: the Tithe Problem and
English Agriculture, 1750-1850 (1976); F. Heal and R. O’Day (eds.), Princes and
Paupers in the English Church, 1500-1800 (Leicester, 1981); R.J. P. Kain and H. C.
Prince, The Tithe Surveys of England and Wales (Cambridge, 1985); P. Virgin, The
Church in an Age of Negligence (1988); and (for an earlier period) C. Hill, Economic
Problems of the Church (Oxford, 1956). There are a number of usually very local
articles, especially on tithe, often written from standpoints within agricultural
history. This historiographical oversight contrasts markedly with voluminous
contemporary evidence and publications, and is despite the many subjects open to
study: such as tithe, charities, ecclesiastical landowning, enclosure and the clergy,
glebe farming, pew rents, clerical fees, the economic effects of church building, Queen
Anne’s Bounty, or the Ecclesiastical Commission and financial reorganisation.

9
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conformity, and its wider geography, have evident relevance for demo-
graphic sources. It is less often observed, however, that parish regis-
ters are an Anglican source. Their quality is likely to be highest where
there was strong Anglican control or monopoly, rather than in regions
where Nonconformity was more influential. We shall see that certain
regions, and types of parishes, favoured the Anglican Church (south-
ern and south midland counties, lowland areas, nucleated parishes,
those with concentrated landownership, perhaps those with low
demographic growth, and so on). Rather different regions and parishes
often proved more hospitable to Nonconformity, especially to ‘new
dissent’ (upland settlements, industrial areas, those which were
‘open’ in settlement, with scattered landownership, often with rapid
population growth rates, areas of reclaimed or marginal agricultural
land, and the like). Demographers who apply searching criteria to
choose the best parish registers may easily alight upon Anglican
monopolised parishes and areas to study, running a risk of becoming
victims of their own assiduity and care. Such areas may share certain
socio-economic, demographic and other historical attributes favour-
able to the Anglican Church, but these were not necessarily repre-
sentative of other important regions, notably those which had
fostered strong Nonconformity. Such possible connections need to be
suggested, even though they almost certainly do not unsettle results
from the widely distributed parishes used by leading English histori-
cal demographers. For those parishes frequently contained more
Nonconformists than was ideal for the purposes of vital registration
and family reconstitution; they had wide regional representativeness;
the demographically reconstituted parishes were larger than average;
the Anglican church comprised the major part of the population
during the parish-registration era; and the Anglican data were reassur-
ingly tested in many ways against figures from early civil registra-
tion.!! Other such considerations could be added in defence of the
Cambridge demographic findings, but the import of religious regions
for this most advanced field of English historiography should be clear.

Within religious history itself, the geography of religion should be

11" The main English parishes studied by the Cambridge demographers are mapped in E.
A. Wrigley and R. S. Schofield, The Population History of England, 1541-1871: a
Reconstruction (1981), pp. 40-2, and E. A. Wrigley, R. S. Davies, J. E. Oeppen and R. S.
Schofield, English Population History from Family Reconstitution, 1580-1837
(Cambridge, 1997), p. 31.
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fundamental to understanding issues like church governance, schism
and denominational formation, church and chapel building and the
spread of architectural styles, religious education, charity and
welfare, the evolution and influence of circuit systems, the biogra-
phies of religious leaders, regional cultural influences and biases
affecting religious doctrine, popular religion, the urban or rural bases
of denominations, and many other such matters. However, one often
finds such subjects discussed with limited awareness of regional loca-
tion. And denominational histories frequently prefer to imply wide
affiliation and to concentrate on mobile personalities; an understand-
able stress is sometimes placed on expansive universality rather than
the local church, and this is commonly linked with theological uni-
versalism. From such historical writing, converting the particular to
the general, regional structures can often emerge in an impression-
istic form only.

Issues of religious geography therefore occur across many areas of
historical enquiry. These go well beyond the immediate history of
religion itself, where they bear on virtually all aspects of denomina-
tional history. Despite this, it appears that secularised academic
minds, limited spatial thinking, a predilection for national rather
than regional or local description, and the fragmentation of historical
specialisms have minimised awareness of religious regions and their
importance. We are in danger of losing the sensitive regional knowl-
edge and sense of difference that structured books like Silas Marner.

If we lean back from such reflections, and think instead of technical
expertise and method, another point would be widely acknowledged.
As far as method is concerned, historical studies of religion linger
behind many other areas of social scientific and historical enquiry.
There are salient exceptions,!? but as a specialism amenable to quan-

12 R. Currie, Methodism Divided: a Study in the Sociology of Ecumenicalism (1968);
Gay, Geography of Religion; A. Everitt, The Pattern of Rural Dissent: the Nineteenth
Century (Leicester, 1972); A. D. Gilbert, Religion and Society in Industrial England:
Church, Chapel and Social Change, 1740-1914 (1976, Harlow, 1984 edn); H. McLeod,
Class and Religion in the Late Victorian City (1974); R. Currie, A. D. Gilbert and L.
Horsley, Churches and Churchgoers: Patterns of Church Growth in the British Isles
since 1700 (Oxford, 1977); N. Yates, ‘Urban church attendance and the use of
statistical evidence, 1850-1900’, in D. Baker (ed.), Studies in Church History, 16: the
Church in Town and Countryside (Oxford, 1979); B. 1. Coleman, The Church of
England in the Mid-Nineteenth Century: a Social Geography (1980); A. M. Urdank,
Religion and Society in a Cotswold Vale: Nailsworth, Gloucestershire, 1780-1865
(Berkeley, 1990); Snell, Church and Chapel in the North Midlands. There has been
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titative and related methods this large subject seems diffident and
undeveloped. Orthodoxies have been little examined and refined by
such methods. This is despite the fact that the historiography of relig-
ion overflows with arguments and views, expressed through literary
or impressionistic statements, that are nevertheless of an essentially
quantitative nature. Methodological innovation has slipped between
the disciplinary isolation of a few interested geographers, and the
scepticism of some religiously committed historians towards the
secular bias of religious sociology and its methods. Quantitative
approaches in much religious historiography have been limited,
definitional precision has often been lacking, and variables have
sometimes been inadequately constructed or handled. What some
measures may indicate about the nature of religious provision or
attendance has sometimes been insufficiently explained. The histori-
ography contains many articles and editorial introductions providing
valuable assessments of major sources as sources (those of 1676, 1715,
1829, 1851 and so on). But there have not been the intensive ensuing
research projects and analyses that are plainly justified. Three decades
ago, one author commented critically that ‘The history of the empir-
ical investigation into religion in this country over the last hundred
years is littered with examples of dogmatic and general conclusions
based on very shaky evidence.’'®* One would not word this in such
strong terms now, but the sentiment might still be endorsed.

Research aims and methods of this book

Seeing the historiography from such perspectives, and with these
points in mind, it seemed that the most creative way forward was to
adopt the following main priorities:

(i) To computerise the published 1851 Census of Religious
Worship, correct those registration-district data for omissions,
test their reliability, develop further measures of denomina-
tional strength from the data, and map those comprehensively

growing use of quantifiable evidence in religious history, producing fascinating work
like Urdank’s book; but the generalisations made by R. A. Soloway back in 1972
remain valid: this has still not developed into any significant broader analytical
advance. R. A. Soloway, ‘Church and society; recent trends in nineteenth-century
religious history’, Journal of British Studies, 11 (1972), 152.

13- Gay, Geography of Religion, p. 22.



8 Rival Jerusalems

for England and Wales.!* This would allow far more refined
cartographic understanding and analysis of religious regions,
and would permit many questions and debates about the
extent, siting and reciprocity of denominations to be resolved.

(ii) To construct a series of closely related parish-level datasets,
allowing analysis and mapping via computer cartography, of
the 1851 Census of Religious Worship data on denomina-
tional provision, free and appropriated sittings, attendances,
Sunday school attendances and related information. Even
with a small team of researchers this was evidently too large a
task to be done for the entire country. It was decided instead
that fifteen counties would be selected as representing certain
key features of the national geography of religion, informed
by the registration-district analyses.

(iii) To compare the 1851 data with earlier sources, particularly
the Compton Census of 1676, and (by way of a check on the
mid nineteenth-century data) with the 1829 returns of non-
Anglican places of worship. Much data from those earlier
sources would also need to be computerised. This was likely
to be a complex matter, given evidential and design differ-
ences between the historical sources. So a further aim was to
create methodologies that enabled longitudinal and latitudi-
nal study of these data.

(iv) To relate the religious and cultural data of 1676 and 1851 to

many socio-economic variables, to answer questions about

the local contexts, influences and regional cultures affecting
denominational geographies and religious ‘pluralism’. This
was clearly best done at parish level.

To analyse in their own right the socio-economic data that

was being used, and to develop arguments or models of

local/regional contexts and parochial divisions, incorporating
cultural, religious, demographic and economic characteristics.

The need here was not to advance deterministic arguments for

their own sake, but rather to explore the adequacy of deter-

ministic and contextual considerations affecting religious
strength and siting, and to show precisely how significant or

<

14 Coverage was considered of Scotland as well, but (as discussed in chapter 1) the
survival of the Scottish data is poor compared with England and Wales. For this reason
Scotland was omitted.
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insignificant they may have been in different areas. The poten-
tial contribution of a more quantitative approach to such
on-going debates was self-evident, allowing many historical
questions to be resolved with much more precision.

Foremost among a very large set of research questions, it was
hoped to assess how durable over time the geography of the major
denominations had been, how they reciprocated or undercut each
other regionally, what was the role of Sunday schools, what was the
denominational significance of ‘free and appropriated’ sittings, and
how important were social controls as exercised particularly
through landowning patterns. A related aim was to consider where
and how ‘secularisation’ (defined by falling church attendances)
became apparent, and what its regional dimensions were. It was
hoped to test and develop some of the rather ahistorical theories of
religion in the social sciences, notably theories of ‘secularisation’,
using the rich veins of computed data being created.

In short, a firmer sense of the regional features of religious history
was felt necessary to extend the historiography of religion, to
augment historical awareness of cultural regions (and the role of relig-
ion in their origins and persistence), and to enhance understanding of
the importance of religion for related issues. We hope that this book,
and the huge datasets constructed over many years for it (now made
available to the research community),'> will address these research
priorities and extend understanding of these subjects.

As will become clear, this research has been conducted in a techni-
cally more sophisticated way than previous British studies. This will
bring the history of religion to the fore of current techniques and
methods. No closed or tight definition of the ‘geography of religion’ is
adopted in this book, for the self-containment of disciplinary areas is
most unhelpful. The approach is inter-disciplinary: very historical,
and ‘geographical’ in its quantification and stress on spatial and
regional understanding in the history of religion. Some readers from
particular disciplines may encounter unfamiliar approaches and
methods; but they can be reassured that many steps were taken to
keep the text approachable, readable, and within reach of any modern
student trained in history or the social sciences.

15 The data collected for this book are being deposited with the ESRC Data Archive at
the University of Essex.
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There are gains and losses in pushing ahead in this way. A priority
for this research is the view that many features of the religious and
cultural regions of the Victorian period have yet to be disclosed in an
objective manner. There is also a growing sense that the many
research subjects that bear on ‘cultural regions’ — dialect, the English,
Welsh and Gaelic languages, political behaviour, patterns of folklore,
regional fiction, surname distributions, migration fields, vernacular
architecture and the like — should in due course be inter-related via
broader syntheses, if not via group projects. This requires careful
work within each field that lays an appropriate groundwork for this;
and, to aid objectivity and comparison, much of that groundwork
needs to be of a quantitative and geographical character. As public dis-
cussion focuses ever more intently upon the distinctiveness of parts
of the British Isles, upon national and regional assemblies, upon
regional voting patterns, upon the real or supposed identities of differ-
ent areas, upon the evolution and drawing of cultural boundaries, and
other such questions, it is crucial for modern British ‘society’ (if
decentralisation is to mean anything positive) that the historical sub-
jects be properly researched. The writing of religious history has
sometimes been thought a reclusive and self-indulgent pursuit of
dwindling contemporary significance — but the study of religious geo-
graphies, and the cultural and political regions associated with them,
now have an increasingly obvious relevance for very prominent
modern issues.

Such research is probably best conducted via the relatively impar-
tial quantitative methods adopted here. There are losses involved in
making less use of the rich literary evidence that has traditionally
attracted religious historians, even though such omissions can be
justified by pointing to the profusion of excellent and highly readable
work already based upon such documentation. No historians would
claim that the approaches adopted in this book are sufficient in them-
selves. However, given the priorities outlined above, few would
dispute that there are considerable gains in taking religious historiog-
raphy along this way in a more thorough manner.

Accordingly, the religious data for twenty-seven denominations
from all 624 registration districts of the published 1851 Religious
Census for England and Wales were computerised. Those data were
corrected for omissions (as described in appendix B), new measures
were formed to describe denominational coverage (see appendix C),



Introduction 11

and these were mapped with computer cartography (as outlined in
appendix D). Over 500 variables were created for all English and
Welsh registration districts, incorporating cultural, religious, demo-
graphic and geographical base variables. This comprises the first such
religious cartography at registration-district level for these two coun-
tries.

To supplement those district data at parish level, fifteen census
counties were investigated, with all their parish-level data being
computerised. These were the Welsh counties of Anglesey,
Caernarvonshire, Cardiganshire and Monmouthshire, and the
English ones of Bedfordshire, Cambridgeshire, Derbyshire, Dorset,
the FEast Riding, Lancashire, Leicestershire, Northumberland,
Rutland, Suffolk and Sussex. As described in chapter 7, the counties
were chosen primarily because they each represented distinctive
regional features of the national geography of religion, as perceived
from the registration-district level analyses, and because of their
diverse social, economic and political characteristics.

The parish data were collected from the Public Record Office, from
County Record Offices and from the published 1851 returns for
Bedfordshire, Sussex and Wales.!® All such 1851 religious data were
computerised, excepting the figures on the income and endowments
of the Anglican Church, which were inconsistently returned. The
1676 Compton Census data were computerised for all possible par-
ishes in these counties (as outlined in chapter 8), and the 1829 returns
of non-Anglican places of worship for Leicestershire were used as a
further compelling test of the reliability of the 1851 data.

In addition to these religious and related parochial variables, we
systematically collected and computerised parish-level social and
economic data, to relate such data to the statistics and varying geogra-
phies established by the religious measures. The socio-economic data
include all the 1831 occupational data; the 1811, 1831, 1841 and 1851
population data, with sex ratios, housing and so on; acreages as sup-
plied at different dates; poor-relief expenditures for 1832-6, as pub-
lished in the Annual Reports of the Poor Law Commissioners;
rateable and real property values; data from the Imperial Gazetteer on
values of the clerical livings, the nature of livings (rectory, vicarage,
perpetual curacy), and availability of clerical housing; landownership

16 See the bibliography for details of religious data sources.
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details as supplied by the Imperial Gazetteer, and (for Leicestershire)
as obtained from land tax returns; and a number of related variables.
These comprised base variables from which very many further ratio
and ancillary measures were formed, utilising also the 1851 religious
and Sunday school data.

At parish level this provided a total of 2,443 parishes, containing
4,645,702 people in 1851. Each of these 2,443 parishes had about 2,500
original and transformed religious and other variables. The resulting
dataset of over 6 million observations was analysed on the University
of Leicester mainframe computer, and then on personal computers as
they became more powerful. For most of the counties all parish
boundaries were digitised, entering the coordinate data into computer
cartographic packages.!” This allowed the computerised mapping of
any variable. This was also done for the registration-district bound-
aries of England and Wales. While only a minute proportion of such
maps can be published, given strict publishing constraints, such
mapping is an invaluable aid to supplement quantitative analysis.
This work inevitably led to advances in the handling and analysis of
religious data, to the creation of more complex measures of religious
strength and diversity, while also suggesting more sophisticated ways
of testing the Compton Census, and the 1829 and 1851 data. These
advances should prove useful to scholars of religion in other periods
and countries.

Summary of the book

The opening chapter appraises the huge 1851 Census of Religious
Worship, which is our main computerised religious source, although
similar use is also made of the Compton Census and the 1829 returns.
The next chapter provides a more precise geography for the Church of
England than is currently available, followed by three chapters that do
the same for Roman Catholicism, ‘old dissent’, and ‘new dissent’.
This is followed by an analysis of the extent of denominational
complementarity or geographical affinity, addressing issues con-
nected with ‘the Tillyard thesis’. For these opening chapters, compris-
ing the first section of this book, the national religious patterns for the

17 Data were analysed on the mainframe computer with SPSS, SAS, GIMMS and
Arc/Info, and on personal computers with SPSS for Windows. The data were mapped
via GIMMS, ARC/INFO and ARCVIEW.
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Anglican Church and for the main denominations are described, and
explanations advanced. This is done with much higher cartographical
and quantitative resolution than hitherto in the literature.

Among the results are the striking southern and midland geography
of the Church of England and of ‘old dissent’, and the more northern
and south-western geography of the Methodist denominations. Wales
emerges as very distinctive in religious terms compared with
England. The differences between Wales and England were persistent
findings, repeated in many connections, like Sunday school educa-
tion, or the effects of landownership. The ways in which the major
denominations overlapped with or complemented each other region-
ally are shown, alongside the implications of this for denominational
success or failure. Clear north-south and west-east divisions of the
country emerge, and these have evidently had many enduring cultural
and political ramifications. The 1851 geography of the Anglican
Church, for example, was very similar indeed to the regions of elec-
toral strength of the modern Conservative Party. Subsequent electoral
geographies can be predicted with considerable precision from the
1851 Anglican and Nonconformist data.

In the second part of the book the resolution shifts down to parish
level, for the chosen fifteen counties. These counties are described in
chapter 7, prior to detailed analysis. An assessment of the extent of
parochial religious continuity between 1676 and 1851 is then under-
taken. The results are very surprising. It is usually thought that there
was much continuity of local patterns of religious adherence.
However, while there is some limited truth in this for Roman
Catholicism, it was not so at parish level for Protestant Non-
conformity. The latter dissenting denominations were much more
mobile and transient than many have believed possible, particularly
before the nineteenth century. The Catholics were relatively stable,
at least until the post-famine Irish diaspora. The reasons for that, and
the role of the Catholic landed families, are discussed.

The importance of Sunday schools (for example in the survival of
denominations) is shown in chapter 9, although reservations are
expressed about the historiographical thesis that they were inde-
pendent agencies of ‘the working class’. The highest Sunday school
indexes of attendance were in fact found in Anglican dominated par-
ishes of a ‘closed’ landed nature. This raises questions about the role
of these schools in inculcating ‘working-class’ attitudes, and suggests
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that the importance of the Anglican Church in fostering this early and
crucial form of ‘mass education’ has been understated by historians.
In addition, the most crucial determinant of Sunday schools is shown
to have been the regional incidence of child labour.

Analysis of ‘free’ and ‘appropriated’ seating in places of worship
(chapter 10) indicates that the Anglican Church was often rather more
open in the availability of its sittings than many other denomina-
tions. This modifies the views of contemporaries and historians who
argued that proprietorial attitudes to Anglican pews, and the resulting
exclusion of many inhabitants, played a significant part in causing
anti-establishment resentment and dissent. As with Sunday school
provision, in this and other regards the historical role of the Anglican
Church emerges from this work with more credit than some might
have anticipated.

In chapter 11 the discussion concentrates on the very strong
associations between religious conformity and ‘closed’ or estate vil-
lages, where landownership was in few hands. It is shown how more
varied occupational and landed characteristics were associated with
religious dissent, and such contexts and their regional variations are
specified with more precision than hitherto. This chapter extends a
fuller cultural understanding to historical debates about the nature of
parish divisions, and to typologies of ‘open’ and ‘close’ parishes.

Finally, in chapter 12, the issue of ‘secularisation’ is addressed,
looking at the regionality of high or low church attendance, and
exploring the question of whether urbanisation induced declining
religious attendances. It is argued that cultural pluralism and inade-
quate church provision brought about lower church attendance — both
in the larger cities and in the English rural borderlands. The chapter
points towards the associated and fuller study of ‘secularisation’ due
to be published by Alasdair Crockett.

The stress throughout is on the contextual understanding of relig-
ion. This may vary between the inter-denominational, geographical
and more broadly socio-economic contexts of religion. Wickham once
wrote that ‘Unfortunately, “Church history”, with few great excep-
tions, is invariably about the Church abstracted from society, about
ecclesiastical institutions, personalities or movements, in which the
world in which they are set seems quite incidental.’!® This book does

18 E.R. Wickham, Church and People in an Industrial City (1957, 1969 edn), p. 12.
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not cover institutions and personalities to the extent that some would
like (for reasons of space rather than academic principle); but the
approach is certainly to discuss religion within its socio-economic
and regional settings, especially at parish level, to place clearly ascer-
tained limits on contextual influences, and to show how different
strands of deterministic thinking may be held in control and assessed
through quantitative methods. Once the extent of socio-economic
contextual influences are defined, the field is then open for others to
fill in the more rounded and holistic picture, taking account of the
spatial and situational accounts given here.

A book like this, analysing such huge datasets, could focus on a
great many issues, and limitations on length have prevented some of
these from being fully explored. While the cartographical patterns of
the main denominations are outlined in chapters 2 to 5, laying a
groundwork relevant for many further subjects, many quantitative
features of each denomination have not been shown. Some such
descriptive statistics are easily accessible from the official census
volume. While those figures were slight compared to what can now be
generated, that census volume is still commendable in its thoughtful-
ness and accuracy.! Some descriptive statistics from the census for
each denomination are printed in appendix A, and interested readers
can make further calculations from those if required. Many more
measures can be obtained by further analysis of the computerised
data. As a rule, this book tries to avoid publishing work that overlaps
with other material in print. The themes and arguments in part 2 of
the book were chosen partly with this in mind.

It is common for reviewers to discuss what a book does not cover,
and what they feel it might have done. It is in the nature of very large
data analyses like this that many incidental issues which could
have been explored become neglected, partly to maintain thematic
coherency, partly to save space, and partly so as not to repeat what has
been written elsewhere. One of the significant omissions here is the
Jews. We analysed and mapped the data on them in the Religious
Census, but it became clear that the Jews had already been admirably
treated by others. There was little to add to previous research on
Anglo-Jewry, at least from our perspectives. Such earlier work used

19 In testing the published figures against the computerised data, one is repeatedly struck
by the accuracy of Horace Mann’s work.
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the 1851 religious returns in conjunction with other sources like the
Jewish Chronicle (particularly of 23 July 1847, which gave the
numbers of Ba’ale Batim outside London, using returns to a detailed
questionnaire issued by the Chief Rabbi to all congregations in Britain
and the colonies), as well as the impressive data that the Board of
Deputies collected from 1848. There were a number of problems with
the published Jewish returns to the 1851 Religious Census, for
they gave as Jewish congregations non-Jewish ‘Israelites’ at Bury,
Lutterworth and Haslingden, and there was further confusion in
Leeds and Sheffield. The distributions of Jewish congregations are
well known from earlier research, being concentrated in London
(especially in the registration districts of the City of London, St
George Southwark, Marylebone, Stepney and St James Westminster),
the seaports (e.g. Southampton, Dover, Yarmouth, Plymouth, Bristol,
Liverpool, Hull, Newcastle or Sunderland) and a few inland centres
(that is, in cities or towns like Leeds, Manchester, Merthyr Tydfil,
Nottingham and Birmingham). We mapped all these for 1851, but the
results were fairly predictable and did little to augment current schol-
arly understanding.?®

It was initially planned to discuss ‘secularisation’ more fully,
assessing the theory associated with this term via our data, and con-
sidering regional dimensions in the shifts towards a more secular
society. However, it became clear that this extensive subject, with all
the light that the Compton and 1851 Religious Censuses could shed
on it, was one that required a separate volume. Alasdair Crockett is
exploring the complex issues involved here, and his work on ‘secular-

20 For detailed examinations, see the thorough account in V. D. Lipman, ‘A survey of
Anglo-Jewry in 1851/, Transactions of the Jewish Historical Society of England, 17
(1951-2), 171-88, especially his appendix on Jewish returns to the Religious Census
(which for the Jews covered Friday evening to Saturday afternoon, 28-29 March); V. D.
Lipman, Social History of the Jews in England, 1850-1950 (1954); and the even more
impressive discussions and closely researched local data from many sources in A. N.
Newman (ed.), Provincial Jewry in Victorian Britain (Jewish Historical Society of
England, 1975). This excellent work gives the fullest account of Victorian Jewish
communities, and contains wide-ranging bibliographical references. Other
discussions relevant to the early or mid-nineteenth century have included Gay,
Geography of Religion, ch. 11; T. M. Endelman, The Jews of Georgian England,
1714-1830 (Philadelphia, 1979); G. Williams, The Making of Manchester Jewry,
1740-1875 (Manchester, 1976); A. Gilam, The Emancipation of the Jews in England,
1830-1860 (New York, 1982); A. Weinberg, Portsmouth Jewry (Portsmouth, 1985); and
A.N. Newman, The Board of Deputies of British Jews, 1760-1985: a Brief Survey
(1987).
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isation’ with these data will be forthcoming as a separate book. This
has influenced the present book in many ways, and it will comprise a
logical extension of these chapters. In briefest summary, his work
shows that the most rapid processes of ‘secularisation’ extended first
in the direction of greater religious pluralism, in which faiths
abounded and more openly competed against each other, and that this
process of denominational competition, where it occurred most
vigorously, in turn brought about disillusionment with formal relig-
ion, and itself hastened ‘secularisation’. Where such denominational
competition was weak (that is, in parishes where there were no dis-
senters in 1676), one later found relatively high levels of religious
adherence, manifest in higher indices of attendance in 1851. But the
greater the intensity of religious pluralism in 1676, the lower the
levels of religious practice in 1851. Furthermore, the mapped geogra-
phy of religious ‘secularisation’ across England and Wales indicated
strongly regional dimensions. The secularising effects of religious
pluralism discovered for England and Wales between 1676 and 1851
contrasted sharply with arguments proposed (notably for America)
that religious pluralism fosters high religious adherence in all con-
texts. This is to summarise a complex argument, which must await
subsequent publication.

The local and national research questions to which these data lend
themselves, and the ways in which they may be cross-related to other
data, are enormous. They are relevant both to local studies as well as
to national research programmes involving religion. The data can be
analysed further in conjunction with other earlier and later religious
sources. This book stopped short, for example, of using the Evans list
(1715), the Thompson list (1772) and (for quantitative purposes)
visitation returns, although some other limited use is made of the
latter. We did not relate the data to the 1989 English Church Census.?!
We did not map the Compton Census data at national level, despite
persuasion from some scholars, although such cartography was
undertaken at parish level for certain counties. This last omission
was partly for reasons of time, partly for technical reasons, but mainly
because the 1676 data are much inferior to the 1851 religious returns,
and raise many problems of interpretation.

21 See P. Brierley (M.A.R.C. Europe), Christian England: What the 1989 English Church
Census Reveals (1991).
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The nineteenth-century data have considerable relevance to elec-
toral statistics and study, bearing as they do on issues of religious or
class influence upon voting patterns, and the debated change in
emphasis from one to the other. The relevance of religious geogra-
phies for political analysis is touched upon in a number of chapters
here, and while it was beyond the remit of this book to develop this, a
foundation has been laid for others to examine these regional connec-
tions further.

Our socio-economic and demographic data alone (collected for their
relevance to religious adherence) are open to a great many research
questions. For example, many debates hinge around the relationships
between factors like demographic growth, sex ratios, occupational
structures, poor relief expenditure, agricultural structures, landown-
ership, property values and parochial capital formation. These and
other variables are included in the data, at an unprecedented scale of
parochial coverage, and we have had occasion to broach inter-connec-
tions that go beyond the subject of religion. There is no need to predict
the ways in which these data might be used by historians and social
scientists, except to underline how diverse these are, whether for the
religious issues covered in the forthcoming pages, or for issues of a
non-religious nature.

Finally, Wales emerges from this research as distinctive in very
many ways, having religious characteristics which often set it apart
from England. The uneven celebration of the established church, or
the divergence of Calvinistic and Arminian Methodism, were only
two of the key contrasts here. Welsh socio-economic features as
judged from quantitative measures were also frequently unique.
These national differences — but also their internal regional elements
— have been long enduring in both countries. The Welsh referendum
in September 1997, on a separate political assembly for Wales, like
previous referenda in the country (for example on Sunday opening),
provided yet another breakdown of Wales into the broad regions that
were prefigured by the religious data of 1851. However, as The Times
commented on the 1997 referendum, ‘Whatever its internal divisions,
Wales has a political and cultural identity altogether more pro-
nounced and separate than any recognisable English region.’?? This is

22 Lesson from Llanelli’, editorial in The Times (20 Sept. 1997). See R. Williams, ‘Are we
becoming more divided?’, Radical Wales, 23 (Autumn, 1989}, 8-9, on the divisions
between south Wales, the rural north and west Wales, and the border country.
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a theme addressed on a number of occasions in this book. In any cul-
tural, linguistic and demographic history of Wales, the distinguishing
nature of Welsh religious geography should undoubtedly assume
considerable prominence. It is not the intention here to argue for or
against Welsh devolution: that is not the historian’s role. However,
these chapters do at many points try to shed light on what, in religious
terms, Wales and England had in common historically, and what
separated them.
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The 1851 Census of Religious Worship

Introduction

On Sunday 30 March 1851, for the first (and last) time as part of the
decennial population census, questions were asked about the reli-
gious composition of Great Britain.

Despite the unique importance of the resulting Census of Religious
Worship, it has received remarkably little sustained analysis. Quite a
number of articles, and edited works on particular counties, have
assessed its reliability and used it to describe basic patterns of
worship, but this book is the first to enter into thorough investigation
of it.! A number of considerations have inhibited prior analysis.

1 Among the main publications on the source are K. S. Inglis, ‘Patterns of religious
worship in 18517, Journal of Ecclesiastical History, 11 (1960), 74-86; J. Rogan, ‘The
Religious Census of 1851/, Theology (1963), 11-15; D. M. Thompson, ‘The 1851
Religious Census: problems and possibilities’, Victorian Studies, 11 (1967), 87-97; W.
S. F. Pickering, “The 1851 Religious Census — a useless experiment?’, British Journal of
Sociology, 18 (1967), 382-407; R. M. Goodridge, ‘The religious condition of the West
Country in 1851, Social Compass, 14 (1967), 285-96; W. T. R. Pryce, ‘The 1851
Census of Religious Worship: Denbighshire’, Trans. of the Denbighshire Historical
Society, 23 (1974),147-92; R. W. Ambler, ‘“The 1851 Census of Religious Worship’,
Local Historian, 11 (1975), 375-81; D. W. Bushby (ed.), Bedfordshire Ecclesiastical
Census, 1851, Bedfordshire Historical Record Society, vol. 54 (1975); 1. G. Jones and D.
Williams (eds.), The Religious Census of 1851: a Calendar of the Returns Relating to
Wales, vol. 1: South Wales (Cardiff, 1976); D. M. Thompson, ‘The Religious Census of
1851/, in R. Lawton (ed.), The Census and Social Structure: an Interpretative Guide to
Nineteenth-Century Censuses for England and Wales (1978); C. D. Field, “The 1851
Religious Census: a select bibliography’, Proceedings of the Wesley Historical Society,
41(1978); R. W. Ambler (ed.), Lincolnshire Returns of the Census of Religious
Worship, 1851, Lincolnshire Record Society, 72 (1979); B. I. Coleman, The Church of
England in the Mid Nineteenth Century: a Social Geography (1980); L. G. Jones (ed.),
The Religious Census of 1851: a Calendar of the Returns Relating to Wales, vol. 2:
North Wales (Cardiff, 1981); B. I. Coleman, ‘Southern England in the Census of
Religious Worship, 1851, Southern History, 5 (1983); K. Tiller (ed.), Church and
Chapel in Oxfordshire, 1851, Oxfordshire Record Society, 55 (1987); M. Seaborne,
‘The Religious Census of 1851 and early chapel building in North Wales’, National
Library of Wales Journal, 26 (1990); E. Legg (ed.), Buckinghamshire Returns of the
Census of Religious Worship, 1851 (1991); K. D. M. Snell, Church and Chapel in the
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Foremost among these have been the awesome scope of the source, its
highly quantitative nature, and the inter-disciplinary skills and facil-
ities necessary to undertake such a study. There have also been prob-
lems concerning the measures needed for the source, and doubts have
sometimes been expressed about the accuracy of some of its details.
Religious studies as a subject has been slow to adopt the quantitative
methods necessary to analyse the census. And linked to this has been
a feeling that its data are of limited relevance for studies of religion
which concentrate on belief and faith, rather than external action and
attendance at services.

However, for the most part objections and hindrances of these kinds
can now be overcome. The 1851 data can be checked via internal sta-
tistical tests and managed in ways which surmount doubts about
their accuracy. There is enormous scope for religious history to
advance methodologically, in ways long accepted within the social
sciences, without losing sight of many of its long-standing arguments
and themes. For the latter have often been essentially quantitative
rather than qualitative in nature. And, towering above all other
sources for the modern history of English and Welsh religion, the 1851
Census of Religious Worship stands as a supreme endeavour of its
period, a source ripe for close scrutiny and historical analysis.

This chapter appraises the Religious Census as a source of statisti-
cal information on worshipping patterns. It examines the context in
which it was undertaken, the ways in which the data were gathered,
the nature of those data at different spatial levels, their reliability and
limitations, and how any such limitations may be dealt with. When
we have assessed the source, and become more familiar with it, we
can move in subsequent chapters to a survey and analysis of the huge
body of data it contained.

Horace Mann made clear much of the purpose of the Religious
Census when he wrote that ‘it would be difficult to over-estimate the
importance of authentic facts upon this subject [religion]; since, for

Footnote 1 (cont.)
North Midlands: Religious Observance in the Nineteenth Century (Leicester, 1991); J.
A. Vickers (ed.), The Religious Census of Hampshire, 1851 (Hampshire Record Series,
Winchester, 1993); M. Tranter (ed.), The Derbyshire Returns to the 1851 Religious
Census (Derbyshire Record Society, vol. 23, Chesterfield, 1995). An admirable
bibliographical survey is C. D. Field, ‘The 1851 Religious Census of Great Britain: a
bibliographical guide for local and regional historians’, The Local Historian, 27:4
(1997), 194-217.
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many reasons, the religion of a nation must be a matter of extreme
solicitude to many minds. Whether we regard a people merely in their
secular capacity, as partners in a great association for promoting the
stability, the opulence, the peaceful glory of a state; or view them in
their loftier character, as subjects of a higher kingdom, — swift and
momentary travellers towards a never-ending destiny; in either
aspect, the degree and direction of religious sentiment in a commu-
nity are subjects of the weightiest impact: in the one case to the tem-
poral guardians of a nation — to its spiritual teachers in the other.”> The
first half of the nineteenth century brought growing concern that
Britain, as a Christian country, was failing to meet the moral stan-
dards demanded by such a premise. The period was one of significant
religious change and development, illustrated for example by the
Evangelical Revival, the Oxford Movement, the growth and divisions
within Methodism, the substantial expansion of Nonconformity
generally, and the spread of agnosticism and secularisation. Dramatic
economic, industrial, urban and demographic changes put severe
strains upon the churches, presenting them with major problems of
adaptation and reform. There was particular concern that religious
provision was failing to keep pace with the growth and changing dis-
tribution of population. Coupled with this was a pervasive fear among
many commentators that the voluble working classes were increas-
ingly falling outside the scope of organised religion, or were grav-
itating towards anti-establishment denominations. As Rawding
commented: ‘Religious belief was often central to the lives of labour-
ing men, and so the control of the religious environment by the ruling
classes had an importance which can easily be missed today.”
Contemporaries were faced with pressing issues that required an
assessment of the strength of Nonconformity, and there were many
who hoped that a Census of Religious Worship would demonstrate
the continuing predominance of the Church of England.

We need to remember that it was not unusual for the government or
political parties to be deeply engaged with religious issues. As Blake
pointed out, the Tory Party was closely associated with the interests

2 Census of Great Britain, 1851: Religious Worship, England and Wales, Report and
Tables, LXXXIX (1852-3), p. viii. Henceforth this census volume will be referred to
simply as Census of Religious Worship.

3 C. Rawding, ‘The iconography of churches: a case study of landownership and power
in nineteenth-century Lincolnshire’, Journal of Historical Geography, 16 (1990), 158.
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of ‘Anglican exclusivity’,* and we will see how closely linked that
party was with the geographical strongholds of the established
church. Government involvement in religious matters was much
more conspicuous than it is today, and the Anglican Church and
Nonconformist denominations were far more politically active. This
was true with regard to education, slavery, disestablishment, the
Marriage Act (1836), Test and Corporation Act repeal, Catholic
emancipation and the Irish question, the Church Reform Act (1836),
tithe commutation, pluralities (1838, 1850), licensing, municipal
cemeteries, dissenters’ burial services and much else. Earlier in the
nineteenth century, there had been Lord Sidmouth’s concerns over
the political consequences of religious itinerancy (concerns shared by
many in the established church), his bill in May 1811 to restrict it, and
the opposition against that bill from groups like the Protestant
Society for the Protection of Religious Liberty, and the Methodist
Committee of Privileges.’ The licensing of dissenting chapels under
the Toleration Act was of course politically motivated, and closely
monitored by Sidmouth and many others.® In 1818 Parliament voted
£1,000,000 for Anglican church building, followed by a further
£500,000 six years later.” In 1834 Peel appointed a commission to
examine the state of the established church in England and Wales, its
report largely responsible for the creation of the sees of Ripon and
Manchester, and for further diocesan reorganisation. Religious issues
had been very prominent indeed during the agitation for the 1832
Reform Act.® After that Act, dissenters probably comprised about a
fifth of the electorate;® a point not lost on Melbourne’s ministers as

4 R.Blake, The Conservative Party from Peel to Churchill (1972), p. 11.

The best discussion is D. W. Lovegrove, Established Church, Sectarian People:
Itinerancy and the Transformation of Dissent, 1780-1830 (Cambridge, 1988).

See for example Sidmouth’s demands for an account of the number of licences issued
each year at Quarter Sessions from 1809 to the end of 1820, under Wm. & Mary c. 18
and 19 Geo. I1I, c. 44. Letter to the Clerk of the Peace, Leicestershire, November 1821:
Leics. C.R.O., QS 95/1/3/3.

See M. H. Port, Six Hundred New Churches: a Study of the Church Building
Commission, 1818-1856, and its Church Building Activities (1961), and the Church
Building Acts, notably those of 1818-19, 1822, 1843, 1856.

R. Cowherd, The Politics of English Dissent, 1815-1848 (1956); R. Brent, Liberal
Anglican Politics: Whiggery, Religion and Reform, 1830-1841 (Oxford, 1987);]. A.
Phillips, The Great Reform Bill in the Boroughs: English Electoral Behaviour,
1818-1841 (Oxford, 1992).

R. Anstey, ‘Religion and British slave emancipation’, in D. Eltis and J. Walvin (eds.),
The Abolition of the Atlantic Slave Trade (Madison, Wisconsin, 1981), pp. 51-3.
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they tried to gain dissenting support on marriage law, the universities
issue, civil registration, church rates and so on. ‘The Church in
Danger’ was a major issue during the 1841 election, as it was to be in
1868. Church rates were the subject for open confrontation over an
extended period.!® The Anti-State Church Association, connected
with Edward Miall, which in 1853 became the Liberation Society,
aimed to separate the Church of England from the state and establish
the ‘voluntary principle’, and so end many advantages and privileges
of the Anglican Church. It gained strength noticeably from the
1840s.!! The highly political appointment of bishops was always con-
tentious, particularly in the early nineteenth century.!?> Throughout
the nineteenth century, it is hard to find political issues that were not
overlaid and influenced by religious debate, and nobody could be in
any doubt that religious conformism or dissent carried as their corol-
laries strong voting predispositions.!3 The political importance of the
Census of Religious Worship was manifest to all, and its politicised

10 R. Brent, ‘The Whigs and Protestant Dissent in the decade of reform: the case of the
Church Rates, 1833-1841’, English Historical Review, 102 (1987); O. Anderson,
‘Gladstone’s abolition of compulsory church rates: a minor political myth and its
historiographical career’, Journal of Ecclesiastical History, 25 (1974). After a campaign
of over thirty years, their payment became voluntary with the Compulsory Church
Rate Abolition Act of 1868.

D. W. Bebbington, The Nonconformist Conscience: Chapel and Politics, 1870-1914
(1982), pp. 22-30.

In 1816 for example, Herbert Marsh was appointed to Llandaff, it would appear largely
as a result of his services as an economic advisor during the Napoleonic Wars. W.
Gibson, ‘The Tories and church patronage: 1812-30’, Journal of Ecclesiastical History,
41 (1990}, 266-7.

See for example T. J. Nossiter, ‘Aspects of electoral behaviour in English
constituencies, 1832-1868’, in E. Allardt and S. Rokkan (eds.), Mass Politics: Studies
in Political Sociology (New York, 1970), p. 180, on the political implications of
dissenting or Anglican affiliation; or see his ‘Voting behaviour, 1832-1872’, Political
Studies, 18 (1970), 385; P. F. Clarke, ‘Electoral sociology of modern England’, History,
57 (1972); D. W. Bebbington, ‘Nonconformity and electoral sociology, 1867-1918’,
Historical Journal, 27 (1984), 633-56; D. Beales, ‘The electorate before and after 1832:
the right to vote, and the opportunity’, Parliamentary History, 11:1 (1992). See also H.
Faulkner, Chartism and the Churches: a Study in Democracy (1916, 1970 edn); G. L. T.
Machin, Politics and the Churches in Great Britain, 1832-1868 (Oxford, 1977). There
is a very large literature on religion and politics after 1851, and notable among such
studies have been H. Pelling, Social Geography of British Elections, 1885-1910 (1967),
e.g. pp. 3-4,74,97,101, 107-8, 122, 127, 226, 420-34, 433; K. D. Wald, Crosses on the
Ballot: Patterns of British Voter Alignment since 1885 (Princeton, 1983); G. 1. T.
Machin, Politics and the Churches in Great Britain, 1869-1921 (Oxford, 1987); E. F.
Biagini, Liberty, Retrenchment and Reform: Popular Liberalism in the Age of
Gladstone, 1860-1880 (Cambridge, 1992).



28 Rival Jerusalems

interpretation echoed through the years after 1851. Given the polit-
ical quandaries and religious rivalries that it aroused, it is small
wonder that the exercise was never repeated.!*

There was also a considerable thirst for quantitative data during
this period, which was crucial for a more rigorous, empirically
grounded and factual understanding of regional societies, religious
cultures and economic life. Such figures appealed ‘to the heart of a
generation which . . . had a veritable passion for “facts”’, as J. F. C.
Harrison has written.!> In 1847 G. R. Porter published a new edition of
his Progress of the Nation, in its Various Social and Economical
Relations, from the Beginning of the Nineteenth Century. He argued
that it would almost seem to be a duty to gather such ‘well-authenti-
cated facts’.'® Something of that attitude pervades the parliamentary
debates on the Religious Census. It is also clear that comparable reli-
gious censuses in very many other advanced countries were on British
legislators’ minds, and there was a distinct sense that Britain should
also conduct one.!” The public appetite was revealed by the remark-
able fact that 21,000 copies of the Census of Religious Worship were
sold almost as soon as it was published.!® The data collection of the
Religious Census was a logical outcome in a Christian age of the con-
cerns that had already brought so much poor-law, welfare, industrial,
demographic and agricultural data into the public domain, via a
formidable and completely unprecedented array of Select Committee
and other investigative reports.

The organisation of the Religious Census

George Graham, the Registrar General for the 1851 Population
Census, had expressed concern about the lack of accurate statistics on

4 For further discussion of this point, see appendix F.

15 1. E C. Harrison, The Early Victorians, 1832-51 (1971), p. 9.

Summarised in ibid., pp. 8-9.

Comparable religious censuses were held around this time for Austria, Bavaria,
Belgium, Denmark, France, Prussia, Saxony, Sweden, and Wurttemberg. Ireland had
such a census in 1834. In Spain, such information was obtained through the civil
administration. Religious censuses were also taken in some British colonies, although
in some such cases — like Australia — there were doubts as to their accuracy. See the
speech by Sir George Lewis, in Hansard’s Parliamentary Debates, CLIX (11 July 1860),
1703-6. On the unsatisfactory Australian religious census, see M. H. Marsh, in ibid.,
1720-1. America conducted counts of churches and sittings: see Sir John Trelawny’s
speech in ibid., 1728.

18 Hansard’s Parliamentary Debates, CXXXV (11 July 1854), 32.

7
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religious worship. He suggested that the 1851 census should include
sections on both religion and education, arguing that there was a
need for such information, and that any attendant costs would be
minimal.!® He pointed out that the existing administration used to
gather statistics for the population census could be employed in gath-
ering the additional data. Graham’s enthusiasm for a religious census
was matched by the eagerness of Lord John Russell’s government.
Although the planned Census of Religious Worship was not included
in the original Census Act,?? the Secretary of State was empowered
under that Act to make any additional enquiries that he thought nec-
essary. On this authority, Graham initiated planning for a census of
religion.

The Registrar General appointed as his agent Horace Mann, a 28-
year-old barrister, making him responsible for organising the census.
It was Mann’s view that ‘“There are two methods of pursuing a statisti-
cal inquiry with respect to the religion of a people. You may either ask
each individual, directly, what particular form of religion he pro-
fesses; or, you may collect such information as to the religious acts of
individuals as will equally, though indirectly, lead to the same result.
The former method was adopted, some few years ago, in Ireland, and
is generally followed in the continental states when such investiga-
tions as the present are pursued. At the recent Census, it was thought
advisable to take the latter course; partly because it had a less inquisi-
torial aspect, — but especially because it was considered that the
outward conduct of persons furnishes a better guide to their religious
state than can be gained by merely vague professions.’?!

19 In fact the total cost of the population, religious and educational censuses of 1851
appears to have been well in excess of £100,000. This was subsequently cited as part of
an argument against having another educational census in 1861, although it seems not
to have been part of any case then against a repeated religious census. See Hansard’s
Parliamentary Debates, CLIX (11 July 1860), 1739-40. It is worth bearing in mind also
that in 1851 the high proportion (about 70 per cent) of census costs hitherto carried by
the parishes (covering enumeration) were to be paid by a grant from Parliament, so
that the whole expense of the 1851 census fell for the first time upon the national
exchequer, rather than falling heavily on local funds. The Treasury had hitherto only
paid for the central office. See G. C. Lewis’ speech in Hansard’s Parliamentary
Debates, CXI (6 June 1850), 870-1. This appears to have given the government more
leeway in the range of census questions it felt able to ask in 1851. On the enumeration
and other census allowances payable, see Census of Great Britain: Instructions to
Enumerators, XLII (1851, pp. 4,39. 20 13 & 14 Vic. c. 53.

Census of Religious Worship, p. cxix. This was later cited at fuller length in the House
of Commons by E. Baines in 1860, when he argued in its favour, and for the ‘perfect
success’ of the 1851 Religious Census. Hansard’s Parliamentary Debates, CLIX (11
July 1860), 1700-1.
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Accordingly, it was decided to hold a census of religion based upon
attendances rather than stated profession. As Mann argued, a census of
profession would probably have gone beyond the accepted role of the
British state at that time.?? For the historian of religion, a census of reli-
gious actions is certainly far more valuable than a census of profession.
In the nineteenth century it is likely that there would have been such a
stigma attached to atheism and agnosticism that the vast majority of
those who rarely, or never, attended worship would have professed alle-
giance to the established church. This would have dramatically and
unrealistically inflated its actual strength. In addition, the often
complex patterns of attendance, with some worshippers attending both
established church services and Nonconformist services, would have
been completely lost. As we shall see, such multi-attendance remains a
problematical area in the interpretation of the Religious Census. But
there can be little doubt that attendance rates, associated as they were
by contemporaries with faith and a desire to practise that faith, provide
the most satisfactory outcome for the historian.??

The stated purpose of the census was to discover how far the
means of religious instruction had kept up with the growing popula-
tion over the previous half century, and to what extent the spiritual
needs of the population were being met. It aimed to provide informa-
tion on the number of places of worship belonging to each denom-
ination, and their numbers of attendances and sittings. These were
considered the most essential matters, although there were many
lesser questions. Originally it was planned to make completion of
the religious returns compulsory, with any failure to complete the
returns being an offence. Queries were raised about this however, for
example about whether the clergy should have to disclose their
incomes,?* and other matters which might ‘excite needless alarm’.?®
Having taken legal advice, the government felt that as a census of
religion was not specifically prescribed in the Census Act, penalties
could not be imposed on those failing to make returns. Nor did
the government wish to act in an ‘inquisitorial manner’.?¢ Lord
Brougham and others indicated that questions posed which were not
compulsory would still yield ‘information of considerable value’ and
22 On this issue, see appendix F.

23 R. M. Goodridge, ‘The religious condition of the West Country in 1851/, Social

Compass, 14 (1967), 287.

2 Hansard’s Parliamentary Debates, CXIV (14 March 1851), 1316-17.

2 Hansard’s Parliamentary Debates, CXV (18 March 1851), 113.
26 Hansard’s Parliamentary Debates, CXIV (14 March 1851), 1308.
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‘great utility’.?” A voluntary system in connection with the religious
returns was therefore introduced, although this may not have been
made entirely clear by enumerators to those making the returns. Sir
George Grey was among those who took the view that even without
strict compulsion, all clergy would still ‘give full information on
such important matters as the amount of provision for education
and religious worship in their respective districts’.2

Returns were requested from every place of worship in Britain, and
they contain an enormous body of statistical information. Three
different returning forms were devised by Horace Mann.?® The
established-church form, to be completed by clergy of the Church of
England, had more questions than those addressed to ministers of
dissenting chapels. It requested the date of construction of the
church or chapel of ease, if erected after 1800; the number of sittings
contained in the building, with a distinction being made between
free and other (or appropriated) sittings; the number of people at
morning, afternoon and evening services on Sunday 30 March 1851;
the number of Sunday scholars present at the same times; and the
average attendances over a stated period for both general congrega-
tion attendances and Sunday school scholars. There were also ques-
tions referring to church endowments and sources of income like
pew rents, fees, dues or Easter offerings.?® The Nonconformist

27 Hansard’s Parliamentary Debates, CXIV (14 March 1851), 1308-10.

28 Hansard’s Parliamentary Debates, CXV (18 March 1851), 114.

2 The Church of England form was blue, the general Nonconformist form was blue and
red, and the Quaker form was black and white to avoid confusion. See for example E.
Legg (ed.), Buckinghamshire Returns of the Census of Religious Worship, 1851 (1991),
p. vii.

The information on Anglican income provided by the census was very extensive
indeed, but for this book it was decided not to analyse it. The subject is extremely
complex, given the varied sources of income then available to the Anglican Church:
tithe (with all the complexity of that, given parochial differences in commutation,
rent charges, etc.), glebe, land and property rents, fees, other dues, Easter offerings,
pew rents, bishops’ augmentations, endowments, annuities, and the like. Some
incumbents declined to submit such details, a few clearly taking offence at the request
that they do so. More commonly, they submitted differing personal assessments of
their income that were not standardised across parishes, and many were evidently in
some confusion as to what they ought to be returning. There was some puzzlement
over whether net or gross income should be returned, and how these ought to be
defined. A few rather self-defensive clergy submitted detailed lists of their expenditure
and costs as well, like curate charges, rates, property and land taxes, buildings repair,
insurance and so on. The census information on all this is extensive (and supplements
that in other sources, like the data on values of the living in the Imperial Gazetteer,
computerised at parish level for the second half of this book). The subject of
nineteenth-century clerical income has long deserved a book in its own right.
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return was comparable, except that information on income was not
requested, and it was asked whether the building was used exclu-
sively as a place of worship. A separate return was sent to Quaker
meeting houses requesting similar details, the measurements of the
building (as a guide to standing room), and the estimated number of
persons capable of being seated. All forms permitted further remarks
to be made by the informant if he wished, and these supply a fasci-
nating additional range of information, covering as they do issues
like rivalries between denominations, the Welsh language at ser-
vices, endowments and income, the condition of the place of
worship, pew rents, Sunday scholars, special conditions operating
on that Sunday, and other observations.

The published Census of Religious Worship

The Religious Census, and a report by Horace Mann, was published
on 3 January 1854.3! It was divided into several sections. In a fairly
substantial discussion, Mann deliberated on the origins and growth of
the key denominations and sects. He then examined spiritual provi-
sion and destitution, considering in turn accommodation and atten-
dance, although placing more emphasis on the former. He calculated
that accommodation was required for 58 per cent of the population,
and discussed areas where an appropriate level of accommodation had
not been reached. This drew him into differentials between urban and
rural seating provision. Accommodation was clearly insufficient in
general terms to house an ‘ideal’ worshipping community. In the
remainder of this section of his report, Mann concentrated upon the
alleged absence of the working classes from worship. Finally, he
examined the disparate levels of accommodation provided by
denominations. His account of attendance was less extensive. Here
Mann attempted to calculate what would be an acceptable figure for
attendances.??> We shall discuss these further features of his report in
the context of the historiography on the Census of Religious Worship.

Several tables showing these and related subjects, organised at
various spatial levels, were included in the census volume. Summary
data were recorded for the whole of England and Wales, for the 11

31 The Scottish Report and Census was published later, in March 1854.
32 For Scotland the report was far briefer. Mann stated here that there was insufficient
time to prepare as detailed a report as that for England and Wales.
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registration divisions,?? for the 28 dioceses, for the 43 English registra-
tion counties and North and South Wales, for 73 large towns (includ-
ing 9 London boroughs), and for 624 registration districts in a large
sub-section marked ‘Detailed Tables’.

The opening sections of this book analyse the published data for the
624 registration districts of England and Wales.3* At this level pub-
lished information is available for each denomination on the number
of sittings, both free and appropriated, the total number of attendances
(including Sunday scholars) at services in the morning, afternoon and
evening, and the number of places of worship in each district. In
Scotland, although the same data are available, they are arranged at a
different and less convenient spatial level,?® that is, for counties and
for burghs (or parishes which contain burghs).3¢ There was no Scottish
administrative unit equivalent to the registration district — burghs
being confined to urban areas only.3” The lack of Scottish registration-
district data, or data published for similarly specified areas, is one
reason why this book does not cover Scotland. Analysis of the Scottish
data is further circumscribed because the original returns, as available

33 These registration divisions were London, the South Eastern Counties, the South
Midland Counties, the Eastern Counties, the South Western Counties, the West
Midland Counties, the North Midland Counties, the North Western Counties,
Yorkshire, the Northern Counties, and the Welsh Counties.

In the detailed registration-district tables all registration districts are numbered.
Anglesey, the final district, is numbered 623 and almost all researchers have assumed,
therefore, that there were only 623 registration districts. This is not the case as
Pontefract District was numbered 504(a) in the census and Hemsworth District 504(b),
making the total number of Registration Districts 624.

1851 Census Great Britain: Report and Tables on Religious Worship and Education,
Scotland, LIX (1854, Shannon, 1970 edn), p. xii.

Ibid., pp. 22-34, but beware of the note on p. xii.

Mann wrote of the Scottish published returns that ‘the particulars respecting these
returns are not presented in minuter subdivisions of the country than Counties. This
course was rendered necessary by a pledge, which was deemed essential to the success
of the inquiry, that no individual return should be made public. It was found, when
preparing the Tables, which at one time it was intended to give, of Parishes, that this
could not be done without virtually violating the condition upon which, it may be
reasonably held, the request for information was complied with.’ Ibid., p. xii. Hume,
in one of the earliest commentaries on the census wrote: ‘In 1851, a “Census of
Religious Worship” was compiled for each of the two sections of Great Britain. That
for Scotland was published separately, and at a comparatively early period after the
receipt of the detailed information. It had been anxiously looked for: and was therefore
issued with somewhat less care than was bestowed on the publication for South
Britain.” A. Hume, Remarks on the Census of Religious Worship for England and
Wales, with Suggestions for an Improved Census in 1861, and a Map, Illustrating the
Religious Condition of the Country (1860), p. 5.
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for England and Wales, have been lost north of the border. The rate of
return was also poorer than for England and Wales, the voluntary
aspect of the census being for various reasons more problematical in
Scotland. In addition, the distinctive and unique nature of the Scottish
denominations, which usually lacked direct English or Welsh counter-
parts of any comparable strength, make it appropriate for an examina-
tion along these lines of Scottish religion to be conducted separately by
other historians.

The collection of Religious Census data

In assessing the thoroughness of the Religious Census, the process by
which returns were collected needs to be described. Some weeks
before Census Sunday, local enumerators were appointed and
instructed by Mann to collect the names and addresses of ministers in
their district to whom census forms should be sent. It was permissible
to provide, if the incumbent was unavailable, the name and address of
a responsible nominee of the denomination. These details were for-
warded to the local registrars — of which there were 2,190 in England
and Wales — who sent the forms out for the nominated official’s
completion.®® The enumerators involved in the collection of the
Religious Census (30 March) were also involved in the collection of
the population census data the next day. Each enumerator was either
already, or was instructed to become, very familiar with his district.
There were 30,610 of these districts or sections, which were generally
very small — each enumerator was responsible for an area comprising
an average of about 100 houses.?° Completed schedules were collected
by the enumerators on 31 March. The enumerators were instructed to
check the returns for completeness and endeavour to complete any
missing replies, sometimes sending further forms to incumbents and
returning officials. On or before 8 April the schedules were to be deliv-
ered to the local registrars, who checked the returns again for
completeness and accuracy. If information was missing an Inform-

38 As well as the normal census forms, and the forms for the Religious Census, there
were also forms for all heads or keepers of Day Schools, Sunday Schools, Evening
Schools for Adults, and Literary and Scientific Institutions. 1851 Census Great
Britain: Report and Tables on Education, England and Wales, XC (1852-3), p. xciv.

39 1851 Census Great Britain: Report and Tables on Education, England and Wales, XC
(1852-3), p. xciv.
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ant’s Form was sent to the enumerator requesting information.
Finally, ‘when made as perfect as was possible’,*? the forms were sent
on to Horace Mann in London, to arrive by 22 April. Further checks
and communications with local officers then ensued, to obtain as
complete coverage as possible. These measures taken for the collec-
tion of data appear to have been very thorough indeed.*!

Criticisms of the Religious Census

Despite this process, the accuracy of the Religious Census has been
much debated, with far more discussion of the source as a source,
than systematic attempts to analyse it comprehensively. The histori-
ography of the census clearly demonstrates this, and this has hitherto
been appropriate.*? It is important to consider both contemporary
concerns about the Religious Census as well as the limitations
assessed by historians.

Criticisms fall into several headings. First, it has been argued that
the enquiry itself was defective in the way it was envisaged and
framed. There had been much debate about the form it should take.
Where comparable religious enquiries had been made in other coun-
tries, the preference had often been to proceed with an examination of
stated or perceived profession. However, this carried an intrinsic
advantage for the established church, one felt likely to convey a com-
pletely unrealistic picture, and it was thought that an investigation
that aimed to assess personal acts of religious adherence was prefer-
able. Mann ably summarised the objections to a census of profession,
claiming that such a census ‘would produce results utterly untrust-
worthy; since numbers of people, who have not the slightest connec-
tion with any religious communion, would, from the mere shame of
openly avowing practical atheism, enrol themselves as members of
some church, most probably the Church of England’.*®

40 1851 Census Great Britain: Report and Tables on Education, England and Wales, XC
(1852-3), p. xciv.

41 See also Census of Great Britain: Instructions to Enumerators, XLIII (1851, Shannon
edn, 1970), pp. 29-31; Census Great Britain: Tables of the Population and Housing,
XLIII (1851, Shannon edn, 1970), pp. xi-xvi.

42 For example Ambler, ‘The 1851 Census of Religious Worship’; Thompson, ‘The 1851
Religious Census: problems and possibilities’. Both are appraisals of the source.

43 H. Mann, ‘On the statistical position of religious bodies in England and Wales’,
Journal of the Statistical Society, 18 (1856), 142.
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As the census returns were not compulsory, it has been argued that
the census was inaccurate through insufficient returns being made. In
Scotland, as Mann admitted, non-completion of returns was a
problem: ‘the statistics are not complete; and . . . no means are in your
[the Registrar General’s] possession of computing the extent of the
deficiency. The effect of the instruction given to enumerators — that
the inquiry was a voluntary measure — was much more awkward in
Scotland than in England; the enumerators were less careful, after this
announcement, to deliver forms, and parties were less willing to
supply the information. The absence, likewise, of a staff of local
officers within the sphere of your own influence (as are the Registrars
in England) prevented any attempt, like that made here, to supply, by
subsequent inquiries, such deficiencies as really became apparent.’*
Of the 3,395 places of worship recorded in Scotland, 481 (14 per cent)
failed to provide both sittings and attendance data.*> This was a far
higher proportion than for England and Wales. Some places of worship
in Scotland were apparently not even issued with a return. The
Scottish data have resulting limitations, although much useful work
may be still done with them.*¢

For England and Wales however, the returns were of a far higher
quality. We have seen that their method of collection was exacting.
The published data show that, after all lines of enquiry were
exhausted, 2,524 of the returns contained no sittings data and 1,394
lacked data concerning attendances. In many such cases, there were
good reasons for such omissions — for example, no service having been
held on that day. Of the 34,467 returns in England and Wales only 390
(or 1.1 per cent) lacked information on both sittings and attendances.
Some such places of worship were clearly dilapidated or derelict.

4 1851 Census Great Britain: Report and Tables on Religious Worship and Education,
Scotland, LIX (1854, Shannon, 1970 edn), p. ix, and see G. Graham’s letter to Viscount
Palmerston, 20 March 1854, ibid., p. vii.

4 There were no Scottish attendance returns from 32 per cent of Established churches,

12 per cent of Free churches, and 10 per cent of United Presbyterian churches. See

C. G. Brown, The Social History of Religion in Scotland since 1730 (1987), p. 59.

Unfortunately, as the Scottish returns have not survived, places of worship not

furnishing a return cannot be identified. For detailed analysis this renders under-

completion much more serious than it was for England and Wales. The Scottish
religious census is ably discussed in Brown, Social History of Religion in Scotland, pp.

59-63, 72-5, 77-83; A. A. MacLaren, Religion and Social Class: the Disruption Years

in Aberdeen (1974), pp. 31-49, 46; see also C. A. Piggott, ‘A geography of religion in

Scotland’, Scottish Geographical Magazine, 96 (1980), 130-40.
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Where enumerators were unable to furnish returns they advised the
local registrar rather than invent figures themselves. It would, indeed,
be a cause for concern if all returns had been completed.

Finally, the form of enquiry was criticised for providing details of
attendances rather than attendants. Mann made clear that the Census
was not concerned with actual attendants: ‘The inquiry undertaken
in 1851 related to the provision for religious worship and the extent to
which the means provided were made use of. It was not an enumera-
tion of professed adherents to the different sects.”*” He did attempt to
estimate the true size of worshipping communities, by formulating
an equation for calculating attendants, one that he had little faith in,
and which has been sceptically received by almost all historians. We
will consider this later when discussing the measures that can be
created from the data. There has been much interest in calculating the
number of worshippers in 1851, but there is no reliable way of obtain-
ing such a figure. David Thompson was entirely correct when he
argued that ‘It is impossible to discover how many people went to
church on 30 March 18517, although this need not be a serious
limitation if the census is used with care, for example to consider the
relative strengths of denominations.

A second criticism of the census suggests that faulty initial enquiries
may render some of its statistics defective. Denominations claimed
that some of their places of worship were omitted from the census.®
Certainly there was a weakness in the method of enquiry adopted by
Mann. As already mentioned, a few days before the census, enumer-
ators were instructed to record every place of worship in their district
together with the name and address of ‘a responsible official’. If, at this
stage, a Nonconformist place of worship was omitted from the list
there was little chance of the error being detected later and of that place
of worship receiving an enumeration form. However, this problem is
not as prominent as it may seem. In the case of the established church,
returns for each church and chapel of ease were checked against the
Clergy List and, where there was a discrepancy, further enquiries were
made. It is also very unlikely that any Nonconformist minister was

47 The Times, 22 July 1870, p. 4.

4 Thompson, ‘The 1851 Religious Census: problems and possibilities’, 91.

4 See for example J. Kennedy, ‘On the census returns respecting Congregational
worship’, The Congregational Yearbook (1855), p. 35. Here it was suggested that
omissions occurred particularly when places of worship were not separate buildings.
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unaware of the Religious Census and, if he did not receive an enumera-
tion form, it seems probable that he would have made this known to
the enumerator. Local studies appear to confirm these views.*® Even if
it was accepted that substantial numbers of churches and chapels were
omitted in 1851, there is no evidence to suggest that this occurred more
in some English and Welsh divisions than others. When one is compar-
ing denominational support across registration districts, rather than
dealing with absolute numbers, errors in the census that are regionally
specific are the main concern. One historian has covered this point
well: ‘Even if the degree of error is not inconsiderable, it can be assumed
that the errors were equally distributed over the country — a reasonable
assumption in the light of no contrary evidence — and therefore the
results are of value in determining relative levels of church attendance
in various regions, for example, between county and county, and
between town and countryside.’>!

In some cases confusion seems to have arisen over what constituted
a ‘place of worship’, for a plethora of places could serve as such. This
was not only a matter of poorer congregations making do with barns,
shop floors and the like, as it extended to workhouses and schools in
which Anglican services were held. Such returns usually bolstered
the following of the established church, causing raised eyebrows in
some Nonconformist circles. However, the main denominational
charge ran the other way, for many dissenting places of worship did
not match Anglican expectations, and were criticised accordingly.
One sees this for example in occasional, and rather triumphal, com-
plaints from Anglican authorities and parliamentarians that some dis-
senting attendances exceeded their stated numbers of sittings.
However, the conclusion they wanted to draw — that these dissenting
attendance figures were therefore fabrications - is not persuasive. In
poorer places of worship, many used to stand. This was commented
on for Roman Catholic churches by Edward Baines (MP for Leeds).5?

50 For example, A. Rogers, ‘“The 1851 Religious Census returns for the City of

Nottingham’, Transactions of the Thoroton Society of Nottingham, 76 (1972), 75. He

found that all places of worship in contemporary local trade directories were also

included in the Religious Census. Other evidence on places of worship also tends to

confirm the comprehensive nature of the census.

Pickering, ‘The 1851 Religious Census - a useless experiment?’, 387.

52 Hansard’s Parliamentary Debates, CLIX (11 July 1860), 1700. He also pointed out that
Catholic services were held several times during the morning. On the handling of this,
see Census of Great Britain: Instructions to Enumerators, XLIII (1851}, p. 12.

5
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Indeed, in countering such a criticism of the census, the MP Frank
Crossley made the telling point that attendances could easily exceed
sittings, just as in the House of Commons, where there were ‘sittings
for about 200, but where there were ‘650 members’, who crowded in
during important debates.’® In some places, congregations even over-
spilled to ground outside the chapel, especially when people had come
to hear a popular preacher. Whatever the steam stoked up over these
issues at the time, in an atmosphere of denominational charge and
counter-charge, to the historian these details seem minor when aggre-
gated at registration-district level. At that level, fine questions of data
accuracy, occasionally expressed as inter-denominational accusation,
can have only the most negligible effect upon quantitative analysis.
They matter more at the parochial level, but there they are more
visible and open to judgement when one inspects the enumerators’
forms.

At the time criticism was focused in particular upon the attendance
figures which — unlike sittings — were less readily checked by inde-
pendent viewers. A number of objections were made in Parliament
about the census, with fears voiced over the accuracy of this informa-
tion.>* For obvious reasons in Parliament, but outside it as well, such
fears came overwhelmingly from the established church rather than
from the dissenting bodies. Before the census, Bishop Wilberforce of
Oxford presented a petition to the House of Lords from the Deanery of
Newbury, complaining that some replies would not be made; that
some replies ‘must necessarily be vague and incorrect’; and that the
general result would propagate error rather than truth. He felt that
‘the incorrect information thus obtained would be made available to
the prejudice of the great interests over which the ministers of the
Church were bound to watch’. The bishop pointed out that answering
the queries was not compulsory. He felt that ‘authentic information
was only attainable when demanded under a penalty’. Prior to the
next census, he thought that it should be made imperative that clergy
and others answer the questions. His instinct was to advise his own
clergy not to respond, although he did not wish to place himself in an
antagonistic position towards the government.

5 Hansard’s Parliamentary Debates, CLIX (11 July 1860), 1727. See also Ambler,
Lincolnshire Returns of the Census of Religious Worship, 1851, p. xvi.

54 The following account is from Hansard’s Parliamentary Debates, CXV (27 March
1851), 629-34.
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Earl Granville, the Bishop of Salisbury, Earl Fitzwilliam and the
Marquess of Breadalbane all made further, and less critical, points in
the House of Lords. It was conceded by Earl Granville that the ques-
tion about the endowments of the benefices of the Church of England
might have to be withdrawn. But it would be a great disappointment
to the public if no efforts were made by the government to ascertain
statistics on the spiritual and secular education of the people. He
believed that the returns would be ‘of a generally accurate and ample
character’, and that it was ‘important to ascertain whether the spiri-
tual instruction afforded had kept pace with the increased wants of
the population of 1851’. He felt that, while other religious bodies were
willing to co-operate with the government, ‘it could not but redound
greatly to the disadvantage of the ministers of the Established Church
if they were, on this occasion, to persist in their disinclination to
make these important returns in reference to the position and circum-
stances of their own Church throughout the country’. This was a
point reinforced by the Bishop of Salisbury, who indicated that ‘if the
ministers of the Established Church declined making these returns,
they would stand in a position disadvantageous as contrasted with the
conduct of ministers of other Churches’. The Church of England, he
claimed, had ‘no reason to shrink from the closest examination’; but
he felt that these particular returns would necessarily be incomplete
and imperfect, and that ‘unjust, mischievous, and dangerous’ infer-
ences would be drawn from the results.

The Marquess of Breadalbane had little time for these prelates’
views, although unlike some contemporaries he did not accuse them
of a rearguard defence of Anglican political advantage. ‘That the
returns, in many cases, would be incomplete, might be true; but that
was no reason why they should ask for no information at all.” And he
added, in a forthright manner, that ‘The ministers of Dissenting
denominations had not intimated any unwillingness to make the
required returns; and he could not attribute it to anything but laziness
to find this opposition on the part of clergymen of the Established
Church.’ Needless to say, this was a position that the Bishop of Oxford
objected to, one that he found to be ‘not very fair’.

The levels of completed returns cited earlier suggest that little heed
was taken of anyone who advocated non-compliance. Nor is there evi-
dence to indicate that Anglican attendance figures were deliberately
falsified. The Anglican clergy were widely used by the state to gather
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quantitative and qualitative information throughout the nineteenth
century and earlier. For example, in 1800 the government had re-
quested bishops to ask their clergy to answer four questions relating
to the state of agriculture and food supply in their area.>® In 1801 the
clergy acted as enumerators for the first population census. Place
names on the first Ordnance Survey maps were moderated by them
together with local landowners.>¢ There was a long tradition of clergy
responding to episcopal enquiries. In the light of so many similar
precedents, it would be almost incomprehensible if clergymen of the
established church, linked as they were to the state and its enquiries,
systematically failed to provide fairly accurate attendance and seating
information. Most clergy would probably have felt themselves to be
seriously in breach of their duties if they had not provided the
required information.>”

Some churches and chapels may have included Sunday school
scholars in their attendance figures. The census forms very clearly
requested details of Sunday scholars to be given separately from the
‘general congregation’ attending services — they were to be entered in
arow below the latter, with another row provided for the total figure.
It was thus hard to avoid doing this, but it was probably not uni-
versally followed, for in some returns only a total figure was given.
This may have been partly because the presence or absence of Sunday
school classes, or the numbers of scholars in them, reflected upon the
incumbent, minister or congregation. Where the matter was thus
avoided, one suspects that no Sunday schools had been held, or that
the numbers attending them had been embarrassingly small. When
Mann compiled the statistical tables which he published in the
census, he added the Sunday scholars to the general congregation
attendances for the same period of the day. Perhaps one should not
criticise him for taking this approach. Mann was very far removed

5 W. E. Minchinton, ‘Agricultural returns and the government during the Napoleonic
Wars’, Agricultural History Review, 1 (1953), 38-9; A Century of Agricultural
Statistics: Great Britain, 1866-1966 (HMSO, 1968), p. iii.

56 7. B. Harley, ‘Place-names on the early Ordnance Survey maps of England and Wales’,
Journal of the British Cartographic Society (1971), 93.

57 They were also subject to extremely flattering approaches from the Registrar General.
On 13 March 1851 they were written to as clergy ‘so eminently qualified by position,
character, and office, to exercise . . . a beneficial influence on the minds of [your] less
educated neighbours’. This letter asking for their help was signed: ‘Your faithful
Servant, George Graham’. Census of Great Britain: Instructions to Enumerators, XLIII
(1851, Shannon edn, 1970), p. 41.
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from modern data handling capabilities and, given the resources open
to him, what he achieved was phenomenal enough without histori-
ans asking for more. He had limited space and wished to communi-
cate information in an accessible manner. He was aware that the
Sunday scholars generally represented current and many future
supporters of each denomination. The age structure of the overall
population was relatively low, and Sunday scholars were normally
aged between 5 and 16. For Mann, it would have seemed mistaken to
omit such pupils where they were entered on the forms as requested,
but run a risk of some such scholars being included within figures for
general attendances where only totals had been returned. His solu-
tion therefore seems legitimate. The inclusion of these scholars
within the published attendance figures does not raise serious prob-
lems, and historians have little option but to analyse the published
registration-district totals of attendances as given. Nevertheless, for
the parish-level work in part 2 of this book, using the original
returns, the approach adopted has been to keep Sunday scholars
separate, which facilitates greater analytical precision, allows them
to be added to total attendances if necessary, and permits them to be
studied in their own right.>8

After the census, the Registrar General’s Office was widely praised,
even by the Bishop of Oxford.>® However, there were claims, again
particularly by this bishop, that Nonconformists had deliberately
exaggerated their attendance figures. In a statement that may not
have endeared him to Nonconformists, the bishop pointed out that
‘Many of their ministers were not often in the same rank of life as the
clergy of the Established Church.’®® He allowed that ‘in large
Dissenting chapels in large towns the ministers were men of educa-
tion’, and no doubt their returns were honestly made. But in ‘very
little places . . . small licensed rooms in remote villages’, served by
‘men who had not the advantages of education — and who were not the
objects of general view and observation’, he had ‘no hesitation in
saying there was continually a misrepresentation in point of fact as to
the relative numbers of the Established Church and of the

58 For further discussion, see appendix C, pp. 431-2.

5 Hansard’s Parliamentary Debates, CXXXV (11 July 1854), 24. Earl Granville praised
the Registrar General’s conduct of the Religious Census for showing ‘great powers of
administration and great care for the public interest in every possible way’. Ibid., 33.

60 For the bishop’s 1854 speech, see ibid., 23-8.
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Dissenters’.®! A number of points were then relayed by him, from
Anglicans complaining of particular malpractices on census day
among their dissenting neighbours. Such complaints included
matters like deliberately trying to swell numbers on that day, for
example by having special sermons preached; cross-attendance at
different dissenting services; exaggeration of dissenting numbers;
averages not being fairly given; double attendances at dissenting ser-
vices, and so on. Furthermore, unfavourable weather ‘had kept many
persons who lived at a distance from attending at church’. In some
areas — and particularly among Baptists and Independents — the census
had clearly been seen as a ‘trial of strength between the Church and
the Dissenters, and the congregations were to muster in strength’.
The clergy had sometimes viewed the questions as ‘impertinent or
intrusive’, and had neglected to answer them. By comparison, ‘the
Dissenters were wide awake on the occasion’. One wonders how
awake the bishop was, for his speech ended in a rather foggy style,
although his fears and hopes were evident enough: ‘Whatever the
truth was on this subject it ought to be told, and there should not go
forth to the public, on mistaken facts, a statement as to the relations
of the different religious bodies in this land. It should go forth, except
it was true, that it was an episcopal figure of speech to say what he
said — that, thank God, the great majority of the people of this country
do still belong to the Established Church.’

The House of Lords was hardly a venue in which Nonconformist

6l Patronising inter-denominational charges of dishonesty were common. The Bishop of
St Davids argued (against another census) that ‘It was unfair to the Dissenters
themselves. . . to expose them to the temptations of making such
misrepresentations’. Ibid., 30. Or the Revd Hoskins, Rector of Blaby (Leicestershire),
wrote in his parish book of how the Baptist superintendent ‘says by opening the
School . . . they can accommodate 80 to 100 more!! As to this & other following
Statement — Ludat [sic] Judeus!!!” On the Wesleyan figures for his parish he was
equally scathing: ‘Even suppose this Statement to be correct — it was their Opening
Day & many came from Leicester . . . I fear that the return from the Dissenters both as
to congregation & Scholars has been greatly exaggerated — They gave notice on the
previous Sunday for every one to attend — was this fair??’ He commented remorsefully
that he had omitted to mention the gallery and chancel in his own return, ‘by
accident’. See Leics. C.R.O., DE 3352/86 (9 April 1851). However, it seems more than
likely that many Anglican incumbents also gave notice for everyone to attend.

For at least one subsequent local religious census, that for Bath on 6 November 1881
(conducted by enumerators employed by Keene’s Bath Journal), notice was not given
in advance, to avoid this criticism that had been made by some in 1851. See J. Eades, I.
Duffy and B. Crofts, ‘Methodism in the 19th century’, in B. Crofts (ed.), At Satan’s
Throne: the Story of Methodism in Bath over 250 Years (Bristol, 1990), pp. 95-7.
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counter-arguments had much airing. It does seem very unlikely,
however, that returns were falsified in a way that systematically
favoured the dissenters rather than the established church. Encour-
agement of members of each faith to attend may have taken place over
the whole country, and this probably has little influence on compar-
ative denominational analysis. Indeed, the established church was
much better positioned to ‘bully’ people into attending — had it so
wished - than were its rivals. A doubt might also go forth, more than
merely an academic figure of speech, as to whether the fullest educa-
tion produced the most honest returns. It is evident that many of the
examples given by the bishop — like service times arranged to allow
people to attend across different parishes and thus be double counted
— can only have had a significant influence upon Nonconformist
returns if they occurred on a large scale, and indeed if they comprised
a national or at the very least a regional conspiracy. There is no evi-
dence for this, even at a very localised level. Multiple attendance was
hardly a phenomenon restricted to Nonconformists. Adverse weather
conditions may have affected dissenters more than Anglicans, for dis-
senters often had to walk longer distances to worship, although atten-
dance at the established church could involve lengthy distances in
larger parishes.

As the returns were to be aggregated, local detail was elusive and
some felt that this might allow abuses to be hidden. Such were the
comprehensive methods used to collect data, however, that Mann
claimed that falsifications could readily be detected. It was surely
unlikely that a minister, whatever his denomination, being aware
that there were 30,000 enumerators each responsible for a handful of
places of worship, would deliberately falsify figures. Each returning
official also had to pledge for the accuracy of his return, stating on the
form ‘I certify the foregoing to be a true and correct Return to the best
of my belief. Witness my hand this day . . . /%2 It would take an excep-
tionally cynical view of nineteenth-century ministers and clergy to
suggest that deliberate manipulation occurred on any widespread
scale. There is no evidence which supports any allegation of consider-
able, deliberate falsification.

A number of other factors may also have had an effect on the
figures, so as to raise questions about them. 30 March was mid-Lent,

62 Census of Religious Worship, p. clxxii.
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or Mothering Sunday, and some potential worshippers visited their
parents rather than attending church. Ambler suggested that
Mothering Sunday may have had a particular impact in Lancashire,
Cheshire and several midland counties, although little cultural
history has been written on regional observances of this kind.®® There
were also reports on some census returns of bad weather and illness
reducing attendances; although one is not surprised to find that there
were no reports of larger than expected congregations due to good
weather and a healthy population. In the east midlands there was
apparently an outbreak of influenza in Leicester, of measles in
Nottingham, and a thunderstorm in southern Leicestershire.®* More
generally, it has been suggested that the weather was poor in the north
and west, although the weather seems not to have been abnormal for
that time of year. Ambler has also pointed out that agricultural work,
especially in pastoral areas during the lambing season, may have
reduced attendances. Further, some rural churches held services on
alternate Sundays and so may not have made a return for attendances
on Census Sunday. Pickering is probably correct in his judgement that
such factors are unlikely to have been so specific geographically as to
vitiate regional comparisons between denominations.®® And in mid
nineteenth-century England and Wales, it would be hard to think of
any seasonal moment not open to suggestions like these. In the
‘remarks’ made on the returns, one can find such occasional com-
ments for all regions, and there is little reason to believe that they
detract much from the general accuracy of the data.

David Thompson has written that ‘the figures given for
accommodation are probably the most accurate of any in the
Census’.% This is clearly correct, although there are some difficulties
with the seating data. As noted above, some churches had higher
maximum attendances than sittings, probably because they had not
been able to supply seating commensurate to demand. In such cases,
and where it was normal to stand, the attendance data may be prefer-
able. One needs also to note that returning officials occasionally

63 Ambler, ‘The 1851 Census of Religious Worship’, 379; and see his (ed.), Lincolnshire
Returns, p. Xxxi.

64 Thompson, ‘The 1851 Religious Census: problems and possibilities’, 87-97.

% Pickering, ‘The 1851 Religious Census’, 386.

66 Thompson, ‘The Religious Census of 1851, in Lawton (ed.), The Census and Social
Structure, p. 248.
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recorded the number of pews in their church or chapel rather than the
number of individual sittings. This was easily identified by local
enumerators, and was resolved either through contacting the incum-
bent or using a multiplier to extrapolate from pews to sittings, the
latter being a task the historian infrequently has to perform. In some
cases the distinction between free and appropriated sittings was mis-
interpreted, a matter raised in chapter 10. Where discussion focuses
on seating this book will usually be dealing with total sittings, and so
the distinction between types of seating does not arise.

Testing the Religious Census

We have dwelt in some detail on criticism of the Religious Census,
and seen that the attendance figures have attracted more doubts than
those for sittings. The latter were also easily verified by other observ-
ers after the census. It is possible now to test these data for their inter-
nal consistency, by examining the relation between sittings and
attendances for the major denominations in England and Wales.

Inspection of the data in this way, especially graphically and at
parish level, allows dubious returns to be observed and more closely
investigated. For each denomination, regional plots and identification
of deviant cases can shed much light upon the relations between sit-
tings and attendances, and the regional historical circumstances that
underlie such relations. This is a complex area of investigation that
will not be expounded at length here.¢” But in general terms it is worth
explaining what the relationships were between sittings and atten-
dances, and how denominations compared. Such tests are an excellent
way of verifying the accuracy of the census, by assessing the internal
consistency of its data. Table 1.1 gives the results — over fifteen English
and Welsh counties — of rank correlations between the total sittings in
2,443 parishes and the maximum attendances for the denomination in
question (that is, the maximum figure out of the morning, afternoon or
evening attendances).

Correlations of this kind can be performed in a variety of other

67 In a rudimentary way, at least one contemporary was aware of such possibilities.
Looking at the ratios between attendances and sittings, Edward Baines argued that
there is ‘internal evidence of the most decisive kind of the honesty and substantial
accuracy of those who made these returns’. Hansard’s Parliamentary Debates, CLIX
(11 July 1960}, 1700.
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Table 1.1. Spearman (rank) correlation coefficients between
denominations’ total available sittings and the numbers at their
highest attended services on Census Sunday, 1851. Parish-level data
for all parishes in fifteen English and Welsh registration counties®®

Correlation
Denomination coefficients N. of parishes Significance
Church of England 0.666 2,101 .000
Church of Scotland 0.244 11 469
United Presbyterian Synod 0.817 18 .000
Presbyterian Church in England 0.741 42 .000
Independents 0.800 498 .000
General Baptists 0.792 80 .000
Particular Baptists 0.764 163 .000
New Connexion General Baptists 0.881 12 .000
Baptists (unspecified) 0.679 289 .000
Society of Friends 0.424 60 .001
Unitarians 0.712 47 .000
Moravians 0.600 4 .400
Wesleyan Methodist 0.832 771 .000
Methodist New Connexion 0.707 35 .000
Primitive Methodist 0.814 393 .000
Bible Christian 0.667 21 .001
Wesleyan Methodist Association 0.915 73 .000
Independent Methodist 0.765 29 .000
Wesleyan Reformers 0.813 57 .000
Welsh Calvinistic Methodists 0.813 163 .000
Countess of Huntingdon 0.646 11 .032
New Church 0.843 15 .000
Brethren 0.850 8 .007
Other Isolated Congregations 0.651 98 .000
Roman Catholics 0.842 100 .000
Catholic & Apostolic Church 0.888 30 .000
Mormons 0.393 45 .008

68 The parish-level data used for this table are from fifteen English and Welsh
registration counties, described in much fuller detail in part 2 of this book. The
counties chosen for parochial analysis were Anglesey, Bedfordshire, Caernarvonshire,
Cambridgeshire, Cardiganshire, Derbyshire, Dorset, the East Riding, Lancashire,
Leicestershire, Monmouthshire, Northumberland, Rutland, Suffolk and Sussex. All
2,443 parishes for these registration counties were used. The column headed ‘No. of
parishes’ in table 1.1 gives the total number of parishes for which the denomination in
question was present and holding an attended service. For earlier checking of the
census along these lines, at registration-district level, see Snell, Church and Chapel in
the North Midlands, pp. 12-14.
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ways, for example by using total attendances for each denomination.
The results stay very much the same. The maximum attendances for
every denomination have been used for table 1.1, because they are the
most logical adjunct and point of comparison to the denomination’s
total sittings in each parish. Several points emerge clearly. There is a
clear relationship between sittings and attendances: the correlations
being strongly positive (i.e. when sittings increase so do attendances).
The correlation coefficients are almost all very high. In the few
instances where they are less strong, one is dealing with minority
denominations in a small number of parishes. In the case of the
Quakers special conditions applied, with their often movable seats
and an emphasis on standing room. This was recognised by Horace
Mann when he devised a different returning form specifically for
them, and when he later commented on their returns.®

For those denominations that had been in existence longest, the
coefficients in table 1.1 tend to be lower: their sittings had normally
been in place long before 1851, and sittings in some cases were out of
line with the attendances they had in 1851. This was most obviously
true for the Church of England, despite some ecclesiological reforms
which were underway. William Cobbett repeatedly observed in his
Rural Rides that many Anglican churches were catering for parish
populations much smaller than was implied by their seating capac-
ities, and he thought that population must have declined in these par-
ishes.”” While one does not endorse the anti-Malthusian arguments
that he felt were justified by his observation, one can certainly find
many large Anglican churches - in Dorset, Suffolk, Rutland, east
Leicestershire and elsewhere — left stranded in settlements that had
experienced population decline, for example because of changes from
arable to pasture farming, or because of local de-industrialisation. To
a lesser extent, some similar mismatch between sittings and atten-
dances also held for most old dissenting denominations. It is notice-
able in table 1.1 how the New Connexion General Baptists (formed in
1770) stand apart from their older counterparts. The Roman Catholics
have a very high coefficient, and this is because the 1851 Religious
Census was beginning to reflect the cultural impact of the 1845-9
Irish famine. Irish immigration was leading to very considerable

6 Mann’s comments on the Quakers are in Census of Religious Worship, p. clvii.
70 W. Cobbett, Rural Rides (1830, Harmondsworth, 1967 edn), for example pp. 463-7.
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reorientation of Catholic worshipping capacity and seating, with the
recent establishment of many new places of Catholic worship, a
process that was to continue in a striking manner after 1851.

By comparison with old dissent, denominations like the Wesleyan
Methodists, Primitive Methodists, New Church, Welsh Calvinistic
Methodists, or Wesleyan Reformers had higher coefficients. The
newest denominations (particularly the Wesleyan Methodist
Association, founded in 1835) tended to have the highest correlation
results. As one would expect, the more proximate to 1851 the denom-
ination’s origins, the more its sittings were in alignment with its
1851 attendances. These are interesting and historically significant
denominational nuances. But the main conclusion from table 1.1 is
the generally very high correlations between the two types of data in
the census. The results are statistically very significant indeed, as
seen in the fourth column of table 1.1. This close match between sit-
tings and attendances at the parish level is highly reassuring as a test
for the reliability of the source.

These correlations were also performed for the 624 registration dis-
tricts of England and Wales. The resulting coefficients were even
higher, in the large majority of cases being above 0.900, with the same
kind of denominational variations as outlined above. The Quakers
(0.687), the Church of England (0.883), or the Church of Scotland
(0.786) had among the weakest associations between sittings and
attendances (although these coefficients are still high); while
denominations like the Welsh Calvinistic Methodists (0.981), the
Wesleyan Methodists (0.951) or the Bible Christians (0.950) had
among the highest.”! Coefficients of such magnitude indicate excep-
tionally tight ‘fits’ between the two variables.

The Religious Census was a unique endeavour, and nothing like it
occurred before or after. It is thus hard to match it with other
chronologically proximate sources. However, the 1851 parish returns
were compared with the 1829 returns of non-Anglican places of
worship for Leicestershire. Despite the time that had elapsed between
these, the results showed exceptionally close correspondence
between the two sources, with parish-level correlations for all

7L Calculations were only performed for registration districts where the denomination in
question was present. The published registration-district data can be less precise than
the unpublished enumerators’ returns, notably because they do not distinguish
between different Baptist denominations.
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Nonconformity of 0.95 between the two dates, and cartographic
results that were virtually interchangeable.”” Another exercise (in the
field of political sociology) has related the 1851 returns to per capita
clergy distributions in 1891. This forty-year gap of course allows
considerable change over time to interfere with the comparison.
However, the results of relating the 1851 data to those for 1891 were
very reassuring indeed, producing coefficients of between 0.73 and
0.81 for the established church and Nonconformists respectively.
Kenneth Wald described such results as ‘spectacular’. It certainly adds
reassurance to the 1851 data, once more showing the Religious
Census to be very reliable.”

Where congregations were large in 1851, rounded estimation of
attendances by returning officials was probably more likely to occur.
This takes the form of the rounding of some attendance numbers to
the nearest 10, 50 or 100. Methods of counting attendances varied. As
Inglis suggested, some incumbents counted worshippers as they
entered or left the church or chapel.”* Others clearly estimated atten-
dances. In one Welsh case, objections were made to actually counting
such people on the Sabbath!” It seems plausible to suppose that

72 This is discussed further in chapter 8.

73 K.D. Wald, Crosses on the Ballot, pp. 130-6. These results are aggregated at a broader
level than our data, focused by the author on voting patterns and constituencies, the
denominations being grouped as Anglican, Roman Catholic or Nonconformist. The
resulting coefficient for the Roman Catholics was 0.48, lower than for the two
Protestant groups, but that was only to be expected given the huge post-famine impact
on Catholicism of Irish immigration (ibid., p. 130). Another religious measure was
derived in the following way. Under the 1870 Education Act, control over the
municipal system of elementary education was vested in elective school boards, the
elections to which were contested between denominations. In 1902, the school
boards’ responsibilities were transferred to local governing authority committees,
members being appointed proportional to party strength on the authority.
Denominational competition was thus switched to the local councils, giving a further
indication of religious strength. The 1851 data showed strong correlations with such
local education authority membership, c. 1902 (ibid., pp. 129-31). For our purposes
however, the considerable time lag (1851 to 1902) and different entities being
measured here make this comparison one of incidental interest. Our parish data lend
themselves to study of local religion and political voting patterns, but that would be a
separate project. 74 Inglis, ‘Patterns of religious worship’, 76.

75 'W. Williams, Rector of Llanfair-Mathafarn-Eithaf Parochial Chapelry in Anglesey,
remarked: ‘I give the general estimated average rather than be a party to have the
congregation counted on the Sabbath’ (his emphasis). Jones, Religious Census of 1851:
North Wales, p. 396. The rector of Bradwell (Suffolk) was equally difficult, claiming
that he could not count when he was ‘employed in the spiritual Duties of my office as
Minister of the Gospel of Christ’. P.R.O., HO 129/227/37.
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rounded estimates were more likely when attendances were large,
and perhaps this entailed a tendency to round slightly upwards. There
is little evidence to indicate that where estimation took place the
returns exaggerated the number of attendants. In scattergrams this
would reveal itself in a tendency for the ratio of attendances to sit-
tings to increase, with a clear upward curve developing in the plotted
data. This was examined for each major denomination at registration-
district and parish levels. For the most part the relationships are
clearly linear. Some slightly non-linear associations emerge at parish
level, but these show no consistent pattern across denominations. It
may have been tempting for those making returns to estimate their
congregations rather generously, but the evidence demonstrates that
this did not usually happen. Nor is there much reason to think that a
proclivity to estimate had a geographical bias. These tests all show
the source to be accurate, more so than one might have dared to
expect.

Conclusion

This survey has shown that the Religious Census data were collected
with commendable rigour and care. It may be the case that the sittings
data are more reliable than those for attendances; but there are strongly
supportive quantitative associations between the two resulting vari-
ables, pointing to their mutual reliability. Tests of this sort, like
comparison of the returns with other sources of religious data — and
there is further confirmatory discussion along these lines in the chap-
ters ahead —leave one in no doubt that this huge source is one of remark-
able value to the historian, historical geographer and sociologist.

This basic accuracy of the source was accepted by many contempo-
raries and increasingly is accepted by almost all historians. In an
address to the Statistical Society, Horace Mann stated that ‘on an
entire review of all these various objections, to the plan of the inquiry,
to the authenticity of the returns, and to the value of the inferences, I
am really unable to arrive at any other conclusion, than that the
general facts and totals of the census are substantially correct.
Isolated errors, doubtless, may be pointed out, but not such a number
of errors as would cause a noticeable alteration in the aggregate.’’®

76 Mann, ‘On the statistical position of religious bodies’, 147.
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Mann defended the census against many accusations which he
thought were simply careless, saying that those accusations ‘are ludi-
crously false’.”” In this he was supported by one of the most famous of
Nonconformist MPs, Edward Baines, who thought the census had
been a ‘perfect success’,”® who praised the ‘very able Report’ of 1851,
and who tried hard to have exactly the same exercise repeated in
1861.7 The view that the 1851 returns were unfair to the Church of
England was, Baines claimed, ‘destitute of all real substance . . . there
was no unfairness whatever’.8? Frank Crossley reiterated such views,
once more wishing to have a similar census in 1861.8! The High
Church Christian Remembrancer felt that ‘on the whole the Church
of England may accept the general results [of the census] as not a very
untrue picture.’®? Sir Morton Peto claimed in Parliament that the
Religious Census was ‘substantially correct’.?3 Even its greatest critic,
the Bishop of Oxford, stated in his charge to his clergy in 1854 that ‘he
was perfectly satisfied of the accuracy of the census so far as his
diocese was concerned’.%*

Whatever the limitations of the source, particularly the problem of
calculating precise numbers of attendants, it is unquestionably the
most comprehensive source for nineteenth-century religion, and
probably for British religion in any period. It was never repeated.®®
Almost all scholars now agree with Coleman that ‘The methodology
for using the census evidence in both its printed and primary forms
has been given considerable attention by historians, as has the reli-
ability of the data. Though the limitations of the latter become clear
when small locations like individual parishes are considered, for
larger areas there is no doubt that it provides a picture that is both
generally reliable and extremely revealing.’8 Milburn wrote that ‘the

77 As reported by Bernal Osborne in Hansard’s Parliamentary Debates, CLIX (11 July
1860), 1718. 8 Hansard’s Parliamentary Debates, CLIX (11 July 1860), 1700.

7 Hansard’s Parliamentary Debates, CLIX (11 July 1860), 1701-2, 1741.

80 Hansard’s Parliamentary Debates, CLIX (11 July 1860), 1699.

81 Hansard’s Parliamentary Debates, CLIX (11 July 1860), 1727-8. For further discussion
of the 1860 debates on whether there should be another Religious Census in 1861, see
appendix F of this book. 82 The Christian Remembrancer (April 1851), n.p.

83 Hansard’s Parliamentary Debates, CLIX (11 July 1860), 1726.

84 Reported by Bernal Osborne in Hansard’s Parliamentary Debates, CLIX (11 July
1860), 1718.

85 The reasons why the Religious Census was not repeated in 1861 or later are discussed

in appendix F.

Coleman, The Church of England in the Mid-Nineteenth Century, p. 6; and see the

verdict in Ambler, Lincolnshire Returns, p. Xxii.

8

x



The 1851 Census of Religious Worship 53

Census is unique . . . we have nothing like it for any other period. It
was taken at an important moment in the evolution of English society
and at a time when religion was one of the prime social forces . . . it
stands as a magnificent piece of evidence for a fuller understanding of
the strength and deployment of the churches in mid-Victorian
England.”8” The final assessments should remain those of David
Thompson, who wrote of how ‘There is no other collection of statisti-
cal material which is as complete for comparing varying practice from
place to place and from denomination to denomination.’8 ‘Since 1851
there have been a number of unofficial censuses of religious worship
conducted with varying degrees of rigour. None has the national
coverage of the 1851 census, however, and in no other is there the
same opportunity to link religious practice with other demographic
information collected at the same time. For this reason the 1851
Religious Census, despite its manifest deficiencies, is likely to remain
an important source for nineteenth century social history.”8? It ‘stands
out as a fascinating revelation of the religious state of Britain in the
middle of the century’.*®

87 G. E. Milburn, ‘The Census of Worship of 1851/, Durham County Local History
Society, 17 (1974), 11.

8 Thompson, “The 1851 Religious Census: problems and possibilities’, 97.

8 Thompson, ‘The Religious Census of 1851/, 262. % Jbid., 241.
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The Church of England

Introduction

The Church of England was numerically by far the most important
denomination in 1851. Its central position as the established church
warrants treatment in its own right in this chapter, where our aim is
to describe and (in general terms) account for its distribution in
1851. In doing this, we have used nearly the full range of possible
Anglican variables, partly to indicate their mutually reinforcing
character, and partly to familiarise readers with the variables and
their distinctive qualities. These were produced and mapped for
every denomination, but we will not provide such detail for other
denominations in later chapters. The concentration there will
usually be on the index of attendances. As outlined earlier, the
analysis in these opening chapters focuses on the 624 registration
districts of England and Wales.

In dealing separately with the Church of England, an important pre-
amble should be made, for it is one that bears on comparisons
between denominations. The Anglican Church is routinely criticised
for its ‘inflexibility’ and failure to adapt to industrialising circum-
stances. We will see examples of this in the following pages, and this
is a line that historians have readily adopted. However, one needs to
bear in mind that compared to its rival denominations the Church
was severely hampered by its long history: by earlier geographies of
settlement that were becoming anachronistic, by estate churches
built by landowners for their own convenience, and later made more
public, by emoluments, fees and advowsons which were regarded as
perquisites and which could be legitimately traded, by parliamentary
constraints (e.g. over boundary changes), by canon law, by impropria-
tions (leading to low levels of clerical income), by common incum-
bencies until death, by parson’s freehold, by clerical responsibility for
dilapidations on their houses, and so on. In short, the Church was

54
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faced with inherent, fundamental problems of an historical and legal
nature — and these were not applicable to any form of dissent. Within
the frameworks of the mid nineteenth century, many of these prob-
lems were insurmountable. Certainly they coloured in many ways
the geographical situation that the Church found itself in.

‘Proportion share’ measures for the Anglican Church

The Religious Census permits three ‘proportion share’ measures to be
calculated, based on sittings, attendances and numbers of places of
worship. Such measures are very reliable, but have received little dis-
cussion in the historiography. We shall consider them initially, and
then turn to other measures. The Anglican shares of all denomina-
tional sittings, attendances and places of worship measure its share of
religious provision (in terms of sittings, attendances or churches).
They do not take account of varying levels of apparent ‘religiosity’
across England and Wales. The Anglican ‘percentage share of sittings’
is its percentage share of all sittings in each registration district. This
is shown in figure 2.1.!

The data mapped here show marked regional variations, with high
values in a number of well-dispersed areas, all but one of them south
of a line from the Dee estuary to the Wash. There were two most
prominent regions. The larger of these covered much of west Sussex
and Surrey, east Hampshire, some Berkshire districts, and parts of
south and west London. It included all but the far west of the Diocese
of Winchester and all districts in the western portion of the Diocese of
Chichester. These were areas where settlements were predominantly
nuclear, and parishes small. Some of the highest results for the
denomination were found in five districts in Sussex: Steyning,
Petworth, Thakeham, Westhampnett and Westbourne (all well over
80 per cent). Many south Downs parishes were conspicuous, where a
lack of available surface water had restricted settlement and popula-
tion growth. Almost as high figures were found in Catherington and

I Our adopted method to select map class breaks is based on ‘quantiles’. This places
equal numbers of observations into each legend division, excluding observations with
a zero value. Thus if there were five class categories, with the exception of one for zero
values, and 100 observations, class breaks would be calculated to place 20
observations in each category. This has the advantage that class breaks, which can
significantly alter the interpretation of maps, are objectively derived rather than being
based on varying ad hoc judgement.



56 Rival Jerusalems

Percentage share of sittings

less than 43.93
[ 43.93 to less than 54.42
[ 54.42 toless than 62.40
I 62.40 to less than 70.32
Il 70.32 and above

The London Division

Figure 2.1. Church of England percentage share of sittings in 1851
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Petersfield in Hampshire, and Farnborough and Godstone in Surrey.?
Within this broad region a few exceptions are worth mentioning. The
highly urbanised Portsea Island was one such, and so was the rural Isle
of Wight. In London too, high values were limited to the south and
west, with low values in the north-eastern quarter.

The second major Anglican area, rather less clearly demarcated,
was in the west midlands: in Herefordshire, Worcestershire, north
Gloucestershire, and parts of Shropshire, with two linear extensions,
running along Staffordshire’s western and northern border, and skirt-
ing Birmingham and the Black Country into felden Warwickshire and
east Staffordshire. The established church was strong throughout this
region away from urban areas, its figures being slightly less than in
central southern England. There were, however, a number of high
values in country-town based districts, including Ledbury and
Weobly in Herefordshire, Church Stretton, Cleobury Mortimer and
Bridgnorth in Shropshire, and Pershore in Worcestershire. The figures
were almost as high in the Gloucestershire Cotswold districts of
Cirencester, Northleach and Stow on the Wold. As in the south, there
were exceptions to the general pattern. Much lower values were
found in some urban areas, including the old-established county
towns of Shrewsbury and Worcester, the coal and iron-ore rich Black
Country, and districts around Birmingham (together with one or two
in north Warwickshire]. A second island of rather lower values
included the east Shropshire coalfield areas of Madeley and
Wellington, and lower figures distinguished Coventry and the east
Warwickshire coalfield.

In the rest of England high percentage shares of sittings for the
Church of England were less clustered. Districts with highest quan-
tile figures were found fairly widely in southern and central England.
They included districts around the Exe estuary in Devon, and a
number in west Dorset and west Somerset. There were a sizeable
number in mid and east Kent, comprising much of the Canterbury
diocese. In the midlands, one sees districts around Oxford, areas of the
north midlands centred upon Stamford and Oakham, and further east
Thingoe, Sudbury and Samford in Suffolk, and a number of districts
surrounding (but not including) Yarmouth. Only one region north of

2 For the most part, we have adopted census spellings and usage of registration-district
names. Some of these differ from modern use, as for example Yarmouth rather than
Great Yarmouth.
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the Dee-Wash line had returns in the highest quantile, and this com-
prised Ulverstone in the far north of Lancashire, Bootle in the south of
Cumberland and Westmorland’s two western districts.

One of the most striking features of the geography of the Church of
England was the weakness of the Church through so much of the
north and west of England, and in Wales. The largest area of low
Anglican percentage-share values was in Wales. There was a dramatic
decline of values along the southern part of the English—-Welsh border,
between the dioceses of Hereford and St David. The lowest value for
England and Wales - coal and iron dominated Merthyr Tydfil — lay on
the Welsh side of this region. Other very low values nearby included
Abergavenny, Newport, Neath and Crickhowell, all of these being
under 20 per cent. Of the total of Wales’ 48 registration districts,
about half of them had Anglican percentage shares of sittings of under
30 per cent. This marked Wales off very significantly from most of
England.

Much of the census northern division, Yorkshire, and the north-
west division, had low or very low Anglican values. These were
lowest in the industrial belt of Yorkshire, in northern Derbyshire, and
along much of Yorkshire’s north-east coast. The Church of England
was not only weak north of the Dee-Wash line. There were other
weak regions in the south: most of Cornwall (similar to Wales in its
scattered settlements and Celtic heritage); an area following a
south-westerly line from Lincolnshire, alongside the Wash through
Cambridgeshire, and into the Vale of Aylesbury; and an area around
Christchurch and Weymouth on the south coast extending into
Dorset.

Another percentage-share measure is a denomination’s share of
total attendances. For the Church of England this reveals very similar
patterns to those just described, the measures being very highly corre-
lated with each other. Their congruence is such that we shall not
describe the latter measure in any detail.> Some historiography sees
attendance measures as being of limited reliability; but such a tight
match here adds further reassurance to an evaluation of the Religious

3 The mean Anglican percentage share of attendances was 53 per cent, and the median
54 per cent. The lowest figures were for Merthyr Tydfil (6.2%), Bala (7.8 %) and
Pwllheli (8.9%). The fourteen lowest districts were all Welsh. The highest were for
West London (99.2%), Thakeham in Sussex (96%), Droxford in Hampshire (94.5%) and
Alresford in Hampshire (90.3%).
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Census. The 1851 sittings data are usually thought to be the most
dependable, but such confidence can be extended to the attendance
figures.

There is also the percentage share of places of worship. This was
slightly different to the other measures.* Anglican churches tended to
be larger than those of any other denomination, without a myriad of
very small churches and chapels. Comparison of the average sizes of
denominations’ seating capacity shows the Anglican Church differing
from its rivals, which affects this measure. Even so, the geography of
this variable remains broadly similar to the other proportional share
measures. The most obvious differences were in the east of England,
where much of Lincolnshire, East Anglia and Essex had figures in the
two upper quantiles of the data. These are regions renowned for their
large number of medieval churches and chapels, which were among
the most economically prosperous parts of medieval England.’ In
general terms these three percentage share indicators reveal the same
spatial pattern of Anglicanism relative to other denominations.® The
north-south difference, with the established church achieving its
greatest comparative strength in south, central and eastern England,
is a very clear result.

Anglican place of worship density

Three additional measures can be calculated from the number of
places of worship. The first is place of worship density, defined as the
density of places of worship per 10 square kilometres.” This is shown

4 The Anglican Church’s maximum percentage share of churches was 90 per cent (West
London), and in only four districts was this 80 per cent or higher (West London,
Thakeham, Ongar and Henstead). In three districts the share was under 15 per cent
(Todmorden, Tynemouth and Merthyr Tydfil, the latter being the lowest at 14.1%).
Hence they have high Anglican percentage shares of churches, moderately high
Anglican percentage shares of sittings (since many of those medieval churches were
large), but moderate or low Anglican percentage shares of attendances since there were
proportionately few worshippers in 1851. In contrast, in Wealden parts of Kent, Surrey
and Sussex the Church of England was proportionately worse off in terms of churches
than many other denominations, but not in terms of attendances at those churches.
This is confirmed by Pearson’s correlation, which shows highly significant
coefficients between these measures. The Anglican percentage share of churches
correlates with the Anglican percentage share of attendances at 0.794 (p = .000), while
between the Anglican percentage shares of sittings and attendances, r = 0.938.
7 This measure was strongly skewed towards zero with a mean of 4.6, but a median of
only 1.0.

o
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in figure 2.2. The minimum was 0.11 in Rothbury, Northumberland,
rising to over 330 in the City of London district.

With this measure very high values were associated with urban
areas. In London all 36 districts had values in the highest quantile.
Throughout Wales and England only six districts had values over 100,
all being in London: City of London, St James, Westminster, Strand,
Holborn, East London and West London. Outside London, urban dis-
tricts in the top quantile included Newcastle upon Tyne, Sunderland,
Gateshead, Liverpool, West Derby, several around Manchester,
Bradford, Dewsbury, Hunslet, Leeds, Shrewsbury, Wolstanton, Stoke-
on-Trent, Birmingham and its environs, Coventry, Leicester, Derby,
Cambridge, Reading, Hastings, Brighton, Portsea Island and Exeter.
Such greater provision of churches was to be anticipated. Less predict-
able are those regions with high place of worship density which were
not heavily urbanised.

Central and eastern Norfolk and Suffolk had been highly populated
in medieval times, given the major textile industries that had so often
financed their church-building activities, and it is not surprising that
small parish sizes had emerged, producing high place of worship den-
sities. Other areas like this included a large tract running from
central Lincolnshire south-westward into south Nottinghamshire
and Derbyshire, including much of Leicestershire and central
Northamptonshire. A rather less clearly defined area included parts of
Herefordshire, Worcestershire and Gloucestershire. One may also
find this south of Bath and Bradford-on-Avon to the English Channel
at Weymouth, in parts of east Kent, in a fringe just outside London,
and on the south coast from Westhampnett to Brighton.

On the other hand, this measure was below average in much of
northern and south-western England, the Fens, and almost all of
Wales. In the north, away from industrial Lancashire, Yorkshire and
Tyneside, values were almost invariably low. Parts of Cumberland
and Northumberland were among the lowest for England and Wales.
In the south-west, districts with low values included Cornwall,
central and north Devon, and upland areas of west Somerset. One or
two other, usually lowly populated, areas of England had low place of
worship densities, including much of the central Weald, the Fenlands
and Fen edge, parts of Shropshire, and the New Forest in Hampshire.

The established church therefore had its highest concentration of
places of worship in urban areas, although of course this measure
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Figure 2.2. Church of England place of worship density in 1851
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pays no attention to the larger urban population sizes, and possible
demand. Viewed in the light of that urban demography, the Church
was still relatively weak in the towns. The measure bears testimony
to Anglican efforts to adjust to demographic growth, industrialisation
and urban migration. The historical legacy of the Church and its
attendant problems were still very apparent though. Its provision in
East Anglia remained very high. This measure alone cannot show
how successful the Church’s response to socio-economic change was.
For that it is necessary to look at other measures.

People per place of worship for the Church of England

One such further measure is people per place of worship. (This takes
each district’s population, and divides it by the number of places of
worship for the denomination.) The result indicates the number of
people in a district that each place of worship nominally served, and
this is mapped for the established church in figure 2.3. The measure
offers a better indication of how well the population was catered for,
although it does not take account of the size (in sittings) of each place
of worship. Persons per place of worship ranged from a low of 219 at
Billesdon in Leicestershire (an area of much historical out-migration,
and of enclosure that changed open-field arable to pasture, where
Anglican provision on this measure was at its greatest), to a
maximum of 13,514 at St Luke in north-central London (where estab-
lished church provision was weakest).®

The Church of England was clearly most inadequate in a number of
urban areas, most notably in London. Here, all but two districts fell
into the highest quantile of this measure. Only five districts in
England and Wales had values over 10,000, all of them in London. A
second set of high values included much of southern Lancashire and
parts of the more proximate West Riding. All Lancashire’s industrial
towns were included here, as were those in Yorkshire as far east as
Leeds and Barnsley. The highest values in this region were in
Lancashire, with figures in excess of 7,000 for Manchester, Liverpool
and Chorlton. A number of rather smaller areas with high numbers of
people to Anglican churches are found, like Birmingham, much of
Tyneside, Hull and its suburbs, the Medway towns, some of the south

8 The distribution of values for this measure was skewed away from zero. Its mean was
1,657, and the median 925, showing the effect of some very high values.
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The London Division
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Figure 2.3. People per place of worship for the Church of England in 1851
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Welsh valleys, and towns like Coventry, Reading, Bristol and Stoke-
on-Trent. The measure was high in urban areas generally, compared to
their hinterlands.

In some rural areas also, this measure of people per Anglican
Church was fairly high. This was true in many northern districts, as
throughout county Durham, north Northumberland (including
Berwick-upon-Tweed, Glendale, Belford and Alnwick), north-west
Cumberland along the Scottish border, Cheshire and Flint. Further
south in England one sees something similar around the Wash, in the
central Weald and the Isle of Thanet, the New Forest, the Isle of
Wight, the far tip of Cornwall, and a rather less clearly defined area
around London. In all of north Wales this measure was around or
above average and, although usually making rather better provision in
south Wales, the established church was weak in central western
Wales and in the southern mining and industrial areas.

This confirms the strengths of the Church in much of the midlands
and central southern England, East Anglia, Lincolnshire, the eastern
portions of Yorkshire, extending into a few (increasingly English-
speaking) rural areas of south and mid Wales. The lowest values were
in some North Riding districts, an area covering much of
Lincolnshire, the Trent Valley, Leicestershire, south Warwickshire,
the Welsh Marches up to south Shropshire, parts of East Anglia, and in
districts around, but not including, Southampton. Some of the lowest
values in England and Wales were in Norfolk (where place of worship
density was correspondingly high). Like Lincolnshire, Norfolk was a
rural county of low population density, exceptionally well endowed
with medieval churches. A. W. N. Pugin, ashore from his sailing
expeditions, was struck by the ‘half ruined and almost deserted
churches along the Norfolk coast . . . complete mines of carved and
beautiful ornament’.? Norfolk had over 900 Anglican churches, one
for every three square miles, as W. G. Hoskins said when discussing
church isolation and desertion in the county.!? This relative excess of
Anglican churches has become ever more apparent in the twentieth
century, when so many of them have been deemed redundant.!!

° A.W.N. Pugin, Contrasts (1836, Leicester, 1969 edn), pp. 17-18.

10 W. G. Hoskins, ‘Landscapes of England: Marsh and Sea’ (BBC programme, 1975).

11" See e.g. Redundant Churches Fund, Churches in Retirement; a Gazetteer ([HMSO,
1990), pp. 76-84, 88-99. This fund was established in 1969 following the Bridges
Commission. The redundancy of Lincolnshire churches in the twentieth century is a
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The sizes of Anglican churches

One factor which might alleviate small numbers of churches relative
to population would be the space available in them. We therefore cal-
culated the mean sizes of churches for each district, by dividing total
sittings (both free and appropriated) by the number of churches. This
variable for the established church shows a fairly large variation, with
registration-district average church sizes ranging from 139 to 2,009.!2

There was a high correspondence between this and people per place
of worship. Average church sizes were largest in London, and a
number of adjoining areas. Around two-thirds of the twenty highest
values were found there, from 1,111 in Islington up to 1,625 in St Luke
(in north-central London). Then much of southern Lancashire and the
south-west West Riding, places like Liverpool, Manchester and
Sheffield, showed strongly. In general the measure was associated
with urban areas, most particularly industrialised towns like those of
Lancashire and Yorkshire, as well as Birmingham, Wolverhampton,
Tyneside, Hull and its immediate hinterland, Bristol, Coventry, the
Potteries, Nottingham, Derby, Leicester, Reading and Plymouth.!?

Sizes of Anglican churches were low in most of Wales, parts of
Herefordshire, Gloucestershire, Wiltshire, and Berkshire, in central
and eastern England, together with inland areas of northern England.
They were very low through much of eastern England from
Bellingham on Northumberland’s Scottish border down through
western county Durham, inland North Riding, some parts of the West
Riding, much of Lincolnshire, Nottinghamshire and Leicestershire,
and into Norfolk and Suffolk.

These three place-of-worship derived measures show strong
connection between average church sizes and population density. The
Church of England’s building of larger churches in newly-industrialis-
ing and expanding towns is most apparent in London, in the cotton

persistent feature of N. Pevsner, J. Harris and N. Antram, The Buildings of England:
Lincolnshire (1964, Harmondsworth, 1990 edn), e.g. pp. 184, 201-2, 205, 220, 226-7,
234, 245,309, 5801, 599, 619-20, 608, 754, 776, 807-8. Much the same picture
emerges from N. Pevsner, The Buildings of England: North-West and South Norfolk
(1962, Harmondsworth, 1990 edn), e.g. pp. 75, 84, 89, 90, 93, 106, 154, 161, 168, 178.
See also W. Rodwell, ‘Archaeology and the Church’, Antiquity, 49, no. 193 (1975), 37.

12 The mean was 430, and the median 345.

13 Pearson’s correlation coefficient between mean church size and population density
was 0.506.
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and woollen towns of Lancashire and Yorkshire, in Birmingham and
the Black Country, and on Tyneside. Not only were Anglican
churches and chapels larger in these industrial areas than elsewhere,
but in some cases the density of places of worship was greater.!*
Despite this observed responsiveness to changing concentrations of
population, the Church’s reaction was still clearly insufficient.'® In
urban areas churches were larger, but then there were well above
average numbers of people living in the vicinity of each church.!¢

These three measures are in close agreement. The Church was
very weak throughout Wales, particularly in north Wales. Provision
was also poor over much of northern England and in parts of the
south-west. Other smaller zones of weakness are consistently
identifiable. These include an area around the Wash, and parts of the
Weald. On the other hand, the Anglican Church was usually strong
in the south, was particularly prominent in much of East Anglia, and
in a broad band of districts (akin to the Jurassic escarpment) stretch-
ing from the north Lincolnshire coast to the Dorset-Hampshire
border.

Anglican levels of occupancy

We turn now to the question of demand for these churches. We need
to see whether, in areas where provision was limited, there was pres-
sure on the Church’s resources, or if provision was meagre because
there was no requirement. An index of occupancy, calculated by
dividing each denomination’s total attendances by its total sittings,
offers an indication of pressure on churches. For the Church of
England this index ranged from a low of 24 (Pwllheli in north Wales)
to a high of 247 (for Leicester).!”

14 Pearson’s correlation coefficient between population density and place of worship
density is 0.773.

15 The question arises as to whether the size of the church or the provision of

opportunities to worship was more important. It is possible that some compensation

for this urban situation might have been sought via greater numbers of services, if that
could be demonstrated to have occurred.

Pearson’s correlation coefficient was 0.603 between population density and people per

place of worship.

17 The Leicester figures for the Church of England have been questioned by some
researchers, and this value should be regarded with some caution. The next highest
index of occupancy value was 206 in Salisbury. The registration-district mean was 99,
and the median 97.
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A clear spatial pattern is evident from figure 2.4, showing this index
of occupancy. The ratio of attendances to sittings was particularly
high throughout much of southern and eastern England south of a line
from the Severn to the Wash. It was very high in many parts of London
(excepting the north-east), and in a broad band of districts stretching
from the Fens south-west to the Solent. Beyond this area, one finds
high values on the border of Devon with Somerset and Dorset, parts of
west Hampshire and bordering districts. Further north high values
were much rarer, tending to be restricted to large towns. These
included parts of south Lancashire, Newcastle upon Tyne, Chester-le-
Street, Durham, Shrewsbury, Birmingham and Bromsgrove and, in
the east midlands, Derby and Leicester. Further east, one finds high
figures for places like Yarmouth, King’s Lynn and Colchester.

The figures were very low in northern England generally, excepting
the towns just mentioned, in almost all of Wales, and in Cornwall.
They were lowest in central and northern Wales, central Cornwall,
the north Pennines, the North York Moors, Holderness, north
Lincolnshire and north-east Norfolk.

This index of occupancy confirms that the services of the established
church were most sought after or accessible in the south. In the north
and west, where later in the nineteenth century the Church endeav-
oured to increase its coverage, there seems not to have been very much
demand outside the southern Lancashire towns — existing provision of
churches appears to have been adequate, despite the north being where
Anglican provision was most patchy. In some newly-industrialised
areas the picture could be more complex, but often in such areas
demand was not that strong, despite the high population densities and
relative dearth of Anglican churches. In the industrial West Riding the
index of occupancy was little above the Welsh-English average. This
was also true for much of the Black Country, and parts of Tyneside.
Accommodation was felt to be inadequate by the Church in such areas,
but here there was little pressure on Anglican sittings, only about as
much as in some old established and well-endowed county towns like
Shrewsbury, Worcester or Bury St Edmunds.

Anglican indexes of sittings and attendances

We have deliberately used measures so far that are not usually con-
structed by historians. The historiography mainly discusses indexes
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Figure 2.4. Church of England index of occupancy in 1851
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of attendance or sittings, but one can note the differently focused
possibilities available. We will look now at the more conventional
measures, to see how they compare with the patterns of Anglican pro-
vision and worship so far established.!®

The index of sittings is shown in figure 2.5. It shows the Church to
be relatively strong everywhere if the range of values is compared
with that for other denominations, as we shall see in subsequent
chapters.! Its geography conforms broadly to the earlier variables. It
was most prominent in counties along the south coast (excepting
Cornwall, the New Forest, and the High Weald of Sussex), throughout
the English midlands (leaving aside Birmingham and the Black
Country), and in East Anglia. These strongholds were divided by a
tract of districts with lower values, coming south from the Wash to
London, and spreading east and west along the Thames valley. Further
north the Church of England had far fewer high figures.?? There was,
however, a band of fairly high values stretching from south-west
Cumberland through Westmorland, into the North Riding, and from
this point southwards along much of the east coast of Yorkshire and
Lincolnshire. The Church was weak in Cornwall, in much of Wales,
northwards into Cheshire and south Lancashire, and through much of
Northumberland and Durham.

The index of attendances was very similar, but with a few

18 The index of sittings is expressed as a denomination’s total sittings in each
registration district divided by the registration-district population, multiplied by 100.
Thus an index of sittings of 100 would indicate that the whole population could be
accommodated by the denomination at any one service. The index of attendances is
derived in a similar way, by taking total recorded attendances on Census Sunday. For
further information, see appendix C.

The mean and median Anglican indexes of sittings were 36 and 37 respectively. The
largest number of observations (around 170) were between 40 and 50. When other
denominational maps are presented, readers should pay attention to the dividing
figures they are based on. For technical and presentational reasons these have had to
be specific to each denomination’s map, rather than being universal across all
denominations. Thus a darkest shaded area for, let us say, the Primitive Methodists,
will represent a much weaker status for that denomination compared to an equally
darkly shaded area for the Anglican Church.

Some of the north-south contrasts can readily be seen from Table G of the Census of
Religious Worship, pp. cclxxiv—cclxxxv, which calculated a measure (with slightly
differing premises from us) that one would term an ‘index of sittings’. In the north, one
finds examples of Anglican indexes like Lancashire (19.1), Northumberland (18.1), the
West Riding (21.7), or Durham (17.6). Contrasting southern figures were Dorset (51.1),
Rutland (58.1), Suffolk (47.9), Wiltshire (46.1). Middlesex was 18.7, Westmorland was
42.5, but those aside, the southern Anglican indexes were almost all much higher than
the northern ones.

20
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Figure 2.5. Church of England index of sittings in 1851
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significant variations. Figure 2.6 shows the same striking division
north and south of the Severn-Wash line, as seen in all the maps. The
Church’s Welsh and northern deficiencies are very apparent. Once
again in the south it was weak in Cornwall, the Weald, the Wash, and
in London, but also in the Thames marshes and an area around Bristol.
There is little need to describe these more conventional measures
more fully, as they reinforce the geographical patterns described
above.

The Anglican heartlands

Of all the denominations, only the Church of England was present in
all 624 registration districts in England and Wales. Its minimum share
of sittings was 9.5 per cent, and its minimum share of attendances
was 6.2 per cent (both for Merthyr Tydfil) - low figures, but not as low
as the equivalent minima for other denominations. One needs to be
aware that several of the more minor denominations failed to obtain
such levels of support even in their strongest areas. Although the
Anglican Church was omnipresent it was not omnipotent, its
strength clearly varying significantly by region. There were dramatic
regional variations in its patterns of worship, which are consistently
shown by the different variables considered.

If we describe the heartlands or ‘core’ areas of strength of the
Anglican Church, in an exercise that uses a quantitative combination
and threshold level of five different measures, the picture in figure 2.7
emerges.?! The first ‘core’ area covered parts of east Hampshire, west
Sussex, and much of Surrey. A second ran through parts of east Devon,
central and west Somerset, and most of Dorset. A third included a
number of districts in east Kent. Further north another encompassed
much of Herefordshire, parts of west Worcestershire and south
Shropshire and, a little away from this group, some districts immedi-
ately east of Leicester. A number of the variables suggested that the
Church of England was strong in parts of East Anglia, but close inspec-
tion reveals that these tended not to concur exactly. A summary
would be that the Church was particularly strong to the east of

21 The ‘core’ measure is constructed by taking the unweighted mean values for the
percentage share of sittings, percentage share of attendances, percentage share of
places of worship, the index of sittings and the index of attendances, and for the map
plotting registration-district values in the top 20 per cent of the resulting distribution.
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Norwich, around and to the south-west of Bury St Edmunds, and in
three Essex districts. In northern England only three districts could be
identified within these same parameters as core areas of strength:
Ulverstone in north Lancashire, Whitehaven in Cumberland and
West Ward in Westmorland. Not a single such ‘core’ area emerges in
Wales.

The Anglican Church and the geography of Conservatism

Political historians will see in these maps some striking resemblances
to Tory or Conservative voting patterns. In broaching this subject, we
need to remind ourselves that any discussion of the political pro-
pensities of religious groups is a matter of tendencies.?* As Phillips
has rightly said, ‘religion was only one of many group interests that
affected electoral behaviour’.?? There were also manifold social and
political orientations within the Anglican Church (notably in the
1840s and 1850s), as within the larger plethora of interests encom-
passed by Roman Catholicism and Nonconformity.?* These are
important caveats. Nevertheless, all historians are agreed that polit-
ical parties had strong religious allegiances. On issues like Test
and Corporation Act repeal, religious disabilities, electoral reform,
opening of universities to dissenters, church rates, education, licens-
ing and temperance, the Irish question, or disestablishment, contem-
poraries associated the parties with different policies. Anglican
clergymen had strong Tory voting preferences, which contrasted
sharply with the Whig/Liberal dispositions of Catholic, Independent,
Baptist, Unitarian, Presbyterian and increasingly (after 1832)
Methodist ministers. Some studies have demonstrated how remark-
ably strong these denominational divisions were.”> Few political

22 K. D. Wald, Crosses on the Ballot: Patterns of British Voter Alignment since 1885
(Princeton, 1983), p. 59.

23 7. A. Phillips, The Great Reform Bill in the Boroughs: English Electoral Behaviour,
1818-1841 (Oxford, 1992), p. 277.

24 Phillips stressed that ‘Nonconformity may have meant very different things to

different people, a problem aggravated by the variety of Nonconformist

denominations, but the “meaning” of subscribing to the Established Church, at least

nominally, is too nebulous to be addressed behaviourally. Agreement would never be

reached about who the Anglicans were, much less what it meant to call them that.’

Ibid., p. 285.

Phillips, Great Reform Bill, pp. 278-83; J. R. Vincent, Pollbooks: How Victorians

Voted (Cambridge, 1967), pp. 67ff.

2.

3
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issues did not have a strongly religious tenor. In the late twentieth
century, the Church of England has only to murmur sentiments of
political partiality and it is shrilly accused of ‘playing at politics’.
However, in the age of ‘Victorian values’ such ecclesiastical political
involvement was taken for granted. After all, it was elemental to a
prominent role for the churches, the decline of which some politi-
cians now lament.

One certainly should not reduce something as complex as electoral
interpretation to religious geography. Furthermore, in drawing atten-
tion to this political dimension we need to bear in mind the limited
suffrage eligibility of the mid nineteenth century (excluding very
many working-class men and all women), the complications raised by
plural and non-resident voting, and the socio-economic influences
affecting denominational support. Bearing such caveats in mind
however, the political historiography suggests that in the mid nine-
teenth century religion was more vital in voting than the question of
class,?¢ the latter emerging strongly (according to different historians)
from 1906, or in 1910, or during and after the First World War.?” The
arguments about this later chronology do not concern us here, and
unfortunately the literature on this issue often tends to ignore geo-
graphical dimensions. However, it is very clear that during the eight-
eenth and nineteenth centuries the Whigs or Liberals were concerned

26 D. E. D. Beales, The Political Parties of Nineteenth-century England (1971), pp. 21-2;
Phillips, Great Reform Bill, p. 302. Many of the denominations were socially
distinctive, one’s religion suggesting much about one’s class, as many historians have
said, and it needs to be stressed that analytical distinctions between ‘class’ and
‘religion’ as factors in nineteenth- and early twentieth-century voting can be rather
simplistic. Methodism itself had quite different emphases in class terms, as for
example between Wesleyan and Primitive Methodism. K. D. M. Snell, Church and
Chapel in the North Midlands: Religious Observance in the Nineteenth Century
(Leicester, 1991), ch. 5; Phillips, Great Reform Bill, pp. 292-3.

For this important debate on the later electoral significance of religion, see H. Pelling,
Social Geography of British Elections, 1885-1910 (1967); D. Butler and D. Stokes,
Political Change in Britain (1969, 1974 edn), pp. 130, 155, 160-7; P. F. Clarke,
‘Electoral sociology of modern England’, History, 57 (1972); N. Blewett, The Peers, the
Parties and the People: the General Elections of 1910 (1972); W. Miller and G. Raab,
‘The religious alignment at English elections between 1918 and 1970, Political
Studies, 25 (1977), 227-51; J. P. D. Dunbabin, ‘British elections in the nineteenth and
twentieth centuries: a regional approach’, English Historical Review, 95 (1980); Wald,
Crosses on the Ballot; D. W. Bebbington, ‘Nonconformity and electoral sociology,
1867-1918’, Historical Journal, 27:3 (1984), 633-56; G. 1. T. Machin, Politics and the
Churches in Great Britain, 1869-1921 (Oxford, 1987); Phillips, Great Reform Bill,

ch. 8.

27
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to remove Nonconformist disabilities, and in many other ways they
promoted dissenting interests. This may even have increased after the
1832 Reform Act. (We will see later how areas of Liberal strength
related to those of Nonconformity.) The Tories by comparison had
sought to perpetuate religious disabilities. Over a long period they
were strongly associated with the interests of the established church,
the church that Macaulay termed ‘the Tory party at prayers’. As was
clear during the debates over disestablishment, many saw these two
as being like faithful twins. Peel’s Tory Party had been especially
pledged to the defence of the Church of England.

Political parties were highly regional in their allegiances, and thus
very susceptible to local religious influences.?® Indeed, local religious
issues often brought forward candidates, further regionalising polit-
ical parties. The religious and political traditions of different areas
were seen as closely connected by contemporaries. While the spatial
aspects of religious—political links are often neglected in this
country,? the electoral geography itself is very clear. As M. Hirst
wrote, ‘there was a tendency for a larger proportion of boroughs to be
conservative in the east and south of England, the areas of strongest
Anglican support’.?? By the time of the 1874 election, the line from
the Humber to the Exe had become even more a division between
Liberal and Tory boroughs.?! Our distributions of greatest Anglican
regional strengths closely resemble the most solid areas of
Conservative electoral support, manifest for example in those areas
infrequently or never voting Liberal between 1885 and 1910. In most
elections, the major regional strengths of the Liberal Party in its

28 T.J. Nossiter, Influence, Opinion and Political Idioms in Reformed England: Case
Studies from the North-east, 1832-74 (Brighton, 1975), p. 2: ‘Politics was still highly
local . . . Constituencies, generally, sought — often in vain — for local representatives of
local interests in preference to tried party men . . . General elections involved public
opinion but it was seldom nation-wide in character, but rather the simultaneous
expression of a variety of public opinions represented by individual constituencies. . .
Each election involved the weighing of local issues, local candidates and thirdly, local
feeling on such issues as appeared to be at stake in the national dissolution.’ Or see
Wald, Crosses on the Ballot, p. 160, on the importance of ‘local’ factors.

2% This neglect contrasts with the situation in France, where there has been a long
tradition of relating the geography of religion to the spatial aspects and electoral
sociology of political allegiance. See for example M. Vovelle, Ideologies and
Mentalities (Cambridge, 1990), pp. 157-8.

30 M. Hirst, ‘The electoral system’, in J. Langton and R. J. Morris (eds.), Atlas of
Industrializing Britain, 1780-1914 (1986), p. 218.

31 Ibid., p. 224, and see his maps on pp. 221, 223, 226-7.
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heyday,3? and later of the Labour Party, fell outside the ‘core’ Anglican
districts.??

Well into recent decades, the safest majorities for the Conservatives
have overlapped with Anglican strongholds in 1851. One thinks for
example of the southern rural constituencies the Conservatives were
reduced to in the 1997 General Election. Conservative ideology
changed in very many ways; the political issues were different; the
pervasiveness of Anglican justification in Conservative politics
abated, or even claimed Methodist influence at the highest level from
the late 1970s; the religious ambience of the early Victorian era
became transmuted into a more secular politicised form. Yet it is
an extraordinary example of structural continuity that this basic
regional divide — which had earlier comprised the most Anglican
regions of the south and midlands, as against what we will see as the
surrounding arc of dissenting regions in the north (let alone Scotland),
in Wales, and in the south-west — has persisted largely intact, having
been translated into the regional political forms of north and south, or
of Scottish, Welsh and Cornish nationalism, that we are familiar with
in our own lifetimes.

Interpretation and conclusions

By 1851 the Church of England had lost much of its earlier outright
dominance. The long-term changes are plain to see. A succession of
enactments after the 1689 Act of Toleration had reduced the restric-
tions on dissenters, and (as will be shown) by 1851 the Religious
Census bore witness to Nonconformist strength. Despite Anglican
economic gains through enclosure, in many other ways the Church
had long since lost much control over its wealth, notably with
impropriation after monastic dissolutions and the passing of many

32 On Liberal strengths up to 1880, see Nossiter, Influence, Opinion and Political
Idioms, maps on pp. 205-7.

33 Evenin 1945 and 1997, large areas of the rural south, the south midlands, and parts of
the west midlands stayed Conservative. Particularly from 1885, these ‘Anglican’ areas
have usually been overwhelmingly Conservative, as for example in 1885, 1886, 1929,
1955, 1966 or 1979. For detailed electoral maps, see M. Kinnear, The British Voter: an
Atlas and Survey since 1885 (1968, 1981 edn). By contrast, not a single Conservative
MP was returned for Wales (or Scotland) in 1997. The identification of Nonconformist
heartlands with Whig/Liberal and later Labour heartlands will become clear in
chapters 3 and 4.



78 Rival Jerusalems

benefices and tithes into lay hands.3* It was gradually losing political
influence, although this was to be a long-term erosion, and what
remained was still very substantial. Even so, the determination of the
state to support the established church and religious exclusivity had
weakened. An anti-clerical movement to disestablish the Church of
England, to remove its advantages and assert ‘the voluntary principle’,
was gathering pace in 1851, particularly with the Anti-State Church
Association from the 1840s, which was to become the Liberation
Society. This achieved disestablishment in Ireland in 1869, and in
Wales in 1912 (effective from 1920). The movement had very major
political influence in the 1860s, ‘70s and ‘80s, strongly affecting
Liberal policy, as with the abolition of compulsory church rates in
1868, or in the 1885 election.

The effects of this declining political endorsement were com-
pounded by the regional inadequacy of Anglican administrative and
organisational structures. The parochial system had already been par-
tially by-passed for important secular business, as with the 1834 Poor
Law Amendment Act, or the 1836 Act for Registering Births, Deaths
and Marriages in England, both of which were of crucial administra-
tive significance. In northern counties permissive legislation like the
1662 Settlement Act had allowed the option of displacing the parish
by township administration for some purposes, accepting de facto
practice in many areas. In administrative, religious and wider cultural
terms, it was clear that the older parochial structures sometimes had
grave difficulties in coping with demographic growth, mobility and
urban industrialisation.3

Until 1818, the parish and diocesan structure of the established
church had changed little since Henry VIII's reign. The rate of new
ecclesiastical parish formation increased considerably only from
about 1835, and notably after 1845.3 The dioceses adapted very
slowly to changing circumstances. They were not helped by being

34 The Church’s wealth was to be further eroded by the late nineteenth-century
agricultural depression, and its effect on land values, although perhaps that helped to
reduce agitation in England for disestablishment.

35 The point has been made by many historians, among them A. D. Gilbert, Religion and

Society in Industrial England: Church, Chapel and Social Change, 1740-1914 (1976,

Harlow, 1984 edn), e.g. pp. 947, 110-13.

As brought about through the 1818 and later Acts by the Commissioners for Building

New Churches (under 58 Geo. III, c. 45); by the Ecclesiastical Commissioners (under 6

& 7Wm. 1V, c. 77); and by the actions of bishops (under 1 & 2 Wm. IV, c. 38).
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hamstrung by the controlling hand of Parliament. Only in the decades
immediately preceding the Religious Census had their reform com-
menced. In 1836 for example, following recommendations from the
Ecclesiastical Commission, the Diocese of Ripon was created, fol-
lowed by the Diocese of Manchester in 1847.37

In nucleated village settlements, such as those predominating in
the English rural south, the organisational structure of the Church
was adapted to local needs, and (to many Anglican minds at least) sub-
stantial agrarian and demographic changes had still not harmed the
inherited parochial patchwork. For many scattered settlements and
out-townships in the north however — often with relatively poor agri-
culture, cottage-industrial by-employment, and prior to higher
capitalised water and steam power — the parish as a phenomenon was
outspread and less locally significant compared to the south. Parishes
had evolved which were large in acreage, often encompassing a
significant number of townships and hamlets, some of which were
distant from church or chapel.?® In many such areas townships had
historically been small, scattered, their tithes and agrarian clerical
assets often unable to maintain a minister. Through much of the
eighteenth century, sparseness of population meant that this weak-
ness was not much acknowledged, and its ecclesiastical results (made
so visible in 1851) had often been shrugged off as matters of small con-
sequence.

It is interesting to observe here that industrialisation progressed in
settlements and towns that were frequently ill-adjusted to parochial
structures, in circumstances that could be far from any Anglican
parochial archetype. Midland and northern cottage industries often
located themselves in relatively neglected districts of waste and
common, areas of inter-commoning, extra-parochial places, or areas of
ill-defined boundaries and ambiguous administration. The need for by-
employments of an industrial nature commonly arose in precisely
those localities which the Church of England (mindful of the need
for tithe and profitable glebe) had decided were not worth sustained

37 Anomalies existed in the south too. For example, until 1836 Dorset had been an
isolated part of the Diocese of Bristol. See G. Hill, English Dioceses: a History of their
Limits from the Earliest Times to the Present Day (1900), chs. 10-11, for more detail
on diocesan boundary changes.

38 On the regionally comparative sizes of parishes, see Gilbert, Religion and Society, pp.
100-1.
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attention. These were areas of high clerical non-residency, perhaps
ministered to by curates, often comprising part of a pluralist’s ben-
efices. As a consequence, they were frequently grounds onto which
dissent had gravitated, making the most of such openings. Readers will
see this in later chapters. This is not the place to enter into the impor-
tant questions of cultural or denominational values underpinning eco-
nomic development; although as Ashton and others observed, it seems
likely that a preparedness to question religious orthodoxy could
readily be extended to doubts about traditional economic behaviour.?®
However, it should not surprise us that so many early entrepreneurs
(in counties like Glamorgan, Monmouthshire, Lancashire, Yorkshire,
Derbyshire or Staffordshire) were dissenters. This need not necessarily
involve links between theological outlook amd economic mentalité.
From a spatial point of view, it was entirely logical and expected that
such regional entrepreneurs should often have been Nonconformists.
After all, the local need for inventive employment beyond agriculture,
and the conditions for the success of Nonconformity, went hand in
hand geographically, affected as they were by the same contexts.*

All the religious measures show the established church doing less
well in urban areas, particularly in growing industrial towns. Many
historians have commented on the tardiness with which the Anglican
parochial system adapted to urbanisation, often adducing this as the
key to its failures.*! It is sometimes suggested that traditional parish

39 T.S. Ashton, The Industrial Revolution, 1760-1830 (Oxford, 1948), pp. 17-19.

40 This brings together three areas of historiography: the findings here on religious
geography, the literature on cottage industrial or ‘proto-industrial’ location, and
historical discussion of the links between Nonconformity and industrial
entrepreneurship. Among a very large historiography, see M. W. Flinn, The Origins of
the Industrial Revolution (1966), pp. 6-7, 81-90, 102; E. E. Hagen, On the Theory of
Social Change: How Economic Growth Begins (Cambridge, Mass., 1962); J. Thirsk,
‘Industries in the countryside’, in F. J. Fisher (ed.), Essays in the Economic and Social
History of Tudor and Stuart England (Cambridge, 1961); P. Kriedte, H. Medick and J.
Schlumbohm, Industrialisation Before Industrialisation: Rural Industry in the
Genesis of Capitalism (Cambridge, 1981); R. Houston and K. D. M. Snell, ‘Proto-
industrialisation? Cottage industry, social change and the Industrial Revolution’,
Historical Journal, 27 (1984), 473-92; P. K. O’Brien and R. Quinault (eds.), The
Industrial Revolution and British Society (Cambridge, 1993); P. Hudson (ed.), Regions
and Industries: a Perspective on the Industrial Revolution in Britain (Cambridge,
1989); P. Hudson, The Industrial Revolution (1992, 1996 edn), p. 22.

For example, J. D. Gay, The Geography of Religion in England (1971), pp. 73-4. As he
comments, the clergy themselves were mainly rurally situated, and not prone to
appreciate or remonstrate about the urban predicament that was emerging for their
Church.

4
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structures were poorly suited to urban areas, where alternative senses
of place, occupational affiliations, class segregation and ghettoes
emerged that paid little heed to parish boundaries. Townspeople also
often lacked the ties of vulnerable deference to Anglican employers or
landlords that kept many agricultural labourers and tenants to the
Church. Even in the countryside such restraints could be weakened
by out-migration, or when economic circumstances strengthened
the hands of tenants.*? It was also harder to establish relationships
between urban incumbent and prospective worshipper. This was
especially true for those denominations (like the Church of England)
which had large urban churches, and which (unlike the Roman
Catholics or the Jews) lacked an almost ethnic sense of concord and
solidarity among many followers. The move to urban inhabitancy was
very marked indeed in England and Wales compared with other
European countries, but we still know little about what ‘the parish’
meant to people in nineteenth-century towns, about how this essen-
tially rural Anglican construct translated and was adapted to the
newer urban environments, and was thought about there. As a struc-
tural consideration however, it would certainly appear that a dawning
sense of parochial ineffectiveness and redundancy was one reason for
Anglican weakness in the industrialising districts.

The creation of new parishes was a complex process requiring
parliamentary consent, one that occurred slowly until about 1825.
Thereafter significant improvements began, hastened by the 1843
Act ‘to make better provision for the spiritual needs of populous
parishes’.** However, local clergy often opposed the formation of new

4 Machin, Politics and the Churches, p. 7. The agricultural unions (so often themselves
led by Methodist lay preachers like Arch, Sage or Edwards) were to encourage out-
migration or emigration in the interests of higher wages, better material conditions
and greater freedom from employer manipulation among those rural workers who
remained on the land.

43 6 & & Vic.c.37. See also 19 & 20 Vic. c. 104 (1856). These measures facilitated
parochial sub-division by the Ecclesiastical Commissioners and consequent erection of
new churches. This was an important stage in the organisational reform of the Church
of England. Many urban parishes, in places like Leeds, were subdivided into districts
(later termed ‘Peel districts’), each with a small church and with stipends provided for a
minister. The patron and incumbent of the mother church had simply the right to
comment, although of course the approval of the bishop was required. Such urban
church extension appears to have owed something to Peel and Graham’s concern over
Chartist agitation in industrial towns. See M. H. Port, Six Hundred New Churches: a
Study of the Church Building Commission, 1818-1856, and its Church Building
Activities (1961), p. 117; G. F. A. Best, Temporal Pillars: Queen Anne’s Bounty, the



82 Rival Jerusalems

subdivided parishes, partly because in many marginal or upland areas
this could have adverse effects on the value of their livings. These
were often the areas where Nonconformity was gaining ground.

Changes in ecclesiastical provision in medieval southern and
midland England appear to have been closely related to population
changes,** but this responsiveness probably became less flexible
thereafter. Certainly there were few new churches built during the
eighteenth century, indeed until the Million Act in 1818, an Act
which also made it easier to alter parish boundaries.*> However,
population doubled over that time. The Church was sometimes slow
to construct new buildings in response to demographic change and
early industrialisation, and the ratio of population to Anglican places
of worship increased steadily. The Religious Census did not attempt
to give the dates of construction for churches erected before 1801; but
it does show considerable increase in building thereafter: 55 churches
in the 1800s, 97 in the 1810s, 276 in the 1820s, rising to 667 in the
1830s and 1,197 in the 1840s.4¢

In 1818 John Bowdler organised a petition pressing for more
churches. Such efforts resulted in the founding of the ‘Society
for Promoting the Enlargement, Building and Repair of Anglican
Churches and Chapels in England and Wales’, which was incorpo-
rated by parliamentary Act a decade later. Its purpose was to ‘remedy
the deficiencies of places set aside for Public Worship in our towns
and cities’. Between 1818 and 1824 the Society received grants from
government totalling £1.5 million, and it raised a further £4.5 million
in personal subscriptions. The local results of this are evident in

Footnote 43 (cont.)

Ecclesiastical Commissioners and the Church of England (Cambridge, 1964), pp.
195-6, 408; R. E. Rodes, Law and Modernization in the Church of England: Charles II
to the Welfare State (Notre Dame, Indiana, 1991), p. 168. Partly as a consequence, the
number of parish livings rose by nearly 3,000 from c. 1825-75. M. J. D. Roberts,
‘Private patronage and the Church of England, 1800-1900’, Journal of Ecclesiastical
History, 32 (1981), 207. See also K. D. M. Snell, Parish and Belonging in England and
Wales, 1660-1914 (forthcoming).

4 L.J. Proudfoot, ‘The extension of parish churches in medieval Warwickshire’, Journal
of Historical Geography, 9 (1983), 231-46.

4 This provided £1 million of government money to build new churches, and set up the
Church Building Commissioners to manage the fund. Other Acts and grants followed
in the 1820s and later.

46 Dates were not given for 2,118 churches, and 9,667 were said to pre-date 1801. In 1831
the ratio of population to places of worship was 1 to 1,175. By 1851 this had risen to 1
to 1,296. Census of Religious Worship, pp. xxxviii—x1.
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Religious Census returns, and it contributed to raise the average size
of churches, and their numbers in the towns. There remained many
more people to each urban church than elsewhere, and in that sense
this response seems to have been inadequate. However, this matter is
shown to be rather more complex by our ‘index of occupancy’, which
suggests that in many areas where Church of England provision was
limited, there was in fact little demand for such churches and sittings.
This was particularly the case in north-east London, and in the indus-
trial West Riding.*” Urban areas were showing a predisposition among
large segments of the population to worship as Nonconformists (occa-
sionally persuaded by employers like Titus Salt or the Strutts), and
religious indifference was apparent in some town districts, although
that should not be exaggerated. Urban population density was high
and increasing, with rapid in-migration, particularly among younger
people. Many of these were migrants from Ireland, Scotland and
Wales. If these were inclined to worship anywhere it would most
likely be with denominations they had known in their home areas.
The worshipping communities of such churches identified with these
migrants and helped them adapt to town life. The religious groups
benefiting in this regard were ones like the Presbyterian denomina-
tions, the Welsh Calvinistic Methodists,*® and of course the Roman
Catholics.

Although the established church did respond to inadequate provi-
sion, its reaction fell short of what was needed. The Church’s weak-
nesses in northern England, Cornwall, and around the Wash were
probably due mainly to a combination of large parishes, poor livings
and subsidiary settlements. Hostile over a long period to Methodism,
the Church failed to appreciate the benefits in such areas of Methodist
organisation. By contrast, tighter manorial controls and a narrow
structure of landownership worked in the Anglican Church’s favour,
as is seen in a later chapter.*® With one or a few Anglican landholders,

47 In the London Division there was much variation in Church of England support. Areas
of Anglican strength were associated with the more affluent areas of the capital and
the expanding suburbs.

48 In districts like Liverpool, Manchester, Salford, Bristol, Wolverhampton, Birmingham,
Merthyr Tydfil, Westminster or Southwark.

4 Chapter 11. See also A. Everitt, ‘Nonconformity in country parishes’, supplement to
Agricultural History Review, 18 (1970), 189-91; A. Everitt, The Pattern of Rural
Dissent: the Nineteenth Century (Leicester, 1972); B. 1. Coleman, The Church of
England in the Mid-Nineteenth Century: a Social Geography (1980), , pp. 17-19.



84 Rival Jerusalems

the population could be closely controlled and encouraged to attend
the established church. This was facilitated by small parishes with
one settlement, allowing greater ease of access to church, while also
lacking variety of employment and the means for independency. Such
areas were often agriculturally wealthy, rich in tithe, having high
valued livings and resident clergymen. These were abundant in the
rich dioceses of Winchester, Salisbury, Chichester, Hereford and
Worcester. Where there were larger numbers of cottagers, owner
occupiers, semi-independent artisans or industrial workers, taking
advantage of less deferential forms of employment, the Church was
less easily placed. For example, the Church was fairly weak in
Lincolnshire, but it was especially vulnerable and threatened by
Methodism in the larger ‘open’ parishes, rather than in the estate vil-
lages.>°

A related factor had been the incidence of clerical absenteeism or
non-residence, a problem long associated with parishes in which
livings were poor. Some of these had been augmented by Queen
Anne’s Bounty, to provide residences and to purchase or annex land to
augment incomes. Considerable improvements occurred in this
regard during the nineteenth century; but often Nonconformity,
atheism or indifference had already taken hold, in part because of
eighteenth-century neglect. Gay pointed out that ‘In 1743 out of a
total of 836 parishes in the diocese of York, 393 had non-resident
incumbents and a further 335 were held by pluralists.””! An Act to
promote the residence of parish clergy had been passed in 1777,
‘making provision for the more speedy and effectual building of
houses’ for their residence, and while one can find much archival evi-
dence of clerical accommodation being improved under this enact-
ment, it seems to have had only a limited effect on non-residence.>? In
1812 a parliamentary enquiry had found that there were 4,813 incum-

50 C.Rawding, ‘The iconography of churches: a case study of landownership and power
in nineteenth-century Lincolnshire’, Journal of Historical Geography, 16 (1990),
160-1. During the second half of the century, the Anglican Church in north
Lincolnshire revived somewhat, partly because of a reduction in pluralism and
absenteeism, once characteristic of areas like the Wolds.

51 Gay, Geography of Religion, p. 71.

5217 Geo. III, c. 53. For examples of house improvements under the Act, see Leics.
C.R.O.,ID 41/18/21 (visitation returns, 1777-8, e.g. Leir, Knipton and Sproxton), pp.
118,262, 278. The Act appears to have been taken seriously, for many references of
this kind may be found.
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bents who were non-resident, and only 3,694 curates served their par-
ishes. Six years later, only 40 per cent of parishes had resident clergy.
Substantial reforms had taken place by 1850, but still well over a
thousand beneficed clergy were non-resident.>

In bishop’s licences allowing non-residency, a number of reasons
habitually crop up, foremost among them ill-health, the lack of cler-
ical housing, and the minister being resident in the neighbourhood
but not in the parish, the distance sometimes being mentioned. In
Oadby (Leicestershire) it was because of ‘the Vicarage house being a
small mean cottage, unfit for your residence’.5* Other such reasons for
other parishes in this county included ‘no house of residence’; ‘your
being engaged in duty elsewhere’;* ‘your advanced age, ill health, and
inability to perform the duty’;>® ‘the small value of your said
Benefice’;” ‘infirmity of your wife’,°® and so on. One finds also
reasons like ‘being the licensed Master of the Free Grammar School at
Ashbourn’, or being a ‘licensed lecturer’ in a Collegiate Church else-
where;* or in one sad case ‘on account of your being utterly incapaci-
tated from performing any clerical duty whatever’.®0

Licences for absence were usually granted for a limited duration,
one or two years, although some were periodically renewed. A curate
could be appointed to perform the duties instead, with a salary of
about £70 per annum in Leicestershire in the 1820s and ‘30s. Some
historiography on this subject, like many contemporary critics,
would have us believe in a myth of avaricious and idle clergymen
milking their benefice revenues from afar. One can find a few exam-
ples of something akin to this, although a case was sometimes made
for the health-giving qualities of the Mediterranean air. However, an
uncynical reading of visitation returns, glebe terriers and bishops’
licences suggests that there were often real problems over housing
and clerical ill-health. Whatever one’s verdict on this, there is no

5 R.Brown, Church and State in Modern Britain, 1700-1850 (1991), pp. 98, 427. 47 per
cent of the 10,261 beneficed clergy were non-resident in 1810. See Gilbert, Religion
and Society, p. 131 and note 2, who shows the marked amelioration of this thereafter.

54 Leics. C.R.0.,ID 41/32/1-124 (no. 1, 1827): licences issued by the Bishop of Lincoln to
incumbents who had applied with good cause to be absent from their parishes,
arranged by parish. These licences cover 1827-52. Other examples of unfit housing
may be found in nos. 9, 15, or 83. See also 57 Geo. I, c. 99, a copy of the licence having
to be given to churchwardens. 5 Leics. C.R.0.,ID 41/32/1-124, no. 41.

56 Ibid., no. 5. 57 Ibid., no. 8. 58 Ibid., no. 10. 5 Ibid., no. 4.

%0 Ibid., no. 109. In Leicestershire there were a number of cases pleading ‘advanced age,
ill health and inability to perform the duty’ (e.g. ibid., no. 5).
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Table 2.1. Percentages of parishes without clerical housing, and
average values of parish livings: fifteen counties

N. of N. of

% of parishes parishes

livings providing Meanvalue Medianvalue providing

without housing (£) of parish (&) of parish data on value

housing  data livings livings of living
Ang. 72.4 76 353 296 38
Beds. 19.0 121 283 248 112
Caerns. 57.4 61 260 225 45
Cambs. 25.7 140 510 300 140
Cards. 71.3 94 148 123 82
Derbs. 26.4 87 374 269 99
Dors. 34.5 264 282 251 229
Lancs. 23.8 21 1,380 783 76
Leics. 24.4 213 362 300 210
Mon. 55.0 120 192 170 103
N’umb. 18.4 87 388 300 82
Rut. 22.4 49 338 300 48
Suff. 24.4 426 351 311 422
Suss. 32.9 292 332 277 281
York, E.Rid. 35.4 161 309 250 161
Total 33.3 2,212 367 273 2,128

Source: Imperial Gazetteer.

doubt that many northern, south-western and Welsh parishes experi-
enced such clerical absence well into the nineteenth century. Non-
residency seems to have been much less of a problem in those areas
where we documented the Anglican Church performing best.

The issue of Anglican non-residency may be examined for the par-
ishes in the fifteen counties that will be used later for detailed parish
analysis. The second column of table 2.1 shows for each county
the percentage of parish livings stated as being without clerical
accommodation in the Imperial Gazetteer. This source documents
the 1860s, a few decades later than our discussion above, and certainly
in that earlier period the percentage would have been higher. A lack of
clerical accommodation did not necessarily mean that the clergyman
was non-resident, but it is a good indication. It points in a telling way
to the adequacy of Anglican provision. There are strikingly high per-
centages of parishes without adequate accommodation in Anglesey,
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Caernarvonshire, Cardiganshire and Monmouth. All these had a
majority of parishes without clerical accommodation. The Welsh
counties differ very noticeably from the English.®! However, even for
English counties, at this late date, there are some surprisingly high
figures, as for the East Riding, Sussex and Derbyshire, where the
Anglican Church was relatively weak.

The Church’s wealth was very uneven regionally, and poor livings
help to explain absenteeism. In the early nineteenth century the
Church’s total income was around £7 million, and it had about 16,000
clergy. Moorman rightly suggested that this should have been
sufficient to allow a reasonable living for each clergyman, ‘but in fact
the division of the Church’s income was so inequitable that a few
favoured individuals were in enjoyment of considerable fortunes
while many of the clergy were in want’.®? In the 1830s about a third of
clergy were at, or below, what might be termed a contemporary
‘poverty line’.®® This uneven division of wealth continued in the
second half of the century, with for example livings in Cumberland
being so poor that it was difficult to obtain graduates for them.% The
rich and strongly Anglican south midland counties were also most
affected by parliamentary enclosure, concentrated as it was in the tri-
angle between Dorchester, Norwich and York. This brought major
economic benefits to clergy, augmenting livings which were already
relatively high in value.%

6

The percentage of livings without accommodation in the 351 documented Welsh

parishes was 63.5, while for the 1861 English parishes it was 27.6.

62 J.R. H. Moorman, A History of the Church of England (1973), p. 332.

63 E.J.Evans, ‘Some reasons for the growth of English rural anti-clericalism,
¢.1750-¢.1830’, Past and Present, 66 (1975), 100.

64 Pelling, Social Geography, p. 321.

6 The geography of parliamentary enclosure coincides to some extent with our Anglican

cartography, notably to the north of an Oxford-Cambridge line. (There are obvious

southern exceptions, like the long-enclosed counties of Essex, Kent and Sussex.) The

Church benefited considerably from this land re-allocation, also gaining from tithe

commutation and from having its fencing and ditching done at others’ expense. By

contrast, more western and northern long-enclosed areas were often ones of scattered

settlement, lacking the nucleated village structures that favoured the Church of

England in central and southern England. For the distribution in England of

commutation of tithes under enclosure Acts, 1757-1835, see R. J. P. Kain and H. C.

Prince, The Tithe Surveys of England and Wales (Cambridge, 1985), p. 24. For the

distribution of enclosure by Act, see M. E. Turner, English Parliamentary Enclosure

(Folkestone, 1980), p. 59, or M. E. Turner, Enclosures in Britain, 1750-1830 (1984),

p. 25; M. Overton, ‘Agriculture’, in J. Langton and R. J. Morris (eds.), Atlas of

Industrializing Britain, 1780-1914 (1986), p. 45 on parliamentary enclosure. One
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Queen Anne’s Bounty had been used with mixed success from 1704
to augment poor livings. The Bounty had had much influence in
Wales over previous decades, where a large number of livings had been
less than £50, but small livings often did not qualify for aid, because of
the need for a patron’s benefactions to match Bounty augmentation.
The Bounty paid much respect to private patronage and generosity,
which was very unevenly located. It also failed to raise significantly
the value of urban and industrial parishes, where many employers
were dissenters and thus not inclined to initiate aid for the Church of
England. Nor did it do much to build parsonage houses.® The data we
have seen on the values of livings, and the cartography of the Church
of England, bear witness to this background of regional historical
neglect, stemming essentially from the failures of the bishops who
managed the Bounty. From 1809 the Church of England began with
greater determination to address the problem of poor livings, particu-
larly in the north. From that date eleven annual grants of £1 million
were secured from government to supplement Queen Anne’s Bounty.
In 1836 the Church Pastoral Aid Society was formed to help resolve
the poor-livings issue.

Our own work on values of clerical livings, using parish figures in
the Imperial Gazetteer, shows how extreme regional disparities of
Anglican living values were.®” Mean and median values are shown in
table 2.1, for the parishes in fifteen Welsh and English counties. Once

Footnote 65 (cont.)
should note also Overton’s map (p. 45) of the ratio of labourers to occupiers not
employing labour, as the southern, eastern and south midland high ratios of labourers
to such occupiers overlap significantly with Anglican strongholds. This hints at the
cultural effects of agrarian waged employment dependency, and contrasts with areas
where a fuller degree of economic independence seems to have permitted greater
religious independence of mind.
6 On Queen Anne’s Bounty, see Census of Religious Worship (1851), p. xxxviii; C. H.
Hodgson, An Account of the Augmentation of Small Livings by the Governors of the
Bounty of Queen Anne (1826, 2nd edn, 1845); Select Committee on First Fruits and
Tenths, and Administration of Queen Anne’s Bounty, XIV (1837); Best, Temporal
Pillars; M. R. Austin, ‘Queen Anne’s Bounty and the poor livings of Derbyshire’,
Derbyshire Archaeological Journal, 92 (1973), 75-89; 1. Green, ‘The first five years of
Queen Anne’s Bounty’, in R. O’Day and F. Heal (eds.), Princes and Paupers in the
English Church, 1500-1800 (Leicester, 1981); S. Harratt, ‘Queen Anne’s Bounty and
the augmentation of Leicestershire livings in the age of reform’, Leicestershire
Archaeological and Historical Society, 61 (1987), 8-23.
The parish-level analyses will be described in fuller detail later. Figures on the values
of livings are taken from J. M. Wilson, The Imperial Gazetteer of England and Wales,
6 volumes (Edinburgh, n.d., c. 1870-2).
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Table 2.2. Values of English and Welsh parish livings (the 15
counties), calculated for those with and without clerical
accommodation

English parishes Welsh parishes
English Welsh
average average
value of Standard N.English valueof Standard N.Welsh
living (£) deviation parishes living (£) deviation parishes
Without accom- 213 192 450 154 118 142
modation
With accom- 390 349 1,337 279 164 126
modation
Total 345 326 1,787 213 154 268
Notes:
ANOVA test on English parishes: ANOVA test on Welsh parishes:
F ratio: 105.0 F ratio: 52.3
probability:  .0000 probability:  .0000

more, the Welsh figures are noticeably lower than the English. The
average for 268 Welsh parishes was £213. For 1,787 English parishes it
was £345. These findings can be elaborated further by table 2.2, which
shows the results of calculating English and Welsh average living
values for parishes with clerical accommodation, and for those
without. (This can only be done for those parishes provided with both
headings of data in The Imperial Gazetteer.) In both countries, the
clerical livings with habitable housing were very significantly
wealthier than those without, being worth nearly twice as much. In
addition, the two groups of English livings tended to be considerably
richer than their Welsh equivalents. It is evident that the problem of
poor livings was intimately tied to the issue of clerical housing and
non-residence, the two problems for the Church going hand in hand,
each compounding the effects of the other. These factors must have
had a considerable impact on the regional effectiveness of the estab-
lished church, and they tie in well with our cartographic findings.
Other factors compounded the Church of England’s administrative
and structural weaknesses. In certain areas Anglican ministers were
deeply unpopular. Probably the greatest bone of contention con-
cerned tithes. Over a long period farmers protested that, compared to
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merchants and industrialists, they were bearing too heavy a burden
of taxation, and they objected to paying 10 per cent of their income to
the clergy. Ill-feeling over tithes was particularly acute during
periods of agricultural depression, notably after the Napoleonic
Wars. Enclosure provided an opportunity to end tithe payment in its
traditional form, but the resulting rent payments were almost as
unpopular, coupled as they were by the accurate impression that the
clergy were major beneficiaries of enclosure. Both the labouring poor,
themselves losing many rights upon enclosure,®® and many of their
farmer employers, were further alienated from the Anglican Church
as a consequence. General commutation of tithes in 1836 did not
necessarily lessen protests as the clergy were widely given land in
lieu of their tithe. Church rates levied upon dissenters as well as
Anglicans were a long-running cause of dissension. There was wide-
spread concern that the cost of church restoration, or of new and
larger churches, would be paid for by increasing the rate. There was
a long succession of failed bills after 1834, and it was not until
Gladstone’s Act of 1868 that church rates were made voluntary.®® A
further reason for anti-clericalism was that so many Anglican clergy
were also magistrates. Evans estimated for 1761 that 11 per cent of
Anglican ministers were magistrates, and that this percentage had
increased to 22 per cent by 1831.7° They were increasingly required to
enforce the new and widely unpopular poor law, the game laws, and
other scorned aspects of the penal code. The distribution of clerical
magistrates was uneven, and larger numbers filling this unpopular
role may help account for lower Anglican attendances. For example,
Lincolnshire (a county of strong Methodism) had as many as 47 per
cent of its clergy also serving as magistrates.”!

The Anglican reforms of the first half of the century were certainly
significant. As well as parochial and diocesan reorganisation, affect-
ing structures, boundaries, church building, revenues and funding,
these reforms encompassed issues like nepotism, pluralities and non-

68 K.D. M. Snell, Annals of the Labouring Poor: Social Change and Agrarian England,
1660-1900 (Cambridge, 1985), ch. 4; J. M. Neeson, Commoners: Common Right,
Enclosure and Social Change in England, 1700-1820 (Cambridge, 1993).

6 31 & 32 Vic. c. 109. Towns had often moved in this way already. See O. Chadwick, The
Victorian Church (1970, 1980 edn), vol. 2, p. 195. 70 Evans, ‘Some reasons’, 101.

71 In Cambridgeshire it was 45 per cent, in Bedfordshire 41 per cent, in
Northamptonshire 39.5 per cent, and 36 per cent in Warwickshire. See Evans, ‘Some
reasons’, 104.
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residence, cathedral establishments, tithe, payments to curates,
access to seating, repair of new chapels, and the like. As Gilbert and
others suggested, such improvements certainly had considerable
effect, and they were preconditions for a revitalised church. Even so,
an argument could still be made that these efforts came too late, and
that establishment inertia over a long period had compounded
increasingly glaring structural weaknesses.

If this was so in many regions of England, it was even more applica-
ble to Wales. We have seen how Welsh livings were exceptionally
poor, with clerical housing grossly inadequate. Many churches were
badly dilapidated. Average parish sizes were well above those of
southern England. Habitations or settlements were often scattered,
distant from church, lacking possibilities for social control. To be
sure, there were ‘estate villages’ in Wales, often ones (like those of
Lord Penryn) that industrialised and attracted large numbers of
migrants; but the connotations of the English ‘close’ village had much
less applicability in the Welsh countryside. The class demarcations of
Victorian English agriculture were far less pronounced in Welsh rural
society, where close kinship ties, inter-change of labour between
farms and upward mobility from servant to small tenant were
common experiences.”” In Wales farm servants comprised much
higher proportions of rural workers than in England, and the ratio of
labourers to farmers was very low.”® As the southern and mid-Wales
Rebecca riots in the 1840s revealed only too clearly, distinctions
between rural classes were indistinct, blurred by a shared sense of
purpose that owed much to language, kinship and senses of place.
Urban attendance at the established church could be very socially
selective, and for the most part rural migrants to the Welsh towns
were not inclined to abandon their earlier religious affiliations.

Ieuan Gwynedd Jones has written of the differences between the
settled border-country villages, and the extended valleys of central
and west Wales or the scattered pastoral settlements of the north. As
the leaders of the Anglican reform movement were aware, it was in

2 1. G. Jones, Communities: Essays in the Social History of Victorian Wales (Llandysul,
1987), p. 224; D. W. Howell, Land and People in Nineteenth-century Wales (1977); A.
D. Rees, Life in a Welsh Countryside: a Social Study of Llanfihangel yng Ngwynfa
(1950); K. D. M. Snell, ‘Deferential bitterness; the social outlook of the rural
proletariat in eighteenth- and nineteenth-century England and Wales’, in M. L. Bush
(ed.), Social Orders and Social Classes in Europe since 1500: Studies in Social
Stratification (1992), pp. 158-84. 73 Snell, Annals of the Labouring Poor, pp. 96-7.
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the west and north in particular that ‘endowments were inadequate or
alienated into the pockets of lay-men or distant corporations, and . . .
clergy therefore were poverty-stricken, ill-educated and demoral-
ized’.’* Gwyn Williams reminds us that many clergy were dedicated
men,’® but given such conditions it is not surprising that pluralism
and absenteeism were common. Welsh-speaking congregations quite
properly had little time for incumbents who could not even speak
their language at services, a failure often attested to in returns for the
Religious Census. The anglicisation of the Church in Wales effec-
tively turned it into a foreign institution. Between 1715 and 1870, not
a single bishop in Wales was Welsh.”® Welsh visitation returns can
make for sorry reading, and in the worst cases one sees lonely mono-
lingual Englishmen confiding their problems to their English bishop,
sometimes attacking dissenters in disdainful and insulting terms,
speaking of church keys taken from them, of social ostracism, of the
force of Nonconformist rivalry.”” That rivalry had been mounting in a
formidable manner. Between 1801 and 1851, it has been estimated
that a chapel was completed in Wales every eight days, resulting in
2,813 chapels by 1851.7 We have seen that there was considerable
regional diversity in the operation of the established church in
England, but this distinction between Wales and England will emerge
as even more fundamental in the following chapters.

74 Jones, Communities, p. 220.

75 G. A. Williams, When Was Wales? A History of the Welsh (Harmondsworth, 1985), pp.
150, 204. 76 Pelling, Social Geography, pp. 348-50.

77 See e.g. National Library of Wales, B/QA/22, vol. 1 (1814, Diocese of Bangor),
Penmachno: ‘many dissenters . . . of the very lowest order, a disorderly rabble. . .’;
N.L.W., B/QA/22, vol. 1 (1814, Diocese of Bangor), Rhiw, for a much more offensive
and alienated statement; N.L.W., SD/QA/17 (1845, Archdeaconry of Cardigan),
Troedyraur: ‘the Rebecca riots drove away most of the English . . . Thave no English
attendants. I have not been able to get the Child.n of Dissenters to come to Church at
all’. 78 J. Davies, A History of Wales (1990, Harmondsworth, 1993 edn), p. 359.
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Old dissent: the Presbyterians, Independents,
Baptists, Quakers and Unitarians

This chapter discusses the geography of old dissenting and related
denominations, that is the Presbyterian Church in England, the
United Presbyterian Church, the Church of Scotland, the Inde-
pendents (or Congregationalists), the Baptists, the Quakers and the
Unitarians. One has reservations about any such grouping which are
worth mentioning. ‘Old’ and ‘new’ dissent are terms of historical con-
venience, like the ‘industrial revolution’ and so many others used by
historians. Though categories of this sort are useful in many ways,
and have a basic chronological justification, one needs to be aware
that many ‘old dissenting’ denominations benefited enormously from
the evangelical revival of the eighteenth century, which itself origi-
nated within the Anglican Church. This was particularly true for the
Congregationalists, the Particular Baptists and the New Connexion
General Baptists. Methodist innovations like itinerancy were also
shared by some older denominations. There were many contempo-
raries who commented upon these denominations as a whole, and
who would have had some sympathy with Gilbert’s view that such
denominations were ‘linked in a single, if multiform, social and reli-
gious phenomenon’.! Denominational spread was affected in a host of
ways by affinities, as well as by inter-denominational hostilities; and
such affinities underlay similar growth patterns, as well as the
comparable or complementary dispersion of denominations shown
here.

A more detailed reservation has to do with source coverage. The reg-
istration-district tables of the 1851 Religious Census failed to divide
Baptists into the Particular Baptists, General or Arminian Baptists, and
(from 1770) the General Baptists of the New Connexion. This was
largely because of large numbers of undefined Baptist returns. Ideally

1 A.D. Gilbert, Religion and Society in Industrial England: Church, Chapel and Social

Change, 1740-1914 (1976), p. 51; E. Halévy, A History of the English People in the
Nineteenth Century: vol. 1, England in 1815 (1913, 1970 edn), pp. 410, 419, 422..
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Table 3.1. The strength of old dissent

N. of
registration
Index of Index of Index of districts
attendances sittings occupancy providing
(mean) (mean)  (mean) sittings
Independents 8.0 7.0 111.6 579
Baptists 6.7 5.4 121.1 541
Quakers 0.3 1.4 22.8 265
Unitarians 0.8 1.2 76.0 152
Presbyterian Church in England 2.0 2.8 91.9 45
United Presbyterian Church 3.2 3.5 85.1 34
Church of Scotland 2.5 2.5 94.1 15

the Calvinistic Particular Baptists would be included as an old dis-
senting denomination and the General Baptists as ‘new dissent’, but
one cannot do this with the published census figures. The Baptists have
therefore been grouped together here. (They will later be separated
more readily with parish-level data.) Lesser problems of a comparable
sort also affect other denominations. In particular, the ‘Independents’
included a wide range of doctrinal beliefs, which makes their cat-
egorisation difficult. For example, certain Independent congregations
came close to Presbyterianism, while others had more in common
with Methodist evangelicalism, in some cases being Independent
Methodists.? ‘Independents’ are of course normally thought of as an old
dissenting denomination, and this has been followed here, despite the
heterogeneity of beliefs that this label can entail.

The strength of these denominations across the districts of England
and Wales is seen in table 3.1.2 The Independents and the Baptists
were certainly the strongest, both in spatial coverage, and with regard
to indexes of attendances and sittings. The Presbyterian denomina-
tions — the Church of Scotland, Presbyterian Church in England, and
United Presbyterian Church — were weakest in extent. Although the
Quakers were in many more districts than the Presbyterian denomi-

2 And see D. M. Thompson, ‘The Religious Census of 18517, in R. Lawton (ed.), The
Census and Social Structure: an Interpretative Guide to Nineteenth Century
Censuses for England and Wales (1978), p. 250.

3 In each case, figures are calculated only for those districts in which the denomination
had sittings.
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nations, more than the Unitarians indeed, they were the weakest
when one considers these measures. The Quakers also had an excep-
tionally low index of occupancy - that is, their attendances were
extremely low relative to their sittings, a point we will return to. The
average index of attendances shows that even in those districts where
these older denominations were present, they were all fairly weak,
particularly if one leaves aside the Independents and Baptists.

Presbyterianism

There were few Presbyterian congregations in England and Wales,
although Presbyterianism had enjoyed an important past. In the nine-
teenth century it continued to dominate the religious geography of
Scotland. The denomination had its origins in the work of Calvin in
Geneva and his attempts to establish a church government based on
New Testament teachings. This resulted in no hierarchical priest-
hood, but rather a class of ministers, putting stress on government by
both ministers and the laity, or elders. Presbyterianism was pre-
destinarian in doctrine, and it promoted simple ‘dignified’ services.*
In 1643, during the English Civil War, the parliamentarians had
turned to Scotland for armed assistance, and subsequently, under the
Solemn League and Covenant, Presbyterianism had become estab-
lished doctrine.’ Following the Restoration, and the re-establishment
of the episcopal system, Presbyterianism in England and Wales began
a decline from which it never recovered. In the 1662 Act of
Uniformity it was listed as a dissenting group. Further, in 1719
a dispute between Calvinistic and Arminian doctrines within
Presbyterianism resulted in a major split, leading to a movement of
Arminian-minded congregations towards Unitarianism, and further
shifts of Calvinistical ones towards Independency, although some
Congregationalists subscribed to Unitarianism too.° By 1851 few of
the ‘old’ congregations still identified themselves as Presbyterian,
much of the Presbyterian presence in England being associated with
recent Scottish and Ulster immigrants.

4 F. L. Cross, The Oxford Dictionary of the Christian Church (1957), pp. 1101-2.

5 J.D. Gay, The Geography of Religion in England (1971), pp. 124-9.

¢ For a more detailed discussion see C. G. Bolam, J. Goring, H. L. Short and R. Thomas,
The English Presbyterians: from Elizabethan Puritanism to Modern Unitarianism
(1968), esp. chs. 4-6.
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The London Division

Index of attendances

less than 0.42
[ 0.42 toless than 1.19
[ 1.19 to less than 2.03
[ 2.03 to less than 6.54
Il 6.54 and above

[] benomination not recorded

Figure 3.1. United Presbyterian Church index of attendances in 1851
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The least common Presbyterian denomination in England and
Wales was the Church of Scotland, present in only 15 of the 624 regis-
tration districts. It was found in three main areas: in six districts near
the Scottish border, in a few districts in London, and around
Manchester.” It was strongest around Berwick-upon-Tweed, and in
London in St Martin-in-the-Fields and neighbouring St James,
Westminster. Even in such areas, however, it was weak compared
with other denominations. Its index of occupancy (with a mean of 94)
suggests that the very limited level of Church of Scotland provision
was sufficient to cope with demand.

The United Presbyterian Church was more widely distributed than
the Church of Scotland,® but was not as common as the Presbyterian
Church in England. The denomination was found in just over 5 per
cent of all districts. The spatial patterns of worship for the United
Presbyterian Church were similar to those of the Church of Scotland.
This denomination was present in the most northerly districts of
England, particularly Northumberland.® It was found in three London
districts and in a scattered collection of localities stretching from the
Wirral in Cheshire eastward to Bradford. The Presbyterian Church in
England had the greatest spatial coverage of the three Presbyterian
denominations, and had more presence in London than the others.
Like the other Presbyterian groups, it was strongest in Northumber-
land.1®

These three denominations tended to exist alongside each other,
and the index of attendances map for the United Presbyterian Church
(figure 3.1) illustrates the pattern well. Only in those areas where all
the Presbyterian denominations were at their maximum strength
were they likely to have had much impact on the religious char-
acter of the district. Such places included Berwick-upon-Tweed,
Bellingham, Belford, Glendale and Rothbury, where indexes of sit-
tings and attendances were in the twenties and low thirties.

7 In 1851 it had three presbyteries in England: London (having 5 congregations),
Liverpool and Manchester (with 3 congregations), and the north of England (8
congregations).

It had 5 presbyteries in England, containing 62 congregations on the English side of the

border. ® On Northumberland, see R. Gill, Competing Convictions (1989).

10 M. R. Watts, The Dissenters. Vol. 1: From the Reformation to the French Revolution
(Oxford, 1978), p. 277, points to the inadequate parochial structure and large parish
sizes in this northerly region as the major factor ensuring Presbyterian survival there
after 1662.
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By 1851 many of the earlier Presbyterian congregations were listed
as Independent or ‘other isolated congregations’, and one may there-
fore take this distribution of Presbyterianism as reflecting Scottish
settlement in England.!! All three Presbyterian groups looked in
various ways to Scotland and the majority of their worshippers may
well have been Scottish, particularly in the Church of Scotland and
the Presbyterian Church in England. Pelling quotes Hamilton,
Archdeacon of Lindisfarne, at the Church Congress of 1881: ‘In the
rural parishes of Northumberland the agricultural population for
two centuries has been constantly recruited from the neighbouring
kingdom of Scotland, and hence we have a strong Presbyterian
element pervading the whole of the working classes.’'? In Lancashire
and the West Riding, and in London too, Presbyterianism was affected
by an influx of Irish Presbyterians from Ulster, as well as of Scots
seeking work. Only a few isolated congregations elsewhere had sur-
vived from the seventeenth-century heyday of Presbyterianism.

The Independents

The Independents (or Congregationalists) were found much more
widely than the Presbyterians. The denomination was absent in only
45 districts. Originally the Independents came from the radical wing
of the Puritan movement in Elizabethan England. For a time they
worked within the established church, but were slowly driven out.
Many of the sect’s early leaders were suspended Anglican clergy. The
principles of Independency were first set out by Robert Browne in
Norwich in 1581: hence the term ‘Brownists’. Cross writes that
‘Congregationalism is that form of Church polity which rests on the
independence and autonomy of each local church. It professes to
represent the principle of democracy in Church government, a polity
which is held to follow from its fundamental belief in Christ as the
sole head of His Church.’!® Mann summarised their system by saying
that ‘Every individual church . . . is held to be complete within itself,

1 Gay, Geography of Religion, p. 128.

12 H. Pelling, Social Geography of British Elections 1885-1910 (1967), p. 322, citing
Church Congress Report (1889), p. 141. Many enumerators’ returns to the Religious
Census bear this out. For example, ‘The inhabitants of Falstone are mainly
Presbyterian, the parish is situated on the border of Scotland.” Or ‘Ingram is a parish at
the foot of the Cheviots composed chiefly of Presbyterians.” P.R.O., HO 129, 552-63
(Falstone and Ingram). 18 Cross, Christian Church, p. 329.
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not wanting nor admitting any interference on the part of other
churches or of representative assemblages or synods.”'* He suggested
that ‘“The doctrines of the Congregational churches are almost identi-
cal with those embodied in the Articles of the Established Church,
interpreted according to their Calvinistic meaning.’!®

After the sect was formed, it suffered from religious persecution
culminating in the execution of three of its leaders in 1593. As aresult
the Norwich congregation broke up and Independent activity moved
to the Netherlands. From there, in the early seventeenth century,
clandestine congregations were established in East Anglia. The
sect gained much ground during the English Civil War and
Commonwealth period, being particularly strong in the army, and it
had Cromwell’s close sympathy. With its independent structure and
its lack of a centralised religious hierarchy, it was relatively well-
placed to survive the persecution that came with the Restoration. It
also gained considerably from the coalescence with Presbyterianism
following the Act of Uniformity.

Independent congregations were largely self-governing and support-
ing, and so disparate views were contained within the movement.
Often congregations had rather different forms of worship, and we are
not dealing with an entirely coherent denomination. However, by
1851 a degree of fusion within the movement was apparent. Gay
wrote that ‘Co-operation between one group and another became
increasingly necessary. Associations of ministers were formed to
discuss the evangelization of their areas and many wished these
County Associations to be federated into a national union.’'¢ In 1832
this pressure resulted in the formation of the Congregational Union of
England and Wales.

With regard to the religious geography of the Independents, the
measures all reflect similar patterns. Their index of attendances can
be seen in figure 3.2. They were strongest in almost all of Wales,
and virtually the whole of Essex and parts of Suffolk. Wales had
the highest measures, especially south Wales, with districts like
Newcastle-in-Emlyn and neighbouring Lampeter having notably high
figures. Further north in Wales the Independents were weaker, partic-
ularly in a narrow band of districts across Wales from Aberystwyth.

14 Census of Religious Worship, p. li. 15 Ibid., p. liii.
16 Gay, Geography of Religion, p. 137.
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The London Division

Index of attendances

lessthan 2.53
[] 2.53 tolessthan 4.36
0 4.36 tolessthan 6.90
[ 6.90 tolessthan 11.91
Il 11.91 and above
] Denomination not recorded

Figure 3.2. Independent index of attendances in 1851
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Another area of Independent strength covered almost all of Essex,
bordering districts of Suffolk, and extended into north-east London.
This is a good example of urban religious allegiance being heavily
influenced by its rural hinterland, and the origins of urban migrants.
There were other patches of strength, more generally across southern
England to central Devon, around (but not including) Poole in Dorset,
on the Devon-Dorset border, in Gloucestershire, and in three districts
to the north and east of Brighton. In the remainder of England there
were one or two other areas of high values, as in south Leicestershire
into neighbouring Warwickshire and Northamptonshire.!”

The denomination was weakest in the far north, where there were
several districts in which no Independents were recorded. This area
covered much of Northumberland, the North Riding, parts of Lanca-
shire, Derbyshire, Nottinghamshire, Lincolnshire, and it encom-
passed also central and north Leicestershire, and parts of Norfolk. In
the Fens and Brecklands the Independents were mostly absent. (These
northern, north-eastern and eastern regions were to be where
Wesleyan and Primitive Methodism became strong.) Other smaller
areas of below average Independency included Cornwall, parts of
Kent, south Shropshire, almost all of Herefordshire and Worcester-
shire, and south Warwickshire.

The index of occupancy allows one to relate these strengths and
weaknesses to demand. There was a very limited relationship between
the Independents’ index of occupancy and areas of strength as judged
by other measures, and in this regard they were quite dissimilar to
some other denominations, like the Church of England. In other
words, where they were strongest — in sittings, attendances and chapel
numbers - they were not actually under much pressure. The exception
to this was in parts of Essex. Nor was there great demand for urban sit-
tings. Their index of occupancy was high in some parts of London, but
low in the centre of the capital. In the Lancashire—Yorkshire industrial
belt their occupancy values were not particularly high, and were even
lower in the Black Country. Where the Independents were weak, low
occupancy figures were generally found, implying that in such areas
even limited Independent provision adequately met demand. This was

17 There was a fairly clear association for the Independents between place of worship size
and areas of high population density. Their places of worship were above average size
in many urban areas. The census shows that the Independents responded well to the
pressures of a large population by building more, and larger, places of worship.
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true in almost all of the most northern counties, and generally
throughout eastern England south or east of the Wash.

Several considerations help account for these patterns. The first
Congregational Church has been traced to Norwich, and exiled
Congregationalists spread their creed from the Netherlands.'® The
strength of the Independents in Essex and south Suffolk is related to
this. The Compton Census suggests that Essex was the strongest
Nonconformist county in the province of Canterbury.!” In 1851 this
region of old dissenting strength was still apparent. Much of Essex was
forested in the medieval period, and later comprised areas of dispersed
and scattered settlement. In other words, it was the kind of area where
the Anglican parochial system did not always function effectively, and
where dissent could more readily gain footholds. Indeed, there seems
to be some wider association between Independent strength and
forested areas of late settlement. The best example of this is the area of
Independents from south Gloucestershire to the Dorset coast.

East Anglia had been one of the strongest Presbyterian areas, but
after the Restoration, persecution led to decline in the Presbyterian
system of organisation. Many of these congregations eventually
became Independents. Furthermore, the textile employment of
Suffolk and Essex seems to have imparted a degree of religious
freedom to industrial workers. This was also the case in the textile
regions of Gloucestershire and Wiltshire and in the hosiery districts of
the east midlands, other areas of Independent strength.

In Wales the figures may be misleading to some extent. It is possible
that Anglo-centric classifications were applied to what were essen-
tially Welsh sects. In many ways the Welsh Independents were very
different from their English namesakes. The denomination, as defined
in the census, was strongest in areas that were still Welsh-speaking in
1851. The Independents were less strong in the industrial valleys,
attracting English as well as Welsh labour, in south Pembroke where
English-speaking farmers were long established, and in the Marches.?°

The Baptists
The Baptists were the second most common old dissenting denomina-
tion after the Independents, located in 541 out of the 624 districts.

18 R. W. Dale, History of English Congregationalism (1907).
19 Victoria County History, Essex, vol. 2, p. 71. 20 Pelling, Social Geography, p. 348.
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They were spatially more limited and, on almost all measures, weaker
than the Independents. The first Baptists came to Britain in the 1530s,
when a number of Dutch Baptists left the Netherlands as a result of
religious persecution and established chapels in East Anglia. The
Baptists had little initial success in winning English converts, until
the founding by Smyth of a Baptist congregation in Lincoln in 1603.
Smyth emigrated to Amsterdam and died in 1612. In that year some of
his converts returned from the Netherlands and established a Baptist
chapel at Pinners Hall in London.?! In a separate development, a
Baptist group of Calvinistic doctrine was begun in England in 1633. It
was not until the Civil War that Baptists of either disposition won
significant numbers of converts, and they established themselves
during the religious freedom of that period.??

At the close of the seventeenth century there were two fairly strong
Baptist denominations — the Arminian General Baptists and the
Calvinistic Particular Baptists. The eighteenth century saw a steady
decline in the General Baptists, some of whose supporters were won
over by a new Baptist group, the General Baptists of the New
Connexion, whose first congregation met in 1770 at Donington Park
in Leicestershire.?> Horace Mann identified five separate Baptist
denominations in 1851.>* Unfortunately these denominations were
not specified separately in the registration-district data of the
Religious Census, all being included under a general Baptist classifica-
tion. It is therefore not possible to examine at this level individual
Baptist denominations, although the original enumerators’ forms
allow this at parish level in later chapters.?® In 1813 a combined body
for all Baptist denominations (the Baptist Union) was formed, aiming
to combine General and Particular Baptists. As within Presbyterian-
ism, there was a relaxation of Calvinistic tenets among the Particular
Baptists before and during the nineteenth century, older Calvinistic
beliefs and ‘closed’ communion being preserved in the separation of
the Strict and Particular Baptists. As these developments suggest, by

21 E. Routley, English Religious Dissent (Cambridge, 1960), pp. 77-8.

22 Gay, Geography of Religion, pp. 118-22.

23 A. C.Underwood, A History of the English Baptists (1947), p. 149.

24 The Particular Baptists, General (New Connexion) Baptists, General (Unitarian)
Baptists, Scotch Baptists, Seventh Day Baptists, and there were also undefined Baptists
in the returns. Census of Religious Worship, pp. lviii-Ixii.

25 1,042 Baptist places of worship did not clearly define what branch they belonged to
(assuming that most were able to do so), being some 32 per cent of the total.
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1851 some of the earlier distinctions between Calvinistic and
Arminian Baptists were less marked.?¢

The main difference between Baptist and Independent doctrine lay
in the Baptist view that religious belief could only be accepted by pro-
fession. It could not be conferred to an individual by another, as
through child baptism. Hence baptism should not take place until the
individual could profess belief in adulthood. Baptists also believed
that baptism should take place by total immersion. Organisationally
the Baptist denominations were similar to the Independents.
Congregations were largely autonomous. They could elect their own
ministers, and control entry. Each Baptist denomination did, how-
ever, have county associations and an annual conference, to which
each church could send a representative.

The Baptists’ index of attendances is shown in figure 3.3. The
highest values were in a broad band of districts running south-west-
ward from Holbeach on the Wash, becoming more discontinuous
through to Somerset. Particularly high values were found in
Huntingdonshire, Cambridgeshire, south Buckinghamshire and west
Hertfordshire, in and to the north of the Chilterns. This region
extended also from Huntingdonshire through central Northampton-
shire into west Leicestershire, south Derbyshire and Nottingham-
shire. The second major area of Baptist strength was in south Wales.
Some high values were found here, although they tended not to be
quite as strong as in the south-east midlands. The largest area covered
the south Welsh valleys, reaching up to Hay-on-Wye and as far west as
Swansea. A second Welsh area was in the far south-west, while
another included Rhayader and Newtown. Lesser areas of Baptist
strength were the Lancashire-West Riding border, east Norfolk and
Suffolk, parts of Sussex and Kent, north-east Devon, neighbouring
parts of Somerset, and one or two districts in north Wales.

The Baptists shared regions of weakness with the Independents.
These included north and north-east England, much of Yorkshire,
Cheshire, Staffordshire, parts of Shropshire, Herefordshire, Lincoln-
shire, Derbyshire, north Norfolk, as well as several seaboard districts
from Cornwall’s north Atlantic coast to west Sussex. These are
regions where we shall see the greatest strengths of Methodism,
which complemented old dissent in this regional way.

26 Cross, Christian Church, pp. 127-9.
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The London Division

Index of attendances

less than 1.38
[ 1.38 tolessthan 3.07
[ 3.07 tolessthan 5.80
I 5.80 tolessthan 10.37
Il 10.37 and above
[ Denomination not recorded

Figure 3.3. Baptist index of attendances in 1851
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The Baptist index of occupancy showed pressure upon existing pro-
vision, more so than the other older denominations. The index was
highest in the strongest Baptist areas, where provision was still inade-
quate relative to demand. The largest area of high occupancy values
(ranging above 150), covered much of the Baptist heartland south of
the Wash: Cambridgeshire, Huntingdonshire, Bedfordshire, Bucking-
hamshire, Suffolk and Essex.?” There were many pockets of high occu-
pancy figures in the other main areas where one finds Baptist
strength, but these were less conspicuous than in the region just
described.”® As one would expect, in many areas where the Baptists
were weak their index of occupancy was also low, as in the most
northern counties. It would appear that where Baptist provision was
limited in 1851 this was largely through lack of demand.

The aggregation of Baptists in the registration-district data makes it
difficult to explain these patterns. In Wales Baptist strength was
largely due to the presence of the Particular Baptists. In England the
General Baptists of the New Connexion were of much greater
significance. The Baptist regions in 1851 overlay their regions of
strength in the seventeenth century. E. D. Bebb suggested, using
licences resulting from the 1672 Declaration of Indulgence, that their
main areas were in Kent, Lincolnshire, Somerset and Wiltshire.?
Further late seventeenth-century evidence from the minutes of the
Association of the General Baptists suggests that they were strongest
‘in Kent, and that they were also numerous in Buckinghamshire,
Leicestershire, Lincolnshire, and Sussex — these five counties pos-
sessed two-thirds of the total number of the General Baptist
churches’.3% The Particular Baptists ‘were most numerous in the

27 The Baptist mean index of occupancy was higher than any other old dissenting
denomination, much higher in some cases. (See table 3.1.) In other words, this was a
denomination that was regionally well adjusted to its actual and prospective
followers, one that under this way of thinking showed a readiness for further
expansion in the areas where it was best equipped to do so. The Independents shared
some similarities, but the contrast with the Quakers is very striking.

There was no correlation in spatial patterns between districts with high Baptist index

of occupancy values and those with high population densities. In areas where

population had expanded most, Baptist provision remained adequate, although parts of

London were an exception.

2% E. D. Bebb, Nonconformity and Social and Economic Life (1935), ch. 2.

30 Gay, Geography of Religion, p. 119. General Baptist chapels are very numerous in
Leicestershire, often springing from the society at Barton in the Beans. C. Stell, An
Inventory of Nonconformist Chapels and Meeting-houses in Central England (1986),
p. 117,

28
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group of counties formed by Devon, Somerset, Gloucestershire,

Wiltshire and Berkshire, and also in London. Elsewhere congregations

were few and far between.”3! Pelling suggested that dissent in the

south-east was strongest ‘on the high ground of the Chilterns and the

Weald - on old forest or common land, beyond the reach of the squires

and parsons of the settlement’.3> He went on to argue that in the six-

teenth and seventeenth centuries, Baptists became a powerful force in
areas like Suffolk, Essex, the old textile districts of Wiltshire, and in
framework knitting parishes in Leicestershire.?® These were then
industrial centres, and in that sense there is a parallel to the later
growth of Methodism in many industrialising areas of the late eight-
eenth century. In Wales the Baptists responded quickly to the rapidly
increasing population in Carmarthen, Glamorgan and Monmouth-
shire, which arose through coal mining, metal working and related
industries. In 1797 for example, Cardiff had under 2,000 inhabitants
and no Baptist place of worship. A century later its population was

164,000, and it had over twenty Baptist churches.?* The Baptists were

also more successful than other denominations in adapting to the lin-

guistic situation in Wales, winning over both English and Welsh
speakers, pragmatically using whatever language most suited local
people.3®

There is debate as to how successful the Baptists were in the towns
and cities of the industrial revolution in England. Underwood sug-
gested that the remarkable expansion of the number of Baptist places
of worship, from 652 in 1801 to 2,789 by 1851, was ‘specially marked
in the new industrial districts’.3¢ Others like Whitley have disagreed,
arguing that the Baptists ‘lost touch with the workers, they saw no
problem in the rise of cities. In Lancashire and the West Riding it is
true that the spinners and weavers were influenced, but elsewhere
there seemed to be a loss of touch, so that men were allowed to drift
away from religion.”3” In fact, there was no clear pattern of Baptist

31 Gay, Geography of Religion, p. 119, and see his county maps on pp. 290-1. Gay’s study
was restricted to England and did not cover the Particular Baptists in Wales.

32 Pelling, British Elections, p. 62. There is excellent coverage of the contexts of religious
dissent in the Chilterns in M. Spufford (ed.), The World of the Rural Dissenters,
1520-1725 (Cambridge, 1995), passim.

33 Pelling, Social Geography, pp. 89-90, 143, 206.

3% W. T. Whitley, A History of British Baptists (1923), p. 299.

35 P.N. Jones, ‘Baptist chapels as an index of cultural transition in the South Wales

coalfield before 1914’, Journal of Historical Geography, 2 (1976), 350.

36 Underwood, English Baptists, p. 201. 37 Whitley, British Baptists, p. 303.
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strength in urban areas, and much depended on where the towns were
located. The denomination was strong, as Whitley intimates, in a few
Lancashire and West Riding districts, but also in cities as far apart as
Leicester, Bristol, and some parts of London. All of these were in, or
near, core regions of Baptist strength. The Baptists were weak in
towns which were situated in unimportant regions for the denomina-
tion — Tyneside for instance. To a considerable extent, the urban pres-
ence of the Baptists reflected the religious geography of a town’s
hinterland.3®

The Quakers

After the Presbyterian denominations, the Quakers were the least
common old dissenters. They had sittings in 265 of the 624 districts in
England and Wales (42 per cent). However, this does not make appar-
ent the weakness of the denomination by 1851, for in districts where
the Quakers were found they were much less numerous than the
other denominations discussed here. As seen in table 3.1, Quaker
measures were well below those for the Independents and Baptists,
and were even below corresponding figures for each of the
Presbyterian groups, although those denominations were less widely
dispersed. Attendance figures for the Quakers were especially low,
and this was a matter of some concern at the time within the
denomination.

The Quakers, or Seekers, arose through the initiative of George Fox
during the religious upheavals of the Civil War. Fox, a Leicestershire-
born apprentice shoemaker, brought ‘convincement’ to a group at
Swarthmore Hall in Lancashire in 1652.%° The denomination became
known as the Quakers, initially as a nickname, as they ‘tremble at the
Word of the Lord.”*® They were characterised by a lack of formality
and ritual. Fox felt that other denominations placed too much

38 This mixed urban situation shows itself in weak correlation coefficients. Where there
were Baptists present, the Spearman coefficient between population density and the
Baptist index of sittings was —0.102, between population density and the index of
attendances —0.043, and between population density and the index of occupancy
0.115. No clear linear patterns are evident, and so one needs to be wary of any attempt
to generalise on the issue of the Baptists and urbanisation.

39 S. E. Ahlstrom, A Religious History of the American People (1972, New Haven, 1974
edn), pp. 176-8. 40 Cross, Christian Church, p. 1130.
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reliance on ceremonies and a priesthood. It was not possible, he
argued, to preach with conviction through intellect and learning, but
rather through divine instruction. Their radical Protestant back-
ground led them to the view that it was unnecessary, even harmful, to
have a paid ministry, and they rejected marriage by a priest. There was
relatively little organisation of worship within the denomination.*!
This was a religion ‘in which intensely individualistic and spiritual
motifs became predominant’.*> Central to their beliefs was a convic-
tion in the ‘Inner Light’ expressed by God working through the soul.*?
Anyone, through good actions, could discern and respond to the ‘Inner
Light’, or the Immanence of God, and thus Calvinistic principles were
rejected. Quaker adherents were marked by their speech and dress.
Frivolous activities involving art, music and dance were rebuffed.
Communion with God was not to be tied to a place, a priestly caste or
sacraments, nor to the Bible, although that was a good guide. For a
long period they were a very exclusive group compared to others,
rejecting mixed (inter-denominational) marriages until as late as
1860. However, they became one of the most reformist of denomina-
tions, engaging in many philanthropic pursuits, like the abolition of
slavery, or famine relief in Ireland.** They were often found in urban
trading occupations that allowed them to work in a way that was con-
sistent with a resolute opposition to tithe payment.*

Their geographical presence can be seen in figure 3.4, which shows
their index of attendances. They were fairly influential in only a few
districts. Notable among these were Sedbergh in the West Riding of
Yorkshire, where there were four Quaker chapels with space for 540

41 Census of Religious Worship, pp. Ixii-lxvii.

42 Ahlstrom, American People, p. 176. 43 Routley, Religious Dissent, pp. 96-7.

4 See K. D. M. Snell (ed.), Letters from Ireland During the Famine of 1847 by A.
Somerville (Dublin, 1994), pp. 50, 64.

4 Quakers resisted tithe payment (which Christ was said to have ended), and repudiated
any among them who paid tithe. They also opposed church rates, military service and
refused to take oaths, like the Oath of Allegiance in 1660-1. The tithe factor probably
had the greatest influence upon their locations. See A. W. Braithwaite, ‘Early tithe
prosecutions: friends as outlaws’, Journal of the Friends’ Historical Society, 49 (1960),
148-56; E. . Evans, ‘“Our faithful testimony”: the Society of Friends and tithe
payments, 1690-1730’, Journal of the Friends’ Historical Society, 52 (1969), 106-21; B.
Reay, ‘Quaker opposition to tithes, 1652-1660’, Past and Present, 86 (1980), 98-120;
N.]J. Smelser, Social Paralysis and Social Change: British Working-class Education in
the Nineteenth Century (Berkeley, 1991), p. 68, cites Lord Petty (the Chancellor of the
Exchequer) in 1807 as saying that ‘he never knew of an agricultural Quaker’.
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worshippers, Hemsworth (also in the West Riding), Witham in Essex,
Dorking in Surrey, Wigton in Cumberland, and Askrigg in Yorkshire’s
North Riding. The Quakers were strongest in northern England, in
almost all of Cumberland,*® the western parts of Westmorland, north
Lancashire,*” the north-western parts of the North and West Ridings,
and from Darlington and Stockton to eastern parts of the North
Riding.

A number of other smaller areas show high values for Quakers.
Most significant of these were several districts in Essex, where other
old dissenting denominations were prevalent. There was a smaller
group of districts in south Warwickshire and north-west Oxfordshire,
and more on the Sussex-Surrey border. Other isolated examples can
be found. They were more frequently in urban districts than rural
ones, in towns like London, Leicester, Birmingham, Worcester,
Norwich and Newcastle.*® The denomination was absent in 359 dis-
tricts. It was almost completely unrepresented in Wales, largely
missing in Northumberland, from the Lincolnshire coast south-west-
ward to the Severn estuary, and from Kent to north Cornwall, includ-
ing many of the most southerly regions of England.

There were remarkable mismatches between total sittings and total
attendances for the Quakers. For example, in Penzance there were
two Quaker places of worship with sufficient accommodation for 280,
but on Census Sunday they recorded a collective total of only 6 wor-
shippers, a ratio of sittings to attendances of around 47 to 1. Other
examples of this phenomenon could be mentioned, in some localities
giving an impression of a denomination from which considerable
leakage of membership had occurred. The index of attendance values
were significantly lower than those for the index of sittings. When
one examines attendance data, it is worth emphasising that, com-
pared to other denominations with a similar geographical coverage,
the Quakers were very weak almost everywhere. Their systems of
certification may have helped to obviate this, by fostering movement

4 On the role of Quakers in the late acceptance of the Reformation in Cumbria, see M.
Clark, ‘Northern light? Parochial life in a ‘dark corner’ of Tudor England’, in K. L.
French, G. G. Gibbs and B. A. Kiimin (eds.), The Parish in English Life, 1400-1600
(Manchester, 1997), pp. 70, 73.

47 On Lancashire Quakerism, see B. G. Blackwood, ‘Agrarian unrest and the early
Lancashire Quakers’, Journal of the Friends’ Historical Society, 51 (1966), 72-6.

48 See also Watts, Dissenters, vol. 1, p. 286.
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between Quaker communities.* However, historians have frequently
described how the denomination was in decline by the mid eight-
eenth century, and there are many signs of this in the census figures.5°

The index of occupancy (see table 3.1) shows this mismatch
between Quaker sittings and attendances very clearly indeed.
Although a maximum of 191 was recorded at Lincoln, the lowest was
only 1.2 at Amersham, Buckinghamshire, where there were two
Quaker chapels with accommodation for 430, but only 5 attendances
on Census Sunday. The mean and median values of this index were
only 22.8 and 16.0 respectively, values that were far lower than for any
other old dissenting denomination.>! Total attendances on Census
Sunday rarely exceeded sittings for the Quakers, and it is evident that
the denomination’s provision was not under much pressure any-
where.

The disparity between sittings and attendances, and the low level of
support for Quakerism even in its strongest areas, make these spatial
patterns of worship hard to explain. Some Quakers seem to have been
almost indifferent to visible signs of support, expressed in terms of
attendances, giving priority to an individual’s spiritual receptivity. As

4 The Quakers had a very efficient system of ‘notes of removal’, or ‘removal
certificates’, which were carried as passport-like testimonials when they moved from
one Monthly Meeting to the compass of another. Many of these survive, particularly
for counties like Lancashire. These certificates bore testimony to the credentials of
the Quaker, and helped the person to be absorbed into the Quaker body of a new area.
Prospective grooms from outside the local society were often asked to supply a
certificate of commendation. Some other denominations had similar forms of
certification, like the Methodists after 1765, or like the Welsh letter of
recommendation, llythyr canmoliaeth, carried between chapels, and these had
parallels in the eighteenth-century poor-law settlement certificate system. Among
denominations, such a system was certainly most advanced within Quakerism. It may
have obviated some of the weaknesses of their local congregations, facilitating
movement and inter-change between these. And for a denomination so insistent upon
endogamy it helped widen the choice of marriage partners.

50 N. Yates, R. Hume and P. Hastings, Religion and Society in Kent, 1640-1914

(Woodbridge, 1994), p. 17; M. Humphreys, The Crisis of Community:

Montgomeryshire, 1680-1815 (Cardiff, 1996), p. 174; A. M. Urdank, Religion and

Society in a Cotswold Vale: Nailsworth, Gloucestershire, 1780-1865 (Berkeley, 1990),

pp. 250-2; but see also S. Wright, Friends in York: the Dynamics of Quaker Revival,

1780-1860 (Keele, 1995). Many Quakers had emigrated to America, for example with

William Penn’s emigration schemes of the 1680s.

What is more, this index of occupancy uses total attendances over three possible

service times, and expresses these as a ratio to fixed sittings. In other words, well

under one in five seats were being occupied in the Quaker churches, surely a dire
situation for the denomination.

5
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such, for members of this denomination, perhaps census data like
these are of limited relevance.

‘Most Quakers were from the rural and urban petite bourgeoisie:
very few members were drawn from the proletariat.” Gay and a
number of other authors have made this point.? Among the most
successful Quakers were industrialists, some of whom sponsored
Quaker accommodation. Well-known examples included the
Cadbury family at Bournville in Birmingham, the Fry family in
Bristol, or the Rowntrees in York.>® There was also an early associa-
tion between Quaker industrialists and the cloth trade — particularly
in East Anglia and the south Lancashire cotton towns — and this might
account for the consistent presence, if not strength, of Quakers in
those areas.>® It has been suggested that during Fox’s lifetime the
denomination was particularly strong in Cumberland.?® In both this
county and in north Lancashire religious openings certainly existed,
with less denominational competition than elsewhere, and probably
with lesser enforcement of anti-Quaker restrictions. This may have
allowed the Quakers to attain the presence there shown in figure 3.4.
Some of these northern areas harboured the survival of native
Catholicism too. In Wales by contrast, where religious attendances
were high, an intense rivalry may not have enabled the Quakers to
gain much of a foothold at all. They appear to have been ‘squeezed out

52 Gay, Geography of Religion, p. 178; W. A. Cole, ‘The social origins of the early
Friends’, Journal of the Friends’ Historical Society, 48 (1957); R. T. Vann, ‘Quakerism
and the social structure in the Interregnum’, Past and Present, 43 (1969); R. T. Vann,
The Social Development of Early Quakerism, 1655-1755 (Cambridge, Mass., 1969); B.
Reay, ‘The social origins of early Quakerism’, Journal of Interdisciplinary History, 11
(1980); Urdank, Religion and Society, pp. 250-3, who shows also artisans like
broadweavers, and waged clothworkers, as a small minority of Quakers.

58 Other Quaker industrialists included the Darby family at Coalbrookdale, Barclays,
Lloyds, the Peases and Gurneys (banking), Clarks (shoes), Reckitts (starch), Allen and
Hanburys (medicine), Huntley and Palmers (biscuits), Bryant and Mays (matches),
Swan Hunter (shipbuilding), Price Waterhouse (accounting). Extensive Quaker
networks, trust and honour within the denomination, tight self-regulation, and
familiarity with a diversity of regional opportunities appear to have conduced to this
remarkable commercial success. See H. Davies, The English Free Churches (1952,
Oxford, 1963 edn), p. 111; M. W. Flinn, The Origins of the Industrial Revolution
(1966), p. 89; J. Walvin, The Quakers: Money and Morals (1997). Such industrial power
gave them considerable influence in areas like the north-east, especially in Darlington
(where they were frequently mayors) and the Tees Valley.

5 The cloth towns (of Essex, Lancashire, Yorkshire, west Suffolk, Gloucestershire,
Wiltshire, Nottinghamshire and Norfolk) were more widely associated with old
dissent. See Watts, Dissenters, vol. 1, pp. 354-5.

% Victoria County History, Cumberland, vol. 2, p. 95.
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of existence’ by Methodist theology, and by the adoption of that theol-
ogy by Independents and Baptists.>® This situation was aggravated in
Wales by the way in which the Quakers used the English language, for
this made them unattractive to the Welsh, and caused them to be seen
as an English importation.>” The Quakers were a non-proselytising
denomination, unlike the Wesleyan Methodists and many others.
Seeing themselves as a distinct people, with a priesthood of all believ-
ers, they regulated themselves strictly, and were quick to expel
members. They relied heavily on internal recruitment, made little
use of Sunday schools, and they could also be remarkably mobile.
Thus in the face of determined competition they did not readily
sustain themselves. They had little role to play in the Evangelical
Revival, not sharing in the gains made by some other old dissenting
denominations.®® Such considerations help to explain the significant
disparities between their sittings and attendances, although further
study of Quaker practice at inter-parish level is needed to explain
their regional strengths.®®

The Unitarians

Unitarians believed in the personal unity of God, that is, in God as
one person only, and this led to their rejection of the Trinity, and
thus of the divinity of Christ — views that had resulted in their exclu-
sion from the Act of Toleration. They held that Jesus brought a new
moral dispensation, yet he was felt to be like other men. The Bible
was a source of inspiration, but no more. They did not believe in

56 1. C. Peate, Tradition and Folk Life: a Welsh View (1972), p. 84.

57 Humphreys, Crisis of Community: Montgomeryshire, p. 174.

58 Routley, Religious Dissent, p. 151.

59 A fine local study is Urdank, Religion and Society, ch. 8. For many further insights
into Quaker local development or decline, see W. C. Braithwaite, The Beginnings of
Quakerism (1912, Cambridge, 1955 edn); J. Sykes, The Quakers (1958); E. Isichei,
‘From sect to denomination in English Quakerism’, British Journal of Sociology, 15
(1964), and her Victorian Quakers (Oxford, 1970); D. H. Pratt, English Quakers and
the First Industrial Revolution: a Study of the Quaker Community in Four Industrial
Counties, Lancashire, York, Warwick and Gloucester, 1750-1830 (New York, 1985); B.
Reay, The Quakers and the English Revolution (1985); S. Davies, Quakerism in
Lincolnshire: an Informal Study (1989); R. T. Vann and D. Eversley, Friends in Life
and Death; the British and Irish Quakers in the Demographic Transition (Cambridge,
1992). With the other referenced works, these provide detailed accounts of Quaker
history, often in particular areas, although they rarely explain the regionally varied
levels of Quaker support.
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eternal punishment, the personality of the devil, nor in fallen spirits,
and their services and sermons were based on rational rather than
emotive thought. A belief in science among Unitarians led many
into industry. There was in fact considerable diversity of views
within this denomination, and some confusion still existed in 1851
between Unitarians, General Baptists, Presbyterians and Congrega-
tionalists. Many Presbyterian chapels and endowments had come
into their hands during the early eighteenth century,®® and this back-
ground affected their nineteenth-century geography, particularly in
the older Devon and Somerset areas of Presbyterianism. Their
church government was essentially congregational, property being
controlled by local trustees, and congregations appointing their own
ministers and ruling themselves without regard to courts or synods.
237 such Welsh and English churches made returns to the Religious
Census.

The Unitarians’ geographical spread is indicated by the well-known
presence of so many leading personalities associated with the
denomination, like Joseph Priestley in Birmingham, the founder
of modern Unitarianism, followed in the same city by the
Chamberlains, or in Leicester by figures like John and William Biggs,
who were among the many Unitarians dominant in political life fol-
lowing the Municipal Reform Act.’! Or one thinks of people like
Thomas Belsham, James Hill, Joseph Dare, Octavia Hill, Mrs Gaskell,
Kay-Shuttleworth, Morgan Williams, Walter Coffin, Harriet and
James Martineau, Samuel Courtauld, the Strutts, John Fielden,
Frances Power Cobbe and many other notable figures.®> They were
often middle-class, sometimes part of political elites, usually Liberal
in politics, concentrated in cities like Manchester, Liverpool, Hull,
Birmingham and Cardiff, particularly in south Lancashire, north-east
Cheshire, the West Riding, north Derbyshire, and to a limited extent
the Black Country. They were much involved in corn-law repeal, and
to a somewhat lesser extent the church-rate issue, favouring free
trade, frequently inter-marrying among themselves and forming

60 Religious Census, p. Ixviii.

6l Leicester’s Unitarian Great Meeting Chapel became known as the ‘Mayors Nest'.
After 1835 half the town’s magistrates were Unitarian, and over half the aldermen.
Many were connected with the hosiery trade. Leicester’s Unitarians included Fielding
Johnson, the banking family of the Pagets, Josiah Gimson, and many others of repute.

62 R. V. Holt, The Unitarian Contribution to Social Progress in England (1938, 1952 edn);
R. Watts, Gender, Power and the Unitarians in England, 1760-1860 (1998).
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significant economic alliances between towns like Manchester,
Liverpool, Birmingham and Leicester. Unitarianism also had follow-
ers in London and along the southern English coast.®® As Gay says,
there is ‘no doubt about the overwhelming dominance of Lancashire,
Cheshire and the West Riding within Unitarianism’, and this pattern
was accentuated in the twentieth century as the denomination
became even more focused around Manchester.%

Figure 3.5 is a map of the Unitarian index of attendances. It shows
clearly the importance of Lancashire and parts of the West Riding for
the denomination. In addition, there were important centres around
Lampeter, in many midland and East Anglian towns, and in a surpris-
ingly large number of districts along the south coast, partly due to the
Presbyterian inheritance. The very highest total attendances for the
Unitarians were (in descending order) Birmingham, Manchester,
Liverpool, Bolton, Ashton-under-Lyne, Bristol, Sheffield, Bury,
Haslingden, Kidderminister, Dudley and Brighton. If one looks at
their index of attendances, other areas show up as well. These
included Tenterden, Ringwood, Ipswich, Bridport, Kidderminster, and
particularly Newecastle in Emlyn, Lampeter and Aberayron. This
Lampeter area, known to some Anglicans as ‘y spottyn du’ (the black
spot), had a number of Unitarian chapels.®> There were Unitarians
also in places like Merthyr and Aberdare, and in these and other
areas they often had a reputation for Chartist politics. Wales’ first
working-class newspaper, Y Gweithiwr/The Worker, was edited
by Unitarians,®® and the country’s first Nonconformist MP, Walter
Coffin, who took Cardiff in 1852, was a Unitarian. Their reputation as
leaders in dissent was well established in the 1830s and ‘40s, although
they lost some of this renown to the Baptists and Independents in the
second half of the century.

63 Gay, Geography of Religion pp. 181-3, 228, 317, who also gives figures for Unitarian
marriages in 1952. 64 Ibid., p. 183.

65 1. G. Jones, ‘Ecclesiastical economy: aspects of church building in Victorian Wales’, in
R. R. Davies et al. (eds.), Welsh Society and Nationhood: Historical Essays Presented
to Glanmor Williams (Cardiff, 1984), p. 229; Peate, Tradition and Folk Life, p. 85.
Lampeter’s Unitarian index of attendance was easily the highest in Wales and
England, at 6.1, followed by Aberayron (3.9) and Newcastle in Emlyn (3.5). The highest
such figure in England was Ringwood (3.5).

66 G. A. Williams, When Was Wales? A History of the Welsh (Harmondsworth, 1985). p.
190.
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Conclusion: ‘old dissent’ as a whole

There has been an interest in much historiography to examine old
dissent in its entirety. To relate our findings to that approach, we can
briefly examine the geography of combined old dissent, using the
denominations of this chapter. The combined index of attendances
can be seen in figure 3.6. ‘Old dissent’ was prominent in three main
regions of England and Wales. It was strongest of all in south Wales,
being fairly conspicuous in Wales generally, mainly due to the
Independents and Baptists, notably the Particular Baptists.®” The
second major area included much of the south midlands (notably
Buckinghamshire and Northamptonshire), Essex, Hertfordshire,
south Suffolk, parts of the north midlands and north-east London.
(These were earlier Puritan areas, like parts of Surrey, Sussex and
Gloucestershire.)®® Towards the north of this English region, old dis-
senting strength was primarily due to Baptist predominance, while
further south it owed more to Independency. In this area the Quakers
were fairly strong but, even when most influential, they can have had
only a limited impact. The third main area included several districts
near the Scottish border, due to the three Presbyterian denomina-
tions.

Smaller pockets of old dissenting strength included some districts
south of the Severn (mainly due to the strong presence of Baptists),
the old west country woollen industrial area, some districts on
the fringe of the New Forest around Bournemouth (mainly because of
Independency), a small number of districts around Brighton, and
finally on the West Riding-south Lancashire border.

These denominations were particularly weak in much of eastern
England from the Tees to the Wash, and across Norfolk. Away from
districts bordering Scotland, they were inconsiderable through almost
all of the extreme north, in the East and North Ridings, in
Lincolnshire, Nottinghamshire, east Leicestershire and most of
Norfolk. A second major tract of weakness ran from central Cheshire,
through the west midlands to the Severn. Other areas where old
dissent was insubstantial included Cornwall, central Kent, west

67 For further discussion see E. T. Davies, Religion in the Industrial Revolution in South
Wales (Cardiff, 1965).

68 F. Tillyard, “The distribution of the Free Churches in England’, Sociological Review 27
(1935), 17.
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Sussex, north from the Solent into Berkshire, and some districts in
London. Many of these areas lacked the presence of one or more of the
main older denominations.

We have not used the full range of religious measures, because they
are almost always in tight mutual agreement. The picture shown is of
a complex pattern of religious observance, with marked differences
between each of the old dissenting denominations. This underlines
the need to consider each denomination in turn rather than ‘old
dissent’ as a unitary phenomenon, as so often in the historiography.
However, when one does consider ‘old dissent’ as a whole, large
regions become apparent as lacking or having very limited presence of
such dissent. We will see very clearly in the following chapter how
the leading new dissenting groups stepped into those areas, and devel-
oped in them, their orientations often being influenced not so much
by the prior hold of the Church of England as by opportunities offered
to complement regionally the old dissenters. It will then become
apparent how new and old dissent complemented each other: how
their denominations — usually seen non-spatially as theological and
organisational alternatives — ought also to be defined and analysed in
regional terms.



4

The geographies of new dissent

The century or more after the 1730s saw not only old dissent and
Roman Catholicism developing in unexpected ways, but witnessed
the origins and expansion of the new dissenting denominations,
usually unfurling from the Evangelical Revival within the Anglican
Church and from Wesleyan Methodism. The mid eighteenth century
is often said to have been a time of lassitude within old dissent, of
widespread religious indifference and scepticism, of physical decay of
churches, and of growing anachronism and complacency within the
established church. Whatever the questionable basis of claims like
these,! there seems little doubt that new dissent in many ways
intensified spiritual and social consciousness, making religious
education more available, reaching to many among the labouring
poor, and popularising spiritual issues through such means as open
evangelism, increased numbers of chapels, and popular hymnology.
Further, in the wake of the French Revolution, the reform movements
and their enlightened radicalism came quickly to question the conser-
vative part played by the Church of England, and this impetus gave
additional motive and mission to religious dissenters as they adopted
stances on political issues.

This chapter elaborates the spatial patterns of the new dissent-
ing denominations which developed after the 1730s to be recorded in
1851.2 Table 4.1 shows some summary figures describing these,3 and

I There are some reasons to question them. See for example W. M. Jacob, Lay People
and Religion in the Early Eighteenth Century (Cambridge, 1996), passim; H. D. Rack,
Reasonable Enthusiast: John Wesley and the Rise of Methodism (1989, 1992 edn), p.
224.

2 ‘New dissent’ in 1851 is taken here as the Wesleyan Methodist Original Connexion,
the Wesleyan Methodist New Connexion, the Primitive Methodists, the Calvinistic
Methodists, Lady Huntingdon’s Connexion, the Wesleyan Methodist Association, the
Wesleyan Reformers, the Bible Christians, the Independent Methodists and the New
Church. The Latter Day Saints are discussed in this chapter, although they are not
included in summary calculations for ‘new dissent’ as a whole. We have not included
other ‘isolated congregations’, many of which were Methodist inspired, because of the
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Table 4.1. The strength of the new denominations

N. of
registration
Index of Index of Index of districts
attendances sittings occupancy providing
(mean) (mean)  (mean) sittings
Wesleyan Methodists 9.8 9.2 110.8 599
Wesleyan Methodist New 2.2 2.2 105.7 83
Connexion
Primitive Methodists 4.7 3.8 131.7 441
Wesleyan Methodist Association 2.3 2.4 103.7 116
Wesleyan Reformers 2.2 1.6 141.8 108
Bible Christians 4.2 3.7 118.9 86
Calvinistic Methodists 16.5 13.3 117.6 72
Lady Huntingdon’s Connexion 1.8 1.8 108.5 55
Independent Methodists 2.2 1.7 160.6 7
Moravians 1.3 1.2 116.2 22
New Church 0.4 0.5 84.7 37
Latter Day Saints 0.7 0.5 151.2 129

interested readers will find further detail in appendix A. We will pay
most attention to the Wesleyan and Primitive Methodists, which
were evidently the most dominant. Of lesser importance, but still
very significant, were the Wesleyan Methodist New Connexion, the
Wesleyan Methodist Association and the Wesleyan Reformers. It is
appropriate also to consider denominations which, while having a
less extensive coverage, were of great significance in certain local-
ities. The most striking examples were the Calvinistic Methodists in

Footnote 2 and 3 (cont.)

impossibility of distinguishing sects within this grouping in the published census
tables. See Census of Religious Worship, p. clxxx. Nor have we included
Sandamanians (e.g. in Liverpool and West Ward), Southcottians (e.g. in Stockport and
Warrington) or Inghamites (e.g. in Burnley and Clitheroe), as they were present in such
few districts. The Moravians are detailed in table 4.1, and although they are normally
viewed as ‘new dissent’ we have not otherwise covered them. Their main centres were
(in descending order of total attendances) districts like Bedford (1,430 attendances),
Bradford, St Neots, Ashton-under-Lyne, Dewsbury, Oldham, Bath, Otley, Stoke
Damerel, Bristol, Shardlow and Chepstow (280 attendances). They were very weak or
non-existent in London, East Anglia, the south-west, the north-east and far north, and
were absent in Wales outside Chepstow.

3 Figures are calculated only for those districts in which the denomination had sittings.
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Wales, and the Bible Christians in south-west England. Remaining
denominations like the Independent Methodists were much less
widespread, but are worth the further discussion we will give them.

The Wesleyan Methodist Original Connexion

The Wesleyan Methodist Original Connexion was the most impor-
tant new dissenting denomination. It was absent from only 25 dis-
tricts, and its strength on almost all measures exceeded the other
denominations in this chapter, with the exception of the Calvinistic
Methodists in Wales. It was stronger also than any old dissenting
faith. This was despite the numerous schisms affecting Wesleyanism,
including around the time of the census, from which emanated the
other Methodist denominations.

The origins of the Original Connexion lay in John Wesley’s conver-
sion experience in 1738. This occurred in London during a reading of
Luther’s preface to the Epistle to the Romans, in which Wesley felt
himself to receive an assurance of salvation. During the 1740s the
main tenets of Methodism were established; but throughout his life
Wesley remained a clergyman in the Church of England and main-
tained that the role of Methodism was to complement the established
church, a mission that inevitably had a strongly regional dimension.
The Wesleyan Methodists did not give sacraments until 1795, under
the Plan of Pacification which followed Wesley’s death in 1791.4

The doctrines held by the Wesleyans accorded substantially with
the articles of the established church, interpreted in their Arminian
sense. The Wesleyans offered alternatives to Anglican organisation,
and worshipped with more enthusiasm, but they did not initially
question the principle of church establishment. Nor did they share a
sense of themselves as being fully dissenters, and this set them
apart from other Nonconformists. Many Wesleyan Methodists in the
eighteenth century (and even later) worshipped with the Anglican
Church.’ Despite this doctrinal affinity, they were very different
indeed in objectives and organisation, and this alone made a parting of
the ways almost inevitable. Rather than relying on the parochial
system, commonly with a church and minister in each parish,

4 R.Watson, A Biblical and Theological Dictionary (1832), pp. 684-8.
5 See for example M. J. L. Wickes (ed.), Devon in the Religious Census of 1851: a
Transcript of the Devon Section of the 1851 Church Census (1990), p. 9.
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Wesleyan Methodism functioned within circuits. As Horace Mann
perceived, this organisational system was highly efficient: ‘a circuit
comprising perhaps twenty preaching places is adequately served
with from two to four regular itinerants, assisted by the local preach-
ers, and at an expense proportionably small when compared with any
system having a fixed minister for each congregation’.® By 1851 there
were 428 Wesleyan circuits in England and Wales, and these were con-
tinually reorganised and newly defined to suit circumstances and
opportunities.

Wesleyan Methodism was composed of societies, a collection of
which formed a congregation, and a group of congregations formed a
circuit. Circuits were joined together into districts. The highest
Wesleyan Methodist authority was the Conference. Initially, John
Wesley and his brother had been the ultimate authority in the
Connexion, Wesley being ‘the fount of all Methodist orders’.” The
Conference was established to take over this responsibility upon their
deaths, and much power was concentrated there. For example, no
chapel could be built without Conference’s agreement, and the
Conference had the final say on whether a proposed minister was suit-
able. Conference was composed solely of ministers, and lay members
of the Connexion had no representation in it. It was probably this,
above all, and the power that it exercised, which explains the schisms
that later racked the Connexion.®

In view of Wesley’s aim to complement the established church
(borne out in his travels to places like Kingswood, the Black
Country, Tyneside, Gwennap, Sheffield or Leeds, as documented in
his Journals),® it is most interesting to view the geographical patterns
of provision and worship that resulted. The index of attendances for
this denomination is mapped in figure 4.1, and we shall refer to this
and the index of occupancy, making occasional mention of other mea-
sures. The Wesleyan Methodists were strongest in a very broad region
that covered much of north-east England from central Northumber-
land as far south as north Leicestershire and south Lincolnshire. This
stretched also to all of Derbyshire and eastern Cheshire. Particularly

¢ Census of Religious Worship, p. Ixxv. For further discussion of parish and circuit, see

K. D. M. Snell, Parish and Belonging in England and Wales, 1660-1914 (forthcoming).

7 R. Currie, Methodism Divided: a Study in the Sociology of Ecumenicalism (1968),

p- 25. 8 Census of Religious Worship, pp. Ixxv-Ixxvii.

° Such travels are well discussed in Rack, Reasonable Enthusiast, e.g. pp. 190-1, 214,
216,220-1, 229, 236.
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Index of attendances

lessthan 3.28
[ 3.28 tolessthan 6.23
[ 6.23 tolessthan 9.65
[ 9.65 tolessthan 14.99
Il 14.99 and above
[ Denomination not recorded

Figure 4.1. Wesleyan Methodist Original Connexion index of attendances
in 1851
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high figures were recorded to the north of the West Riding and in the
west of the North Riding. Throughout this large area percentage-share
measures of attendances show Wesleyan Methodists in excess of 23
per cent. The district of Reeth in the North Riding recorded the
highest measures in England and Wales, with indexes of sittings and
attendances at over 44 per cent. The denomination was clearly at its
most influential along much of the North Sea coast, from south
Northumberland to Norfolk, including the Wash and the Fens. There
were relatively few other areas of comparable Wesleyan strength. The
most significant of these was in Cornwall, most noticeably in the
west of the county. Districts like Redruth and Truro were especially
notable. The denomination was strong also along the Sussex-Kent
border, in south Gloucestershire and north Somerset near to the
Bristol Channel, in parts of the Black Country, and in a few scattered
locations in north and central Wales.

By comparison the denomination had low figures in a broad swathe
of districts from south Norfolk to the English Channel between
Lymington in Hampshire and Eastbourne in Sussex, and this included
London. In many of these districts Wesleyan Methodism was not
represented at all. Such weakness extended also to south Wales, to
much of the west midlands, Somerset and Devon, to most districts
bordering Scotland, and to one or two coastal districts in the north-
west. Despite its influence in Cornwall, the decline of the denomina-
tion’s fortunes across the Cornish border in Devon was remarkable,
and probably owes much to the older dissent established in Devon
before 1740.1°

Smaller areas of Wesleyan weakness were most commonly associ-
ated with high and rapidly expanding populations. The largest of these
(outside London) included south Lancashire and industrial parts of the
West Riding. The denomination was weak in many urban areas, like
Exeter, Derby, Nottingham, Leicester, Newcastle upon Tyne, Hull,
Norwich, King’s Lynn and Bristol. The Wesleyan Methodists were
rather slower to construct chapels in response to population changes
in such areas than is sometimes asserted, and the numbers of towns-
people to each chapel could be very large, despite the sizes of the
urban chapels.!!

10°R. Brown, Church and State in Modern Britain, 1700-1850 (1991), p. 460.
11 Persons per place of worship ranged from 402 at Helmsley in the North Riding of
Yorkshire to 79,759 in Whitechapel. The vast majority of districts had values in the
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The ‘index of occupancy’ provides the best measure of where the
denomination had over-provided, and where it was under pressure
with attendances far exceeding sittings.!> This index for the
Wesleyans is shown in figure 4.2. High indices indicate high atten-
dances relative to sittings, and therefore high pressure on Wesleyan
provision. Low indices indicate lack of demand for existing sittings,
and thus over-supply by the denomination. The measure ranged from
25 at Bellingham in Northumberland up to 645 in Billericay, Essex. In
a small number of districts the index was very high indeed, indicating
a severe lack of seating provision relative to demand. There was one
large band of high values where pressure on Wesleyan provision was
obvious. This stretched from just south of the Wash through the south
midlands and on south-westward through Wiltshire and Dorset, to
Poole Harbour and Purbeck. This band was broadest in its northern
parts and here included districts in south Cambridgeshire, north
Hertfordshire, all of Bedfordshire, Buckinghamshire, Huntingdon-
shire and east Oxfordshire. Further south-west, the greatest concen-
tration of high values was in Wiltshire and along the Dorset-
Hampshire border. This zone of above-average indices also spread
further west from Poole Harbour to Falmouth. Other high index of
occupancy values included a number of coastal, or near coastal, dis-
tricts in the census eastern division,!® and a larger group in Kent.
There were high values in a few north Welsh districts (where
Calvinistic Methodism dominated), in parts of the industrial West
Riding, and in and around Birmingham. In some London districts, but
by no means the majority, the figures were also above average.

In other words, all these areas were ones where there would have
been scope for Wesleyan Methodism to have expanded provision, to
its probable advantage. These districts often overlapped with ‘core’
areas for the Anglican Church and old dissent. Despite the obvious
demand for Wesleyan Methodism in these areas (which must have
been clear in more rudimentary ways to mobile preachers with a
sense of comparison), the denomination failed in (or desisted from)
building sufficient chapels to meet it. Although Wesleyan Methodist

range up to 5,000. The average sizes of Wesleyan chapels were largest in the south

Lancashire-West Riding industrial belt, the south Wales valleys, the Black Country,

mining areas of Cornwall, and on Tyneside, as well as London and some less industrial

county towns. 12 See appendix C for a definition and discussion of this measure.
13 Norfolk, Suffolk and Essex.
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The London Division

Occupancy index

lessthan 80.20
[ 80.20 tolessthan 98.25
[ 98.25 to less than 113.73
[ 113.73 to less than 135.15
[l 135.15 and above

] Denomination not recorded

Figure 4.2. Wesleyan Methodist Original Connexion index of occupancy in
1851
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indices of attendances were high in some such areas (like south
Norfolk to Oxfordshire), there seems to have been some reluctance to
tread further on other denominations’ ground.

By contrast, this index of occupancy was low in many northern dis-
tricts, particularly the most northerly areas.'* The same can be said
for much of the North Riding, south Wales, west Sussex, and parts of
Essex. In the west and north midlands the pattern was more complex,
but the figures were low in the Vale of Evesham, in north and east
Staffordshire, and in much of Derbyshire and Nottinghamshire.

One can therefore summarise demand relative to supply as follows.
In the largest area of Wesleyan Methodist strength, in the north down
to the north midlands,!®> denominational provision was not usually
under any real pressure. Through the whole of these regions the
Wesleyan supply of chapels and sittings was adequate and, in more
northerly areas, provision far exceeded demand. In other Wesleyan
Methodist areas, however, the ratio of attendances to sittings was
rather higher. This was true in Cornwall, but was much more so in
those districts extending from Norfolk to Weymouth. The interesting
question to ask here is why the denomination did not take advantage
of this. One answer seems to be the prior strength of other denomina-
tions. Where the denomination was at its weakest, this did not seem
to be because of lack of provision. In south Wales, for example, the
index of occupancy was well below average. It is worth pointing out
that this measure for the Wesleyan Methodists was far lower in many
urban areas than was true for many other denominations, and this
shows a relative lack of pressure on Wesleyan urban chapels.

It was originally Wesley’s intention not to rival the Church of
England, but rather to reinforce it where it was failing. This would
certainly suggest an association between Anglican weakness and the
key areas of Wesleyan Methodism. At first sight this appears to be
borne out, and the northern over-supply just discussed would
further reinforce this. One thinks of the large and scattered parishes
in many parts of Yorkshire and the north, as well as Cornwall or
north Wales. The internal organisation of Wesleyan Methodism,
with its circuit systems, lay preachers and field preaching, meant

14 And see R. Currie, ‘A micro-theory of Methodist growth’, Proceedings of the Wesleyan
Historical Society, 36 (1967), 73.

15 The North Midland division was taken by the census as Leicestershire, Rutland,
Nottinghamshire, Derbyshire and Lincolnshire.
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that people in scattered or neglected settlements could be very effec-

tively serviced. We have shown how the Church of England was

also weak in newly-industrialised areas, and here too Wesleyan

Methodism was often (but certainly not always) to the fore. One

thinks for example of the Black Country and Birmingham, and the

south-eastern Welsh valleys.

At this point it is worth returning to the historiography. Gay argued
that the distribution of Methodism in the nineteenth century ‘was
largely determined by the geographical variations in the Church of
England’s ability to maintain a proper pastoral oversight of the people
in the 18th century . . . John Wesley saw his own work as comple-
menting and reinforcing the work of the Established Church in areas
where the Church was weak. Where the Church was running
efficiently and catering for the needs of the local community, Wesley
left well alone.’'® Gay added that this was especially true in Cornwall.
The spread of Methodism in that county was, he felt, impossible to
explain without close reference to the established church.!” He con-
sistently interpreted the spread of Wesleyan Methodism with refer-
ence to Anglican weaknesses. There is clearly much truth in this. An
added consideration is that Methodism gained from anti-clerical sen-
timents in those rural areas where the established church had been so
successful in recent land reorganisations. In some rural areas (Gay
noted Lincolnshire and Yorkshire, but one can go much wider than
that),'8 judgement between Anglican and Wesleyan merits were
swayed by the experience of enclosures, tithe and/or its commuta-
tion, and the other changes affecting rural livelihoods.!” There is an
obvious overlap between many areas of Wesleyan attendances (and
especially pressure on Wesleyan chapels) and the map of parlia-
mentary enclosure.?’ Many historians have documented how the
wider agrarian changes often conduced to ill-feeling against the estab-
lished church, and gains for Methodism. In many such regions
Methodism adopted a class-conscious form: ‘the chapel became a
symbol of revolt against the squire and the vicar, and a centre where
the agricultural labourer could gain his self-respect and his indepen-
16 T.D. Gay, The Geography of Religion in England (1971), p. 145.

17 Ibid., p. 159. Brown, Church and State in Modern Britain, p. 121, sees Methodism as
‘virtually the established religion’ in Cornwall, as in areas like Kingswood or
Newecastle. 18 Gay, Geography of Religion, p. 162.

19 K.D. M. Snell, Annals of the Labouring Poor: Social Change and Agrarian England,

1660-1900 (Cambridge, 1985), chs. 1-4.
20 M. E. Turner, English Parliamentary Enclosure (Folkestone, 1980), pp. 35, 59.
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dence’.?! As will be seen below, such arguments are even more persua-
sive when applied to Primitive Methodism.

The progress of Methodism in the face of weak alternative
denominations has been stressed by a number of historians. Some have
indicated that Methodism made headway in industrial areas because
older denominations were fairly well established in the countryside.??
Pelling supported this argument, making reference for example to
Yorkshire, and notably to the West Riding.”? These arguments are
backed up by impressionistic viewing of the maps. However, it is pos-
sible to exaggerate them. It will be seen in chapter 6 that quantitative
testing sustains them, but not very strongly. There were reasonably
persistent inverse spatial relationships between the Anglican Church
and the Wesleyans, but these results were rather weak, and probably
weaker than statements like those by Machin, Pelling or Gay imply.

We have stressed how flexible Wesleyan Methodist organisation
was compared to the established church, and how (over its first
century or so) it could more readily adapt provision to demand. It was
evident to Mann and many others that ‘The practice of the Wesleyan
Methodists is, not to preach long in any place unless they succeed in
forming a “society”.”>* Where they were unsuccessful, they moved
on, concentrating their resources where there were receptive
congregations, and where the established church had insufficient
support to muster effective opposition.?” Their patterns of provision

21 Gay, Geography of Religion, p. 163. Among many possible references, see E. J. Evans,
‘Some reasons for the growth of English rural anti-clericalism, ¢.1750-¢.1830’, Past
and Present, 66 (1975); A. Howkins, Poor Labouring Men: Rural Radicalism in
Norfolk, 1870-1923 (1985), pp. 39-56; J. Obelkevich, Religion and Rural Society:
South Lindsey, 1825-1875 (Oxford, 1976), pp. 213-56; W. Cobbett, Rural Rides (1830,
Harmondsworth, 1967 edn), pp. 106, 180.

22 For example, G. L. T. Machin, Politics and the Churches in Great Britain, 1832-1868
(1977), p. 8.

23 H. Pelling, Social Geography of British Elections, 1885-1910 (1967), pp. 289-90.

24 Census of Religious Worship, p. Ixxv.

25 Anglican opposition to Methodism cannot be underestimated, and played a significant
part in determining the eventual locations of Methodism. See for example N. Ratcliff
(ed.), The Journal of John Wesley, 1735-1790 (1940), pp. 131, 155-61, 164-7, 168,
172-6, 188-9, 191, 196-5, 230-1; J. Walsh, ‘Methodism and the mob in the eighteenth
century’, in G. J. Cuming and D. Baker (eds.), Studies in Church History: Popular
Belief and Practice (Cambridge, 1972), pp. 213-17; A. D. Gilbert, Religion and Society
in Industrial England: Church, Chapel and Social Change, 1740-1914 (1976), pp.
78-9;J. Ritson, The Romance of Primitive Methodism (1909), pp. 161-73; A. W.
Davison, Derby: its Rise and Progress (Wakefield, 1970), p. 118; K. D. M. Snell,
Church and Chapel in the North Midlands: Religious Observance in the Nineteenth
Century (Leicester, 1991), pp. 71-2, n. 9.
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reflect this to some extent, although one drawback to the ease with
which they built chapels in the north was a tendency there to over-
express themselves in bricks and mortar. Whatever the initial hopes
they may have had, our figures suggest that the scale on which they
did this was often superfluous.?¢

Finally, the geography of the Wesleyan Methodists bears witness
also to the numerous schisms that the denomination faced from the
1790s onwards. In 1797 the New Connexion was formed; in 1810 the
Primitive Methodists left the Original Connexion; they were fol-
lowed by the Wesleyan Methodist Association in 1827; and shortly
before the Religious Census, in 1849, the Wesleyan Reformers began
further to swell the dissentient Methodist groups. Each successive
schism had regional aspects to it. There were many lesser schisms,
like that of the Independent Methodists, and some such egress
was very local indeed. These various off-shoots from Wesleyan
Methodism often attained significant regional followings, bearing dis-
tinctive relations to the parent organisation. Sometimes schism took
on a colouring of social class, but in all cases these Methodist seces-
sions limited the amplitude of the Original Connexion, especially as
congregations breaking away often took their chapels with them. It is
to these other Methodist denominations that we now turn.

The Wesleyan Methodist New Connexion

The Wesleyan Methodist New Connexion was the oldest of the
denominations to split from the Original Connexion. In 1797, when
the Wesleyan Methodist Original Connexion formally left the
Church of England, Alexander Kilham, the New Connexion leader,
refused to sign the Plan of Pacification and the New Connexion was
born. Kilham had long been lobbying for more democracy within the
movement, for wider control by local congregations and chapel
trustees, and for the right of Methodism to give its own sacraments.
He felt that the Wesleyan leadership wielded too much power, and he
wished to see lay responsibility enlarged. In terms of theological

26 Qver-provision of churches by this and other denominations is a central theme in R.
Gill, The Myth of the Empty Church (1993). See also S. J. D. Green, Religion in the Age
of Decline: Organisation and Experience in Industrial Yorkshire, 1870-1920
(Cambridge, 1996), p. 89, on ‘the Victorian notion of sacred progress measured in
ecclesiastical bricks and mortar’.
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belief the Original and New Connexions were similar; but they stood
for very different levels of centralised control, democracy and distrib-
uted power within their organisations.?” The New Connexion was
indeed called the ‘Tom Paine Methodists’ in Huddersfield, and E. P.
Thompson saw it as draining the ‘more democratic and intellectual
elements’ of Methodism.?8

This denomination was found in just 83 registration districts — 13
per cent of the total. Its index of attendances is mapped in figure 4.3. It
was unrepresented in East Anglia (with the exception of Yarmouth)
and in the south-east. It was only present in one Cornish district, in
Weymouth in the south-west, and in only two districts in the far
north-east of Wales. It was more common in the north and west mid-
lands, in Yorkshire, and in the extreme north-east, being ‘essentially a
phenomenon of the Midlands and the North’.?’ However, it was
absent from Cumberland, Westmorland, the North Riding and
Rutland; and in several other counties it was present in only one or
two districts. This makes it weaker in coverage than either the
Wesleyan Methodist Association or the Wesleyan Reformers; but
where it was found it was generally as strong as the former and rather
stronger than the Wesleyan Reformers.

The distribution of the New Connexion was quite complex,
without any large regions of high values, but rather several small
groups of scattered districts.’® The largest of these was on the
Derbyshire-West Riding border. Others included Gateshead and
Tynemouth, Hayfield, Chesterfield, Wortley, Barnsley, and Ecclesall-
Bierlow along the Yorkshire and north midlands border. In the west
midlands, there were one or two districts in north Staffordshire and
around the Forest of Arden. The denomination was fairly strong
throughout industrial north Staffordshire, and in parts of Cheshire
and Lancashire - particularly along the Yorkshire border, around
Tyneside, and on the Derbyshire-Nottinghamshire border.

These patterns fill out in a westerly direction some of the midland

27 Gay, Geography of Religion, pp. 149-50; Currie, Methodism Divided, pp. 27-28,
58-60; Rev. A. Kilham, The Life of the Rev. Alexander Kilham . . . One of the Founders
of the Methodist New Connexion in the Year 1797. Including a Full Account of the
Disputes which Occasioned the Separation (1838), pp. 214-15.

28 E. P. Thompson, The Making of the English Working Class (1963, Harmondsworth,
1975 edn), pp. 49-50. 2% Gay, Geography of Religion, p. 150.

30 The indexes of sittings and attendances never reached high levels, at the most
between about 7 and 10 in Stoke on Trent, Dudley and Stourbridge.
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Index of attendances

— less than 0.53
[ 0.53 toless than 1.24
[ 1.24 to less than 2.28
[ 2.28 to less than 3.58
Il 3.58 and above

[—_] Denomination not recorded

Figure 4.3. Wesleyan Methodist New Connexion index of attendances in
1851
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and north-eastern Wesleyan Methodist areas, extending as they do
into the more radical textile and pottery manufacturing districts.
Given theological similarities between the New and Original
Connexions, it was to be expected that they might win converts in
similar areas; but the more questioning stance of the New Connexion
on secular issues, and its stress on ‘the rights of Englishmen’, clearly
appealed more to many industrial workers in counties like Stafford-
shire, Nottinghamshire and the West Riding, and in towns like
Sheffield and its surrounding hamlets.3! The New Connexion was par-
ticularly successful in securing new members when the Original
Connexion suffered local disputes. For example, during the Cornish
revival of 1813-14 there was dissension within the Original
Connexion over the division of responsibility between ministers and
laity. The New Connexion developed as a result in the Falmouth dis-
trict, which included Ladock chapel where the dispute was centred.
Similar conflicts and outcomes took place in London during 1816 and
1817.32 Currie wrote that ‘New Connexionists tried to offset the dis-
advantage of their speedy expulsion from Wesleyanism by actively
proselytizing that denomination with New Connexion propaganda’,3?
and such efforts continued during the first half of the nineteenth
century. The New Connexion frequently invoked the spirit of John
Wesley in its own defence and in criticisms of the Original Connexion.

Primitive Methodism

After Wesleyan Methodism, Primitive Methodism was the most
important Methodist denomination in terms of coverage. It was
present in over 70 per cent of districts in England and Wales. In terms of
places of worship, sittings and attendances, the Primitive Methodists
were second only to the Original Connexion. The denomination had
2,871 places of worship compared to the Original Connexion’s 6,579, a
total of 414,030 sittings compared to 1,446,580, and 511,195 atten-
dances compared to 1,544,528 for the Original Connexion.3*
Primitive Methodism was formed by Hugh Bourne and William
31 ‘They remained in touch with the industrial workers and were not unsympathetic to
the radical cause.’ P. B. Cliff, The Rise and Development of the Sunday School
Movement in England, 1780-1980 (Redhill, 1986), p. 105.
32 Currie, Methodism Divided, pp. 61-2. 33 Ibid., pp. 59-60.

3% Census of Religious Worship, pp. clxxxi—clxxxii. These figures incorporate Horace
Mann’s estimates for defective returns.
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Clowes in Tunstall and Burslem in north Staffordshire in 1810-12, fol-
lowing an evangelistic movement over the previous decade.?® Both men
had originally been Wesleyan Methodist ministers. The denomination
arose as a result of the perceived increasing conservatism of the
Original Connexion, which appeared to be stagnating, becoming
worldly, intent on appeasing a suspicious government, and failing to
win over further converts and the working classes.3¢ The Wesleyan
Methodist leadership itself was attempting to restrict field preaching
and ‘Camp Meetings’ — several days of outdoor singing, praying and
preaching — which Bourne, Clowes and others organised, under the
influence of the American Methodist Lorenzo Dow. While in doctrinal
terms (belief in grace and spiritual equality), as well as in many features
of organisation,®” the Primitive Methodists differed little from the
Original Connexion, they sought to recover a vitality which they felt
was dwindling in Wesleyan Methodism. One of their historians has
written of how ‘the simplicity and spiritual fervour of the Primitives
seemed like the renaissance of a Methodist golden age that had appar-
ently died with John Wesley’.3® The Connexion had a straightforward
approach to preaching which emphasised the importance of the gospel:
‘They preached the “three R’s: ruin, repentance, and redemption”; the
appropriate style was “plain, pithy, pointed, and practical”. Conver-
sions were the aim, as many and as quickly as possible.’® Camp meet-
ings and lovefeasts were held regularly by the Connexion.

In organisation, like the Original Connexion, the Primitive
Methodists were composed into classes, societies, circuits and dis-
tricts. In conference, however, laymen had more influence than was
the case for the Original Connexion.*® Individual circuits had much

35 Among its best histories are L. Petty, The History of the Primitive Methodist
Connexion (1864, 1880 edn); H. B. Kendall, The Origin and History of the Primitive
Methodist Church, 2 vols. (n.d., c. 1905); Ritson, Romance of Primitive Methodism; J.
S. Werner, The Primitive Methodist Connexion: its Background and Early History
(1984).

Census of Religious Worship, p. 1xxxi; Werner, Primitive Methodist Connexion, p. 15;

H. McLeod, Religion and the Working Class in Nineteenth-Century Britain (1984), pp.

26-30.

37 H. B. Kendall, Handbook of Primitive Methodist Church Principles and Polity (1913),

pp. 61-2. 38 Werner, Primitive Methodist Connexion, pp. 14-15.

Obelkevich, Religion and Rural Society, pp. 223-4.

40 Their first conference was held in 1820. This was followed by very rapid expansion,
especially in 1820-4. R. Currie, A. D. Gilbert and L. Horsley, Churches and
Churchgoers: Patterns of Church Growth in the British Isles since 1700 (Oxford,
1977), pp. 70, 82.
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more power. It has been pointed out that the Connexion was in its
early decades composed of independent circuits. By the mid nine-
teenth century these had amalgamated into semi-independent dis-
tricts, being from 1849 under stricter central authority, with binding
rules and procedures, a structure that led to the formal emergence of a
unified church.*!

The main areas of Primitive Methodist strength may be viewed in
figure 4.4, and show many similarities to those of the Wesleyans.
They included, along the east coast, districts in south-west
Northumberland and west county Durham, parts of the North and
East Ridings, most of north Lincolnshire, and much of Norfolk.*> The
Primitive Methodists were also strong on the English side of the
Welsh border, in north Staffordshire and the pottery towns, Derby-
shire, Nottinghamshire, and on the Hampshire-Berkshire border.
Much the same picture emerged from their percentage-share values,
which were high in central and northern England. Such areas included
the Northumberland-Durham border, a larger area from Pickering in
the North Riding through most of the East Riding and north Lincoln-
shire, parts of Staffordshire, Derbyshire and Nottinghamshire and a
region extending from Cheshire and Shropshire down the English side
of the Welsh border. In some of these regions the denomination was of
very considerable significance. For example, at Weardale in county
Durham it had 2,735 sittings (after correction) compared to 2,720 for
the Church of England, and in Alston it also had more sittings than
the Anglican Church. Even in an area like the Clun district (Shrop-
shire), it had 21 places of worship while the Church of England had 19
churches, although it could not match the Anglican sittings or atten-
dances there.*

Primitive Methodist places of worship were small, and (allowing for

41 Kendall, Origin and History of the Primitive Methodist Church, vol. 1, pp. 159-61;
Werner, Primitive Methodist Connexion, pp. 136-40; R. Colls, The Pitmen of the
Northern Coalfield: Work, Culture and Protest, 1790-1850 (Manchester, 1987), pp.
178-9.

42 See also Rev. H. Woodcock, Piety among the Peasantry: being Sketches of Primitive
Methodism in the Yorkshire Wolds (1889); W. M. Patterson, Northern Primitive
Methodism (1909); E. J. Hobsbawm, Primitive Rebels: Studies in Archaic Forms of
Social Movement in the Nineteenth and Twentieth Centuries (Manchester, 1959,
1963 edn), pp. 136-7.

43 The Primitive Methodist index of attendance was over 20 in Alston and
Gainsborough, coming just below that in districts like Walsingham, Pickering,
Whitchurch, Cricklade, Downham, Glanford Brigg, Goole or Wayland.
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Index of attendances

less than 0.93
[ 0.93 to less than 2.28
[ 2.28 to less than 4.53
[l 4.53 to less than 7.67
Il 7.67 and above
[ Denomination not recorded

Figure 4.4. Primitive Methodist index of attendances in 1851
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general strength) there tended to be more of them relative to some
other denominations. This can affect figures based on places of
worship in various ways, showing them to have a strong percentage
share of churches compared to other denominations. For example, if
one compares mean and median chapel sizes for the Primitive and
Wesleyan Methodists, the former were 154 and 124 (sittings) respec-
tively, while the Wesleyans were 243 and 178. This may have ren-
dered Primitive Methodism a less visually impressive denomination
compared to some others, but it probably both appealed to lower
social classes, and helped to avoid inflexibly high costs of mainte-
nance and administration. Such smaller buildings were also consis-
tent with a more participatory and democratic church.

The Primitive Methodists were almost completely absent from
much of Wales, from many areas in the south-west and especially east
Cornwall, Devon,* much of Somerset, and many areas of south-east
England, like Sussex, most of Surrey, parts of Kent, and all but the
north-east of Essex. They also had no presence in a scattered band of
districts from the Wash to the Severn estuary, in parts of north
Lancashire and in some areas bordering Scotland. They were weak in
much of southern and central England south of the Severn-Wash line,
with the important exceptions of Norfolk, adjoining parts of
Cambridgeshire and Suffolk, and a large area of Wiltshire, Hampshire
and Berkshire. In London, indexes of sittings and attendances were
very low, where the denomination was present.

The index of occupancy for the Primitive Methodists (see figure 4.5)
ranged from a low of 4 at Morpeth in Northumberland,* to a high of
359 at Cleobury-Mortimer in Shropshire (where there were 4 places of
worship with sittings totalling 128 and total attendances of 460). The
largest group of above-average values was from East Anglia to Dorset
and east Somerset, a pattern shared with Wesleyan Methodism.
South-east of this line, where the denomination was present, a few
high values were also recorded, and this was so also in Birmingham,
the Black Country and in north Lancashire.

As with Wesleyan Methodism, their index of occupancy was below
average in the most northerly districts (except an area around
Newecastle upon Tyne), in parts of the North and East Ridings, in most

4 And see Currie, Methodism Divided, pp. 101-2.
4 Here the two Primitive Methodist chapels contained, after data correction, 472
sittings, but attendances of only 20 were recorded on Census Sunday.
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The London Division

Occupancy index

lessthan 85.77
[ 85.77 tolessthan 111.32
[ 111.32 to less than 136.05
[ 136.05 to less than 172.73
[l 172.73 and above
[—_]Denomination not recorded

Figure 4.5. Primitive Methodist index of occupancy in 1851
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of Wales and adjoining English districts, and in the west and north
midlands more generally. The generally poor correspondence between
the index of attendance and the index of occupancy suggests that pro-
vision of places of worship and sittings did not have a major effect on
this denomination. It was after all flexible, adaptable, still often very
humble in its places of worship (using barns, shops and other such
buildings as well as formally designated chapels), and so perhaps this
is a result that was to be expected.

Primitive Methodism therefore tended to coincide regionally with
Wesleyan Methodism, ‘clinging to its skirts’, as Kendall put it.*¢ In
some ways the two denominations were similar and predisposed to gain
converts in the same areas. Primitive Methodism had after all broken
away from the Original Connexion. The Primitive Methodists had their
original support around the Staffordshire Potteries, where William
Clowes’ father was a Burslem potter, a trade William had been appren-
ticed to. A process of diffusion accounts for the denomination’s out-
going success from this region and in nearby Derbyshire, Shropshire,
and along the central Welsh borderlands. Kendall and others have
described also the zeal with which the sect spread north-east along the
Trent.*’ Its followers were often from lower status occupational groups
like agricultural workers and miners: for example the Durham miners,
fishermen in East Anglia,*® or railway workers in Swindon and
Didcot.* In south Lindsey a significant proportion of Primitive
Methodists were farm labourers,® and much the same was true of
Norfolk and the East Riding.>! Earlier work on baptism registers in the
north midlands showed how Primitive Methodism differed in social
and occupational terms from Wesleyan Methodism, and supported

46 Pearson’s correlation coefficient between the Wesleyan Methodist and Primitive
Methodist index of sittings was 0.483. (See chapter 6 for further measures of this sort.)
Kendall, Origin and History of the Primitive Methodist Church, vol. 1, p. 117. While
this generalisation certainly holds, some of its best ventures were nevertheless in
localities by-passed by the Wesleyan Methodists, like parts of north Staffordshire. D.
M. Valenze, Prophetic Sons and Daughters: Female Preaching and Popular Religion in
Industrial England (Princeton, 1985), p. 82.

47 Kendall, Origin and History of the Primitive Methodist Church, vol. 1, p. 29. Mow
Cop, a place of such significance for the Primitives, was near the source of the Trent,
and the river assumed great symbolic importance in some accounts of the gushing
flow of the denomination.

4 A.H. Patterson, From Hayloft to Temple: Primitive Methodism in Yarmouth
(Norwich, 1903). 4 Gay, Geography of Religion, p. 151.

50 Obelkevich, Religion and Rural Society, p. 220.

51 Pelling, Social Geography, pp. 90, 290.
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Kendall’s claim that his denomination had an attraction for lower
social classes and manual workers.>2 As Mann wrote of the Connexion:
‘Its sphere of operations is . . . much more exclusively among the poor;
numbers of whom, no doubt, who probably would never venture to the
formal meetings of the other sects, are found attending the out-door
preaching or engaging in the cottage service conducted by the Primitive
Methodists.”®® Such class comparisons between these leading
Methodist denominations suggest why they were found in similar
regions, and why the Primitives did well among labourers in the arable
eastern counties as well as in some areas of heavy industry that were
drawing in rural migrants.

It is often suggested that Primitive Methodism was strongly rural as
a phenomenon, although there were important exceptions like the
potteries and the Durham and Northumberland mining communi-
ties.>* The agricultural union leader Joseph Arch was after all a
Primitive Methodist lay preacher, as were many of his associates.>®

52 Snell, Church and Chapel in the North Midlands, ch. 5. Analysis of any Primitive
Methodist baptism register indicates very large numbers of labourers. See for example
the records of the Scotter circuit: Lincs. C.R.O.: Meth. B/Brigg/33/1 (1825-37), where
59 per cent of entries had labourer fathers. Or see Lincs. C.R.O., Meth. B/Alford/33/1;
Meth. B/Boston/33/1; Meth. B/Sleaford/45/1; Meth. B/Grimsby/33/1; Horncastle
District Marriage Book, 5TP/2/2/1-2; Leics. C.R.O.: Whitwick and Coleorton,
N/M/73/48 (where miners outnumber labourers); Hinckley and Barwell, N/M/142/75
(where framework knitters outnumber labourers); or George Street, Leicester,
MF/15/3; Derbs. C.R.O.: Ilkeston, RG/4/33, where again the dominant occupations
were coalminer, framework knitter and labourer; these were rivalled by ‘naylors’ in
Duffield, RG/4/565. See also E. D. Steele, Palmerston and Liberalism, 1855-1865
(Cambridge, 1991), p. 167: ‘a small but authoritative middle-class element, varied in
size between the major sects, strongest among Baptists and Congregationalists,
weakest in Primitive Methodism’; T.J. Nossiter, Influence, Opinion and Political
Idioms in Reformed England: Case Studies from the North-east, 1832-74 (Brighton,
1975), pp. 17-19: ‘overall the social gulf between the worshippers in a wesleyan and a
primitive chapel was a real one. The wesleyans were respectable middle and lower
middle class shopkeepers, tradespeople and merchants’; McLeod, Religion and the
Working Class, pp. 26-30; Currie, Methodism Divided, pp. 100-1, 206-7.

Census of Religious Worship, p. 1xxxiii.

54 Hobsbawm, Primitive Rebels, pp. 137-8; R. Colls, The Colliers Rant (1977), pp.
76-101; and his Pitmen of the Northern Coalfield, pp. 118-203.

5 P.Horn, Joseph Arch (1971). Primitive Methodist preachers were active union leaders
in mining also — very many examples could be given, like Jonas Hooper of the South
Derbyshire branch of the D.N.M.A. See C. Griffin, The Leicestershire and South
Derbyshire Miners, vol. 1, 1840-1914 (Coalville, 1981), p. 122; Colls, Colliers Rant,
pp. 78, 98-9, 100, 115; Colls, Pitmen of the Northern Coalfield, esp. ch. 12. As Ritson
wrote, ‘this Church was almost without rival in the colliery villages’. Ritson,
Romance of Primitive Methodism, pp. 278-84.

o)
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The denomination was found in many rural ‘open’ parishes, as will be
seen later, tending to be excluded from estate villages or ‘closed’ par-
ishes, as for example in south Lindsey.>® The changes in patterns of
rural life during the 1820s and 1830s, the seeming failures of rural
protest in 1816, 1821-2 and particularly of Captain Swing in 1830-1,
the antagonisms caused by the new poor law and the rural constabu-
lary, the relinquishing of earlier paternalistic responsibilities among
many rural elites and their stress on ‘independence’ among the
labouring poor, were all considerations that tended to foster sectarian
brands of rural religion. On small obtainable pieces of ground in many
parts of arable England, Primitive Methodist chapels began to be
erected in increasing numbers after 1830-1, and then at the same time
as the union workhouses were being built.>” For the next half century
this was often to be the faith that ‘Hodge’ and his family alighted upon
as they struggled for basic human recognition.>® The literary evidence
for this is overwhelming, although Wesleyan Methodism, the Baptists
and (in the south-west) the Bible Christians also had a very large role
to play here.® From a quantitative angle we can confirm that the
denomination was strongly associated with districts of low popula-
tion density, that is, with the more rural areas. Among Methodist
denominations, the Welsh Calvinistic Methodists and then the Bible
Christians were certainly the most rural in provenance; but they were

56 QObelkevich, Religion and Rural Society, p. 238; R. W. Ambler, Ranters, Revivalists
and Reformers: Primitive Methodism and Rural Society, South Lincolnshire,
1817-1875 (Hull, 1989), pp. 56-7.

57 This is clear from dates of the erection of chapels on the enumerators’ forms.
Primitive Methodist membership more than doubled between 1831 and 1841.
Gilbert, Religion and Society, p. 31. See also E. . Hobsbawm and G. Rudé, Captain
Swing (1969, Harmondsworth, 1973 edn), pp. 248-51, where the stress is laid on the
bitter aftermath of the Swing unrest; Colls, Pitmen of the Northern Coalfield, pp.
151-61, who rightly draws attention (among other factors) to the effects of cholera in
1831-2.

58 Gay, Geography of Religion, p. 151; Obelkevich, Religion and Rural Society, p. 256;
Hobsbawm, Primitive Rebels, pp. 129, 135-42, 148, 190; H. Gurden, ‘Primitive
Methodism and agricultural trade unionism in Warwickshire, 1872-5’, Bulletin of the
Society for the Study of Labour History, 33 (1976); Ambler, Ranters, Revivalists and
Reformers; Howkins, Poor Labouring Men, ch. 3. It was also a faith in which women
could play a crucial role. See Valenze, Prophetic Sons and Daughters.

59 Beyond the above references, see J. E. Coulson, The Peasant Preacher: Memorials of
Mr. Charles Richardson (n.d., 2nd edn, 1866). The way in which travelling Methodist
preachers fitted into the interstices of rural communities in Sussex and Kent was
explored, in a roundabout way, by S. Kaye-Smith’s novel, The Tramping Methodist
(1908, 1924 edn).
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followed by Primitive Methodism.% Such results are what one would
expect in the light of the latter’s major distribution through counties
like the East Riding, Lincolnshire and Norfolk, as well as parts of
Wiltshire, Hampshire, Dorset and Berkshire.

The Wesleyan Methodist Association

Following Wesleyan and Primitive Methodism, the Wesleyan
Methodist Association and the Wesleyan Reformers were the most
extensive Methodist denominations, being found in similar numbers
of registration districts: 116 and 108 out of 624 in England and Wales.
And in other ways these two were broadly equal in strength. The
origins of the Wesleyan Methodist Association go back to a seemingly
slight argument over the provision of an organ in a Leeds Wesleyan
Methodist chapel.®! Yet the resulting dispute, over Conference power
and what was felt to be an artificiality of worship in the Original
Connexion, was symptomatic of many other confrontations between
Conference and laity. Following the consequent rift in 1827, the
Protestant Methodists were formed, headed by Matthew Johnson and
James Sigston.®? This group later merged with the Methodists led by
Samuel Warren to form the Wesleyan Methodist Association, which
held its first Assembly in 1836.%3

A few districts aside, the Wesleyan Methodist Association could
not compare in adherents to the Original Connexion or Primitive
Methodism. Nor was it comparable in size to the major old dissenting
denominations. Figure 4.6 shows that it was almost completely
absent from large parts of the country, including Wales, East Anglia,
the south-east, the south midlands, and the west and north midlands.

60 Spearman correlation coefficients between 1851 population density (people per square
kilometre at registration-district level) and the main Methodist denominations’ index
of attendances (taking districts where each was present